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BIOGRAPHY 

  

Rabbi Dr. Bernhard H. Rosenberg, is the spiritual leader of Congregation Beth-El, Edison, 
New Jersey.  
  

He received his ordination and Doctorate of Education from Yeshiva University in New 
York.  He also possesses A.A., B.A., M.A., and M.S. degrees in communication and 
education.  He possesses a Doctor of Divinity from The Jewish Theological Seminary, 
New York. He teaches at Rutgers University in New Jersey and Yeshiva University in New 
York. 
  

Rabbi Rosenberg’s book, Theological and Halachic Reflections on the Holocaust is 
now in its second printing.  He is the author of A Guide for the Jewish Mourner, 
Contemplating the Holocaust, What the Holocaust Means to Me: Teenagers Speak Out 
and Thoughts on the Holocaust-Where Was God Where Was Man–Teenagers Reflect on 
Major Themes of the Holocaust and The Holocaust as seen Through Film. His newest 
book is Public Speaking – A Guide for Study. He recently received the Dr. Martin Luther 
King Jr Humanitarian Award.  He also received the Chaplain of the Year Award from The 
New York Board of Rabbis for his efforts during and following 9-ll. On June 10, 2002 
Rabbi Rosenberg was presented with the annual Rabbi Israel Mowshowitz Award by The 
New York Board of Rabbis. Rabbi Rosenberg appears frequently on radio and TV and has 
published hundreds of articles regarding the Holocaust. He is chairman of the Holocaust 
commission of the New York Board of Rabbis and served as associate editor for the New 
Jersey State Holocaust mandated curriculum. He published the Rosenberg Holocaust 
Siddur. The Siddur, produced in honor of Rabbi Rosenberg’s parents who survived the 
Holocaust and his many family members who perished, can be accessed at  

http://www.jewishfreeware.org/downloads/YOM%20HASHOAH/ 

  
 

 

 

A MEDITATION BEFORE THE SEDER.             
  

We begin our service in the remembrance of the Holocaust in silence. Let us surround our worship, 

our community in prayer, with silence in preparation for the presence of God. 

  

Silence does not just bring to a standstill words and noise.  Silence is more than the temporary 

renunciation of speech.  It is a door opening before prayer, toward the very realms of the spirit and 

the heart.  Silence is the beginning of a reckoning of the soul, the prelude to an account of the past 

and the consideration of the present, may our shared silence lead us to awareness of a time of total 

evil that degraded out most precious values, the very meaning of religious existence, and life itself.  

Our silence is to be a committed accounting for other silences that accepted persecutions and were 

indifferent to debasement and crime.  For there was a time when silence was a crime.   

  

We think particularly of one night of silence, over half a century ago: Kristallnacht, the night of the 

broken glass, the 9
th

 of November, 1938.  Then, all the synagogues in Germany rose up in flame 
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and smoke to the skies.  The churches next to them stood in darkness, and in silence.  Glass littered 

the streets-the broken shop-windows of the Jewish community.  The neighbors walked upon the 

crunching splinters and were silent.  A few prayed.  Some churches courageously expressed their 

grief. But a dark cloud of silence filled the world.  When will that silence end?  When will we 

speak out on behalf of suffering neighbors? Not until we affirm God together, not until we 

acknowledge that we are all God‟s children.  From the silence of uncaring, let us move on to the 

silence, which is the search for God, the search for ourselves. Then we can move beyond that 

silence and affirm the One God, we can proclaim God‟s name to the world.   

 

 

 

Kiddush 

 

On Friday night add: 

 

The family is now seated around the festive table.  The table is set with all the symbols of Passover.  

Thee is the wine and the goblets; the three matzos before the father‟s setting‟ the Ka-a-rah with the 

roasted shankbone at the upper right, the hard boiled egg to the left of it, the bitter herbs – moror – 

in the center; the Charoses on the lower right, and the parsley to its left, and some horse-radish on 

the lower part of the plate.  In addition to this, there is some salt-water on the table, and a special 

wine cup prepared for the Cup of Elijah.  The spirit of the festival prevails throughout the house.  

The family listens as the father recites the invocation before the Kiddush. 

 

INVOCATION TO KIDDUSH 

 

Behold this cup of wine; Let it be a symbol of our joy tonight as we celebrate the festival of Pesach.  

On this night, many years ago, our forefathers harkened to the call of freedom.  Tonight, that call 

rings out again, sounding its glorious challenge, commanding us to champion the cause of all the 

oppressed and the downtrodden, summoning all the peoples throughout the world to arise and be 

free. 

Let us raise our cups in gratitude to God that this call can still be heard in the land.  Let us give 

thanks that the love of freedom still burns in the hearts of our fellow-men.  Let us pray that the time 

be not distant when the entire world will be liberated from cruelty, tyranny, oppression, and war. 

 

(There was evening and there was morning. On the sixth day, the heavens and the earth and all their 

hosts were completed. And God completed, on the seventh day, His work which He had made, and 

He ceased on the seventh day, all His work in which He had been engaged. And God blessed the 

seventh day and sanctified it; because on it He ceased all His work which He had created.) 

 

Blessed art Thou, Lord our God, King of the universe, who creates the fruit of the vine. 

 

Blessed art Thou, Lord our God, King of the universe, who has chosen and exalted us above all 

nations and has sanctified us with Thy commandments. And Thou, Lord our God, has lovingly 

bestowed upon us (Sabbaths for rest), appointed times for happiness, holidays and seasons for joy, 

(this Sabbath day, and) this Feast of Matzot, our season of freedom, a holy convocation recalling 

the Exodus from Egypt. Thou did choose and sanctify us above all peoples. In Thy gracious love, 



 

 

Thou did grant us Thy (holy Sabbath, and) appointed times for happiness and joy. Blessed art 

Thou, O Lord, who sanctifies (the Sabbath,) Israel, and the appointed times. 

 

On Saturday night add paragraphs in brackets: [Blessed art Thou, Lord our God, King of the 

universe, who creates the light of the fire. 

 

Blessed art Thou, Lord our God, King of the universe, who has distinguished between the sacred 

and the secular, between light and darkness, between Israel and the nations, between the seventh 

day and the six working days. Thou has distinguished between the holiness of the Sabbath and the 

holiness of the Festival, and has sanctified the seventh day above the six working days. Thou has 

distinguished and sanctified Thy people Israel with Thy holiness. Blessed art Thou O Lord our 

God, who distinguishes between the degrees of holiness.] 

 

Blessed art Thou, Lord our God, King of the universe, who has granted us life and sustenance and 

permitted us to reach this season. 

 
 

הִננְיִ מוּכָן וּמְזוּלָּן לְקַטּםֵ מִצְוַת ךּוֹס רִאשׁוֹנהָ מֵאַרְבַּע ךּוֹסוֹת לְשֵׁם 

יחִוּד קוּדְשָׁא בְּרִיךְ הוּא וּשְׁכִינתְֵּיהּ עַל ידְֵי הַהוּא טְמִיר וְנעְֶלָם בְּשֵׁם 

 .ישְִׂרָאֵל-ךָּל

 

 וַיהְִי עֶרֶב וַיהְִי בקֶֹר  לשבת)

וַיכְַל אֱלֹהִים בַּטּוֹם : צְבָאָם-וַיכְֺכּוּ הַשָּׁמַיםִ וְהָאָרֶץ וְכָל, יוֹם הַשִּׁשִּׁי

מְלַאכְתּוֹ -מִךָּל, וַישְִׁבּתֹ בַּטּוֹם הַשְּׁבִיעִי, מְלַאכְתּוֹ אֲשֶׁר עָשָׂה, הַשְּׁבִיעִי

שָׁבַת  ךִּי בוֹ, וַיקְַדֵּשׁ אתֹוֹ, יוֹם הַשְּׁבִיעִי-וַיבְָרֵךְ אֱלֹהִים אֶת: אֲשֶׁר עָשָׂה

 :(בָּרָא אֱלֹהִים לַעֲשׂוֹת-אֲשֶׁר, מְלַאכְתּוֹ-מִךָּל

 :וְרַבָּנןָ וְרַבּוֹתַי סַבְרִי מָרָנןָ

 :בּוֹרֵא פְּרִי הַגָּפֶן, אֱלֹהֵינוּ מֶלֶךְ הָעוֹלָם, בָּרוּךְ אַתָּה ייְָ 

, עָם-אֲשֶׁר בָּחַר בָּנוּ מִךָּל, אֱלֹהֵינוּ מֶלֶךְ הָעוֹלָם, בָּרוּךְ אַתָּה ייְָ 

בְּאַהֲבָה  לָנוּ ייְָ אֱלֹהֵינוּ-וַתִּתֶּן, בְּמִצְוֹתָיו וְקִדְּשָׁנוּ, לָשׁוֹן-וְרוֹמְמָנוּ מִךָּל

חַגִּים וּזמְַ﬽יִם לְשָׂשׂוֹן , מוֹעֲדִים לְשִׂמְחָה(תוֹת לִמְנוּחָה וּשַׁבָּ  לשבת)

, זמְַן חֵרוּתֵֵֽנוּ. חַג הַלַּצוֹת הַזּהֶ( יוֹם-לשבת הַשַּׁבָּת הַזהֶ וְאֶת)יוֹם -אֶת

ךִּי בָנוּ בָחַרְתָּ . זכֵֶר לִיצִיאַת מִצְרָיםִ, מִקְרָא קדֶֹשׁ( ,לשבת בְּאַהֲבָה)



 

 

 לשבת)וּמוֹעֲדֵי קָדְשֵֶֽׁךָ ( שַׁבָּתוְ  לשבת. )הָעַמִים-וְאוֹתָנוּ קִדַּשְׁתָּ מִךָּל

מְקַדֵּשׁ , בָּרוּךְ אַתָּה ייְָ : בְּשִׂמְחָה וּבְשָׂשׂוֹן הִנחְַלְתָּנוּ( בְּאַהֲבָה וּבְרָצוֹן

 :ישְִׂרָאֵל וְהַזמְַ﬽יִם(הַשַׁבָּת וְ  לשבת)

 

 .ט במוצאי שבת מוסיפים כאן ברכות הבדלה"כשחל יו)

 

 :אוֹרֵי הָאֵשׁבּוֹרֵא מְ , אֱלֹהֵינוּ מֶלֶךְ הָעוֹלָם, בָּרוּךְ אַתָּה ייְָ 

הַלַּבְדִּיל בֵּין קדֶֹשׁ לְחלֹ בֵּין אוֹר , אֱלֹהֵינוּ מֶלֶךְ הָעוֹלָם, בָּרוּךְ אַתָּה ייְָ 

. בֵּין יוֹם הַשְּׁבִיעִי לְשֵׁשֶׁת ימְֵי הַלַּעֲשֶׂה, בֵּין ישְִׂרָאֵל לָעַמִים, לְחשֶֹׁךְ

יוֹם הַשְּׁבִיעִי מִשֵּׁשֶׁת -וְאֶת. בֵּין קְדֺּשַּׁת שַׁבָּת לִקְדֺשַּׁת יוֹם טוֹב הִבְדַּלְתָּ 

. עַלְּךָ ישְִׂרָאֵל בִּקְדֺשָּׁתֶךָ-הִבְדַּלְתָּ וְקִדַּשְׁתָּ אֶת. י הַלַּעֲשֶׂה קִדַּשְׁתָּ ימְֵ 

 :(בֵּין קדֶֹשׁ לְקדֶֹשׁ הַלַּבְדִּיל, בָּרוּךְ אַתָּה ייְָ 

 

שֶׁהֶחֱינָוּ וְקִטּמְָנוּ וְהִגִּיעָנוּ לַזּמְַן , אֱלֹהֵינוּ מֶלֶךְ הָעוֹלָם, בָּרוּךְ אַתָּה ייְָ  

 :הַזּהֶ

 
Step 2: Washing hands 

 

After the kiddush it is customary to wash the hands without pronouncing a benediction.  (Mother 

brings pitcher of water, basin, and towel.  Father washes hands.) 

 

Step 3: Dipping vegetable in salt water 

 

The Parsley.  (Take the greens)  These greens are a symbol of the coming of spring.  The Father 

dips it in salt water and recites the benediction in which everybody joins: 

 

Blessed art Thou, Lord our God, King of the universe, who creates the fruit of the earth. 

 
 

 וּרְחַץ

 

 .קודם אכילת הכרפס מביאים מים ונוטלים ידים בלי ברכה

 



 

 

 ךַּרְפַּס
 

 :מלח ומברכים-מטבילים כרפס במי

 

 :בּוֹרֵא פְּרִי הָאֲדָמָה, אֱלֹהֵינוּ מֶלֶךְ הָעוֹלָם, בָּרוּךְ אַתָּה ייְָ 

 

Step 4: Breaking the middle matzo 

 
 

 יחַַץ
 

.לקיםעורך הסדר פורס את המצה האמצעית שבקערה לשני ח  

 

Divide the Matzoh; before we begin to read the story of Passover in the Haggadah, the father 

divides the middle Matzoh before him.  One half he leaves on the table.  The other half, which is 

the Afikomon, he hides.  After the meal we shall share it together.  We shall do this in 

remembrance of the time when our ancestors, on Pesach night in the days of the Temple of old, 

would partake of the holiday sacrifice known as the Pascal Lamb. 

 

We cannot finish the Sedor without the Afikomon.  Therefore anyone who succeeds in obtaining 

the Afikomon can hold it for ransom.  If he does not give back the Afikomon we cannot finish the 

Sedor. 

 

Step 5: Recite the Haggada 

 
 

 מַגִּיד

 

 :מגביהים את הקערה ומתחילים באמירת ההגדה

 
 

יםִ ךָּל דִּכְפִין ייֵתֵי . הָא לַחְמָא עַניְאָ דִּי אֲכֵָֽלוּ אַבְהָתֵָֽנאָ בְּאַרְעָא דְמִצְרֵָֽ

לְשָׁנהָ הַבָּאָה בְּאַרְעָא , הָשַּׁתָּא הָכָא. ךָּל דִּצְרִיךְ ייֵתֵי וְיפְִסַח, וְיכֵוֹל

 :ה הַבָּאָה בְּניֵ חוֹרִיןלְשָׁנָ , הָשַּׁתָּא עַבְדֵי. דְישְִׂרָאֵל

 

 

Raising the matzot, the leader declares: 



 

 

 

Behold the Matzoh 

Behold the Matzoh, symbol of the bread of poverty our ancestors were made to eat in their 

affliction, when they were slaves in the land of Egypt.  Let it remind us of our fellowmen who are 

today poor and hungry.  Would that they could come and eat with us!  Would that all who are in 

need could partake with us of this Pesach feast! 

 

Let us here resolve to strive unceasingly for that blessed day when all will share equally in the joy 

of pesach – when poverty will be no more, when Eretz Yisrael will be rebuilt, and when all 

mankind will enjoy freedom, justice and peace. 

 

This is the bread of affliction which our fathers ate in the land of Egypt. Let all who are hungry 

come and eat. Let all who are needy come and celebrate the Passover. At present we are here; next 

year may we be in Israel. At present we are slaves; next year may we be free men. 

 

The second cup of wine is poured and the youngest present asks the four questions: 

 
 

ֵֽילְָה הַזּהֶ מִךָּל הַכֵּילוֹת מַה  ?﬽שְִׁתַּ﬽הָ הַכַּ

ֵֽילְָה הַזּהֶ ךֺּכּוֹ מַצָּה. שֶׁבְּכָל הַכֵּילוֹת אֵָֽנוּ אוֹכְלִין חָמֵץ וּמַצָּה  : הַכַּ

ֵֽילְָה הַזּהֶ מָרוֹר  :שֶׁבְּכָל הַכֵּילוֹת אֵָֽנוּ אוֹכְלִין שְׁאָר ירְָקוֹת הַכַּ

ֵֽילְָה הַזּהֶ שְׁתֵּי הַ . פֵַּֽעַם אֶחָת שֶׁבְּכָל הַכֵּילוֹת אֵין אֵָֽנוּ מַטְבִּילִין אֲפִילוּ כַּ

 :פְעָמִים

ֵֽנוּ . שֶׁבְּכָל הַכֵּילוֹת אֵָֽנוּ אוֹכְלִין בֵּין יוֹשְׁבִין וּבֵין מְסֺבִּין ֵֽילְָה הַזּהֶ ךֺּכָּ הַכַּ

 :מְסֺבִּין

 

 

Why is this night different from all other nights? 

 

1. On all other nights we eat chametz and matzo. Tonight, why do we eat only matzo? 

2. On all other nights we eat any kind of herbs. Tonight, why do we eat the bitter herbs? 

3. On all other nights we do not dip even once. Tonight, why do we dip the greens twice? 

4. On all other nights we eat sitting or reclining. Tonight, why do we all recline? 

 

INDEED THIS NIGHT IS DIFFERENT 

Indeed, this night is very different from all the other nights of the year, for on this night we 

celebrate one of the most important moments in the history of our people.  On this night we 

celebrate their going forth in triumph from slavery unto freedom. 

WHY DO WE EAT MATZOH? 



 

 

Why do we eat only Matzoh tonight?  When Pharaoh let our forefathers go from Egypt, they were 

forced to flee in great hast. Now, they had prepared dough for bread to take on their journey, but 

the Egyptians pressed them to hasten out of the land.  So they took up their dough and fled, and had 

no time to leaven it.  After they had reached the desert, they made the dough into flat cakes which 

they baked in the heat of the desert sun.  This unleavened bread they called matzoh. 

WHY DO WE EAT BITTER HERBS? 

Why do we eat bitter herbs on Pesach night?  Because our forefathers were slaves in Egypt, and 

their lives were made bitter.  That is why we eat bitter herbs on Pesach night. 

WHY DO WE DIP THE HERBS TWICE? 

Why do we dip the herbs twice?  You have already heard that we dip the parsley in salt water 

because it reminds us of the green that comes to life again in the springtime.  We dip the moror or 

bitter herbs, in the sweet charosos as a sign of hope; our forefathers were able to withstand the 

bitterness of slavery, because it was sweetened by the hope of freedom.  Charosos symbolizes the 

mortar which the Israelites used in building the cities of Pithom & Ramses. 

WHY DO WE RECLINE AT THE TABLE? 

Why do we recline at the table?  Because reclining at the table was the privilege of a free man, 

only, in olden times; and since our forefathers were freed on this night, we recline at the table. 

The following reply is recited in unison: 
 

יםִ בְּידָ חֲזקָָה , וַטּוֹצִיאֵֵֽנוּ ייְָ אֱלֹהֵינוּ מִשָּׁם. עֲבָדִים הָייִנוּ לְפַרְעהֹ בְּמִצְרֵָֽ

וֹעַ נטְוּיהָ בָּרוּךְ הוּא אֶת־אֲבוֹתֵֵֽינוּ  וְאִכּוּ לֹא הוֹצִיא הַקָּדוֹשׁ, וּבִזרְֵֽ

יםִ מְשֺׁעְבָּדִים הָייִנוּ לְפַרְעהֹ , וּבְניֵ בָניֵנוּ וּבָניֵנוּ הֲרֵי אֵָֽנוּ, מִלִּצְרֵַֽ

יםִ ֵֽנוּ חֲכָמִים וַאֲפִילוּ. בְּמִצְרֵָֽ ֵֽנוּ נבְוֹניִם, ךֺּכָּ ֵֽנוּ זקְֵניִם, ךֺּכָּ ֵֽנוּ , ךֺּכָּ ךֺּכָּ

יםִ, יוֹדְעִים אֶת־הַתּוֹרָה ֵֽינוּ לְסַפֵּר בִּיצִיאַת מִצְרֵָֽ וְכָל הַלַּרְבֶּה . מִצְוָה עָלֵ

יםִ  :הֲרֵי זהֶ מְשֺׁבָּח, לְסַפֵּר בִּיצִיאַת מִצְרֵַֽ
 



 

 

 
 

This Haggadah is dedicated to the memory of my parents, Jacob and Rachel Rosenberg, of blessed 

memory.  This is our story of the Holocaust.  Please insert whatever information you may have 

about your family‟s experience. 

 
My maternal grandparents, Jacob and Bluma Frankel lived in Slomnicki, Poland, not far from Krakow, where 
they owned and operated a successful shoe factory. My mother Rachel, was one of five siblings, Frimit, 
Chana, Chaim, and Alter. All of them married, had children, and lived normal, happy, observant Jewish lives 
until the war began. After being increasingly restricted and losing their business to Aryanization, they were 
deported and went through a selection. All of them were murdered, except my mother. 
  
Rachel was sent to Skarzysko-Kamienna Werk C, a slave labor munitions factory. She worked with 
chemicals for so long, they wrinkled her skin and turned it yellow. Then, on August 4, 1944 she was sent 
to Buchenwald concentration camp as part of commando group Leipzig-Schonefled. She was classed as a 
political prisoner and ordered to wear a red triangle.  Her prisoner number was 677-/-, and she remained in 
Buchenwald until she was liberated by U.S. General Patton's Third Army. 
  
My paternal grandparents were Berish (Berek) and Feiga (Feigel Miriam nee Neumark). Berish had two 
children, Rivka (Regina) and David, from his previous marriage to Malka Szlanski, and four children with his 
second wife, Feiga: my father Jacob, and his siblings, Hinda, Bluma and Yehudit (Yetka). They were an 
ultra-Orthodox family, and my grandfather made his living as a scribe at the local courthouse. My father, 
Jacob, was born September 14, 1910 in Wodzislaw, District Kielce, Poland 
  
Regina's daughter, Maria, told us that my grandfather was murdered by the Germans on Yom Kippur 
1942.    The Germans just pushed in the door of the house and shot him. A year later, the remaining Jews in 
the town were deported to Treblinka.  



 

 

  
By the time the war began in 1939, my father was married to Rajzla (nee Goldblum) Rosenberg. They had 
two small children and lived at 26 Krewzstrasse, Dabrowa Gornicza (Dombrova),in the same town as his  
Uncle Jacob, who was a lawyer. My father made his living in the meat  business, and tried what he could to 
save his family. After he was arrested he escaped twice, joined partisans, and eventually was recaptured.  
He was prisoner 124577 in Auschwitz and was moved to Buchenwald on February 10, 1945. On April 6, 
1945 he was sent to Kommando Buchenwald II and was liberated, like my mother, by Patton's Third Army. 
  
After the war my parents  registered in the Displaced Person's camp and with the International Tracing 
Service in Regensberg, Germany, but there were no records of any survivors on either side of the 
family, except for my father's half sister, Rivka (Regina) who spent the war in hiding with her daughter and 
son-in-law. After my parents met in the camp, my mother discovered that she was distantly related to the 
family through Regina's mother.    
  
My parents were married in the DP camp, and I was born there on August 25th 1948. Eventually we moved 
to an apartment in Regensburg, at Am Sterzenbach 10 and remained there until we left for the United 
States on April 24th, 1950, right after Passover.  On April 24th 1950 the three of us emigrated from 
Bremerhaven to the USA  aboard the ship "General Blatchford.”  We were sent to Tennessee because the 
Jewish community was in need of someone to work for the  kosher butcher. HIAS, the agency that helped 
Jewish immigrants, located Regina Braun, my father's half sister, and her children, Maria and Fred 
Devinki in Kansas City, Missouri, and transferred us to be near her. 
  
My father first opened a fruit store, then worked for Wilson Meat Company.  Eventually he went into real 
estate.  My mother worked in the garment industry. I attended public schools and Kehilat Israel Synagogue 
religious school. Early on, I decided to become a rabbi because of what had happened to my family during 
the Holocaust. "Never Again" became my mantra. I would do my best to fight prejudice and hatred and 
prevent another genocide from ever happening again. 
  
My parents taught me to fight for Jewish causes and never give up. They were both very proud when I was 
ordained.  I  received my Ed.D from Yeshiva University after my father's death.   My father lived to see 
his firstborn granddaughter Ilana, and my mother lived to see all four of her grandchildren.   They are 
all named after relatives murdered in the Holocaust.  
  
Several years ago, I went to Poland and hired a guide to help me find my parents' home towns. In 
Wodzislaw, my father's town, we found the original synagogue partly demolished but still standing on the 
main road.  My father's family and relatives lived in several homes on one street which is now a parking lot 
for the municipal building, where I found a copy of my father's birth certificate. In my mother's town, 
Slomnicki, the main synagogue was also falling down. On one wall there was a plaque commemorating the 
memory of the Jews who were taken away by the Nazis.  We could not find any record of any 
remaining Jewish presence in the town or in the town hall records. 
During the summer of 2010 my wife and I went to Regensberg and found the house I grew up in. We also 
went to the town hall and found my parents marriage certificate and my birth certificate.   

 



 

 

 
 

 

 

We were slaves to Pharaoh in Egypt, but the Lord our God took us out of there with a mighty hand 

and an outstretched arm. Had not God taken our fathers out of Egypt, then we, our children, and 

grandchildren would still be enslaved to Pharaoh in Egypt. Even if we all were wise, and 

perceptive, experienced, and versed in Torah, it would still be our duty to tell about the Exodus 

from Egypt. The more one talks about the Exodus, the more praise he deserves. 

 
 

עַ , מַעֲשֶׂה בְּרַבִּי אֱלִיעֶזרֶ וְרַבִּי , ר בֶּן־עֲזרְַיהָוְרַבִּי אֶלְעָזָ , וְרַבִּי יהְוֹשֵֺֽׁ

וְהָיוּ מְסַפְּרִים בִּיצִיאַת , שֶׁהָיוּ מְסֺבִּין בִּבְניֵ־בְרַק, וְרַבִּי טַרְפוֹן, עֲקִיבָא

יםִ : עַד שֶׁבָּאוּ תַלְמִידֵיהֶם וְאָמְרוּ לָהֶם, ךָּל־אוֹתוֹ הַכַּילְָה, מִצְרֵַֽ

ֵֽיעַ זמְַן קְרִיאַת שְׁמַע, רַבּוֹתֵֵֽינוּ  :שֶׁל שַׁחֲרִית, הִגִּ

 

ֵֽיתִי, הֲרֵי אֲניִ ךְּבֶן שִׁבְעִים שָׁנהָ. לְעָזרָ בֶּן־עֲזרְַיהָאָמַר רַבִּי אֶ  , וְלֹא זכִָ

יםִ בַּכֵּילוֹת לְמַעַן : שֶׁ﬽אֱֶמַר. בֶּן זוֹמָא עַד שֶּׁדְּרָשָׁהּ. שֶׁתֵּאָמֵר יצְִיאַת מִצְרֵַֽ

יםִ, תִּזךְּרֹ . ימְֵי חַטּיֶךָ הַטּמִָים. ךּלֹ ימְֵי חַטּיֶךָ, אֶת יוֹם צֵאתְךָ מֵאֵֶֽרֶץ מִצְרֵַֽ

ךּלֹ . ימְֵי חַטּיֶךָ הָעוֹלָם הַזּהֶ: וַחֲכָמִים אוֹמְרִים. י חַטּיֶךָ הַכֵּילוֹתךּלֹ ימְֵ 

יחַ   :ימְֵי חַטּיֶךָ לְהָבִיא לִימוֹת הַלָּשִֵֽׁ

 



 

 

It happened that Rabbis Eliezer, Joshua, Elazar ben Azaryah, Akiva and Tarfon were reclining at 

the seder table in Bnei Brak. They spent the whole night discussing the Exodus until their students 

came and said to them: "Rabbis, it is time for the recitation of the Shema." Rabbi Elazar ben 

Azaryah said: "I am like a seventy-year old man and I have not succeeded in understanding why the 

Exodus from Egypt should be mentioned at night, until Ben Zoma explained it by quoting: "In 

order that you may remember the day you left Egypt all the days of your life." The Torah adds the 

world all to the phrase the days of your life to indicate that the nights are meant as well. The sages 

declare that "the days of your life" means the present world and "all" includes the messianic era.  

 

Blessed be the Omnipresent; blessed be He. Blessed be God who has given the Torah to His people 

Israel; blessed be He. 

 
 

בָּרוּךְ . בָּרוּךְ שֶׁ﬽תַָן תּוֹרָה לְעַלּוֹ ישְִׂרָאֵל. בָּרוּךְ הוּא. ךְ הַלָּקוֹםבָּרוּ

וְאֶחָד , וְאֶחָד רָשָׁע, אֶחָד חָכָם. הוּא ךְּנגֶֶד אַרְבָּעָה בָניִם דִּבְּרָה תוֹרָה

  :וְאֶחָד שֶׁאֵינוֹ יוֹדֵֵֽעַ לִשְׁאוֹל, תָּם

 

צִוָּה ייְָ אֲשֶׁר , מָה הָעֵדתֹ וְהַחֺקִּים וְהַלִּשְׁפָּטִים? חָכָם מַה הוּא אוֹמֵר

אֵין מַפְטִירִין : ךְּהִלְכוֹת הַפֶּסַח וְאַף אַתָּה אֱמָר־לוֹ? אֱלֹהֵֵֽינוּ אֶתְכֶם

 :אַחַר הַפֶּסַח אֲפִיקוֹמָן

 

וּלְפִי . לָכֶם ולֹא לוֹ? מָה הָעֲבדָֹה הַזּאֹת לָכֶם? רָשָׁע מַה הוּא אוֹמֵר

, ת־שִׁ﬽יָווְאַף אַתָּה הַקְהֵה אֶ . ךָּפַר בָּעִקָּר, שֶׁהוֹצִיא אֶת־עַצְמוֹ מִן הַךְּלָל

יםִ, עָשָׂה ייְָ לִי, בַּעֲבוּר זהֶ: וֶאֱמָר־לוֹ אִכּוּ . לִי וְלֹא־לוֹ, בְּצֵאתִי מִלִּצְרֵָֽ

 :לֹא הָיהָ נגְִאָל, הָיהָ שָׁם

 

זקֶ ידָ הוֹצִיאֵָֽנוּ ייְָ : וְאָמַרְתָּ אֵלָיו? מַה זּאֹת? תָּם מַה הוּא אוֹמֵר ֵֹֽ בְּח

יםִ מִבֵּית עֲבָדִים  :מִלִּצְרֵַֽ

 

בַּטּוֹם הַהוּא , וְהִגַּדְתָּ לְבִנךְָ: שֶׁ﬽אֱֶמַר. אַתְּ פְּתַח לוֹ, לוְשֶׁאֵינוֹ יוֹדֵֵֽעַ לִשְׁאוֹ

יםִ, בַּעֲבוּר זהֶ עָשָׂה ייְָ לִי: לֵאמרֹ  :בְּצֵאתִי מִלִּצְרֵָֽ

 

The Torah speaks of four sons; a wise one, a wicked one, a simple one, and who is not able to ask a 

question. 

 



 

 

The wise son asks: "What is the meaning of the testimonies, statutes, and laws which the Lord our 

God has commanded us?" Explain to him the laws of the Pesach: that "no dessert may be eaten 

after the Passover sacrifice." 

 

The wicked son asks: "What does this service mean to you?" By the words "to you" he implies that 

this service is only for you-- not for himself. By excluding himself from the community, he denies 

God. So tell him bluntly: "This is done on account of what the Lord did for me when I came out of 

Egypt." For me, not for him; had he been there, he would not have been redeemed. 

 

The simple son asks: "What is this all about?" Tell him, "With a strong hand the Lord brought us 

out of Egypt from the house of slavery." 

 

As for the son who is unable to ask a question, you must open up the subject to him, as it is written: 

"You shall tell your son on that day: This is on account of what the Lord did for me when I came 

out of Egypt." 

 

The Torah explains the meaning of Passover in four different ways, according to the questions put 

by four different types of children.  And so now we sing the „Ballad of the Four Sons,‟ written by 

Ben Aronin.   

 

THE BALLAD OF THE FOUR SONS 

1.          3. 

Said the father to his children,   And the fourth was sweet and winsome, 

„At the Seder you will dine,    He was young and he was small; 

You will eat your fill of Matzoh   While his brothers asked the questions, 

You will drink four cups of wine,‟   He could scarcely speak at all, 

2.       4. 

Now this father had no daughters   Said the wise son to his father, 

But his sons they numbered four;   „Would you please explain the laws 

One was wise and one was wicked,   And the customs of the Seder. 

One was simple and a bore.    Will you please explain the cause?‟ 

     5. 

     And the father proudly answered, 

     „As our fathers ate in speed, 

     Ate the Paschal lamb ere midnight 

     And from slavery were freed.‟ 

     6. 

     „So we follow their example 

     And ere midnight must complete 

     All the Seder, and we should not 

     After 12 remain to eat.‟ 

7.       9. 

Then did sneer the son so wicked   Then the simple son said simply, 

„What does all this mean to you?‟   „What is this?‟ and quietly, 

And the father‟s voice was bitter   The good father told his offspring, 

As his grief and anger grew.    „We were freed from slavery.‟ 



 

 

8.       10. 

If yourself you don‟t consider    But the youngest son was silent 

As a son of Israel,     For he could not ask at all, 

Then for you this has no meaning   His bright eyes were bright with wonder 

You could be a slave as well.‟   As his father told him all. 

     11. 

     Now dear children, heed the lesson 

     And remember evermore 

     What the father told his children, 

     Told his sons that numbered four. 

For Discussion: 

A CHILD OF SURVIVORS SPEAKS OUT 

 

 
 

By Rabbi Dr. Bernhard H. Rosenberg 
 
 I personally feel no guilt for having the God-given privilege of being alive.  I mourn 
for my grandparents, uncles, and aunts who perished at the hands of Nazi maniacs; often 
weeping for not having experienced their love.  I cry in anguish when reminded that six 
million of my brethren, young and old, left this earth via gas chambers and crematoriums.  
I sense the pain of my family and friends who saw their elders shot before their very eyes 
and their babies hurled against brick walls and bayoneted.  I experienced deep anger 
when I viewed the numbers branded on the arm of my father, of blessed memory.  Yet I 
thanked God for sparing the lives of my beloved parents. 
 Yes, I blame humanity for remaining silent while my innocent brethren perished 
screaming in terror for someone to heed their outcries.  Humanity; not God.  We are not 
puppets to be controlled by our Creator.  People caused the Holocaust; people remained 
silent.  Leaders of countries refused to intercede on behalf of the defenseless.  
 Should I then hate humanity?  Should I live with anger in my heart, rebelling against 
the environment, rejecting those of other faiths and cultures?  Perhaps I should bend in 



 

 

fear like a blade of grass when the winds of anti-Semitism turn toward me.  Perhaps I 
should walk along the rocky paths of society fearing what the future may bring. 
 I openly and candidly answer in the negative.  No, I will not live in a shell of neurotic 
chaos, and I will not reject society.  I refuse to live in a world which rejects hope, receiving 
nourishment from the seeds of hatred. 
 I admire and respect my beloved parents, Jacob and Rachel, of blessed memory, 
and honor them for their strength and courage.  Even Auschwitz could not diminish their 
faith.  They could have rejected humanity; instead they aided others in their daily fight for 
existence.  No, a world of anger and hostility was not their banner. 
                 Now that I am an orphaned adult, I appreciate even more the impact that my 
parents had upon me.  All that I am and all that I ever will be I owe to them.  They instilled 
within me pride and fortitude; their motto became my personal outcry, “Never Again.” 
 Refuse to discuss the Holocaust?  Sweep these memories under the rug?  No-this 
is not our mission to the world and ourselves.  Let the truth be known!  Let others realize 
what the world did to an ethical, moral and religious populace.  Let them hear the 
testimony of valiant survivors.  Let them see our courage. 
 Fee guilt for surviving, for speaking on behalf of children who wee silenced-never! 
 I became a rabbi to aid the living, to ensure our survival; to rekindle the Jewish 
flame.  I am proud; proud of my heritage, proud of our strength, and proud of my beloved 
parents. 
 Contrary to what we are told, the passage of time does not ease our pain, nor does 
it diminish the scope of the horror that was the Holocaust. 
 Oh yes, there are those, few in number, who feel that it is psychologically healthier 
to avoid reminders that keep painful and unpleasant events alive.  Why subject our young 
to the brutal story of Nazi bestiality toward the Jewish people?  What purpose will it serve?  
It would be wiser not to talk about it so that it can disappear. 
 Never!  We must never stop telling this story.  Tell it we must, in every gory detail!  
We must do this because it is our sacred duty to alert them to the evils of men, so that 
they will never be lulled into a false sense of safety and security.  We must alert them so 
that our children will be vigilant and will never be caught unaware as were the Jews who 
perished in the Holocaust.  This is the message I emphasize to my beloved children, Ilana, 
Ayelet, Yaakov and Ari. 
 Although we are cognizant that our children will be adversely affected, that they will 
feel great pain upon learning the true facts of the Holocaust, we know that this is 
something we must do. 
 I urgently beg of you, my fellow children of Holocaust survivors, keep alive the 
memory of the courage and will to live possessed by your parents.  Time is growing short.  
Soon, like my parents of blessed memory, they will have left this world.  Speak with them 
now.  Learn all you can about their Holocaust experiences and about your grandparents 
and great-grandparents.  Communicate with them before it is too late!  This is our mission.  
This we must vow to do.  Join me, my fellow Holocaust brothers and sisters, in this holy 
mission.  Let us join hands and loudly acclaim, “We will keep the memory of the Holocaust 
alive.” 
  

“What Have I Learned This Year about the Holocaust and What Does it Mean to Me” 
By Ilana Rosenberg Merl 



 

 

  
     To me, the Holocaust is much more than a tragic event in Jewish and world history.  To 
me, it was a wakeup call. In the pre-Holocaust era, European Jewry was rapidly looking to 
assimilate. Jews were holding some of the most prestigious positions in society. Ranging 
from doctors to musicians to professors and even politicians, some Jews were so wrapped 
up in their social ranks that they did not even identify with their Judaism anymore.  It is 
said that the Jewish Germans were Germans first, then Jews.  They were more loyal to 
their country than their G-d. 
     I think that the Holocaust was a wakeup call to all of the Jews who forgot that G-d 
existed.  They forgot that they were put on this earth to serve a higher being, not society. 
     The Jews of that time tried to run from their Judaism. By assimilating into German 
society they thought they could exempt themselves from their religious responsibilities.  
Obviously they were wrong.  Hitler did not care whether a Jew was assimilated or not.  He 
saw them all as Jews.  As much as they tried to run away, they were still Jews and in 
danger of being exterminated. 
     We must realize that we are different, we are God's chosen people.  This is a privilege 
not a chore.  If we are proud of our heritage and do not try to deny it we can overcome 
anything. We need unity to keep Judaism alive.   
     In my opinion the Holocaust could happen again.  There will always be hatred against 
Jews; we are the scapegoats for society.  When something goes wrong economically or 
politically we are blamed. If we remember and learn from the past, we can hope for a good 
future.  If we forget we are doomed. 
  
 “Coming To America” 
By Yaakov Rosenberg 

 
 After the Atrocities of the Holocaust, thousands of survivors were stranded in 
Displaced persons camps with nowhere to go. While some people did choose to go back 
to their old communities, the majority of survivors wanted to get as far away as possible 
from the terrible memories caused by the Nazi onslaught. Among the many countries that 
took in these survivors was the United States. As the home of a large Jewish community, 
America seemed like the ideal place to rebuild their lives. While these survivors did 
manage to overcome many obstacles and create very successful lives in America, they 
did not receive the warm welcome of the Jewish community we would have expected 
them to encounter.  

The Holocaust survivors who settled in America created a challenge for the Jewish 
community.  Resources were strained, and American Jews stereotyped the survivors. The 
economic situation in America was troubling, and adding thousands of people to look after 
only made the situation more stressful. In addition, numerous American Jews found the 
survivors to be demanding and devoid of social graces; the initial encounters were full of 
tension.  Many immigrants viewed the American Jews as being unsympathetic both to 
their suffering and their current situation. After surviving the horrors of the Holocaust, the 
survivors could not understand the American Jewish reaction.  

In the powerful Book Against All Odds: Holocaust Survivors and the Successful 
Lives They Made in America, William B. Helmreich, a graduate Professor of Sociology and 
Jewish Studies at CUNY, writes about the tumultuous journey Holocaust Survivors took on 



 

 

their way to making successful lives in the United States. He believes that often American 
Jews hid their sense of guilt for not saving European Jews and this is why they acted 
towards the survivors with such belligerence. The fact is Anti-Semitism in the United 
States during the Holocaust was a major factor in dissuading many American Jews from 
helping in the war effort. Therefore, the American Jews did not want to bring attention to 
themselves by interacting with the Survivors. According to Lauren Freedman of The US 
and Holocaust Project group website, national public opinion polls taken from the mid 
nineteen thirties to the late nineteen forties results showed that over half the American 
population saw Jews as greedy and dishonest.  This is a startling proportion.  These polls 
also found that many Americans believed that Jews were too influential in the United 
States. Similar polls were also taken, one of which showed that 35-40 percent of the 
population was ready to accept an anti-Jewish campaign. Since the American public 
looked down upon the Jews within their own country, American Jews felt there was little 
chance they would care about aiding Jews in Europe (The US and the Holocaust Project 
Group). 

Of course there were American Jews who were helpful to their relatives and others 
they came into contact with. Unfortunately there were many whose animosity and 
callousness as well as indifference was quite clear. Some American Jews responded to 
the Holocaust survivors with their own stories of war privation, such as food rationing.  

Many immigrants stopped talking about their war experiences because they soon 
realized that some American Jews did not want to hear their stories of horror. Helmreich 
informs us that survivors refused to discuss what occurred to them. Holocaust survivors 
created a “conspiracy of silence” which unfortunately lasted for a number of years. 

Adding insult to injury Helmreich adds, some American Jews felt that the only way 
that these immigrants survived the Holocaust, was through selling out others in the 
concentration camps. If so many others died, American Jews rationalized it had to be the 
only way the managed to survive. They also had the attitude that some survivors came 
with great riches so there was no reason to feel sorry for them.   

My grandparents, Jacob and Rachel Rosenberg, of blessed memory were brought 
to America by HIAS. Eventually, they settled in Kansas City, Missouri because my 
grandfather’s half sister and her family, who were also holocaust survivors, had already 
settled there. My father, who studied at Yeshiva University, and eventually became a 
Rabbi, noticed that Survivors and their children found it easier to adapt to New York than 
in the Midwest. Helmreich notes that those who settled in New York endured fewer 
traumas with regard to cultural adaptation since they were able to quite easily recreate 
many of the features that they experienced in their previous countries. Numerous 
synagogues, yeshivas, kosher bakeries, restaurants and delicatessens were available to 
them, and the food served reminded them of their former countries. Helmreich notes that 
most important that these survivors were able to settle in neighborhoods where other 
survivors lived. For example; Washington Heights, the Lower East Side, and Crown 
Heights. The survivors created their own little communities and were not solely dependent 
on the support of the American Jewish community. 

Helmreich writes that a key factor in the adjustment of the survivors was the 
communities’ attitude and response to them. There was a great variation across the 
country. Denver, for example, was extremely cooperative, while Washington D.C. did not 
warmly accept large and varied family units. 



 

 

The response of leaders in the community also varied. A local Rabbi in Pittsburgh 
stated that in his opinion, “Those Jews who survived were collaborators.” Helmreich 
stresses that when Jews were insensitive to survivors it was because they were ignorant 
of the concentration camp experience.  
 This book has shed light upon the issue of why American Jews had difficulty 
adjusting to the Holocaust survivors. The main purpose of Professor Helmreich writing this 
book was to show the world that against all odds, as the title of the book states, most 
Holocaust survivors overcame the hardships of being accepted and adapted successfully 
to life in America. It was not written to lay blame on the American Jews, because as 
emotional beings we do not always act properly in certain situations. Rather, Helmreich 
emphasizes that the purpose of this book was to praise the perseverance and strength of 
the Survivors. Helmreich writes that flexibility, optimism, tenacity and courage were many 
reasons why survivors were able to create useful lives in America. Against All Odds shows 
that although the response of the American Jewish Community to the Holocaust survivors 
was not as supportive as it should have been, there were mitigating factors which led to 
their response. 
 
  

 
 
 

דֶשׁ ֵֹֽ יכָוֹל . אִי בַּטּוֹם הַהוּא. תַּלְמוּד לוֹמַר בַּטּוֹם הַהוּא, יכָוֹל מֵראֹשׁ ח

אֶכָּא , בַּעֲבוּר זהֶ לֹא אָמֵַֽרְתִּי. בַּעֲבוּר זהֶ. תַּלְמוּד לוֹמַר. מִבְּעוֹד יוֹם

 :בְּשָׁעָה שֶׁטּשֵׁ מַצָּה וּמָרוֹר מֺנחִָים לְפָניֶךָ

 

הַלָּקוֹם  בֵָֽנוּוְעַכְשָׁו קֵרְ . מִתְּחִכָּה עוֹבְדֵי עֲבוֹדָה זרָָה הָיוּ אֲבוֹתֵֵֽינוּ

עַ אֶל־ךָּל־הָעָם: שֶׁ﬽אֱֶמַר. לַעֲבוֹדָתוֹ ֵֹֽאמֶר יהְוֹשֵֺֽׁ ךּהֹ אָמַר ייְָ אֱלֹהֵי . וַטּ

תֵֶּֽרַח אֲבִי אַבְרָהָם וַאֲבִי , בְּעֵֵֽבֶר הַ﬽הָָר ישְָׁבוּ אֲבוֹתֵיכֶם מֵעוֹלָם, ישְִׂרָאֵל

עֵֵֽבֶר וָאֶקַּח אֶת־אֲבִיכֶם אֶת־אַבְרָהָם מֵ : וַטּעַַבְדוּ אֱלֹהִים אֲחֵרִים. נחָוֹר

ֵֽעַן וָאוֹלֵךְ אוֹתוֹ, הַ﬽הָָר וָאֶתֶּן לוֹ , וָאַרְבֶּה אֶת־זרְַעוֹ. בְּכָל־אֵֶֽרֶץ ךְּנָ

וָאֶתֵּן לְעֵשָׂו אֶת־הַר . וָאֶתֵּן לְיצְִחָק אֶת־יעֲַקבֹ וְאֶת־עֵשָׂו: אֶת־יצְִחָק

שֶׁת אוֹתוֹ, שֵׂעִיר יםִ. לָרֵֶֽ  :וְיעֲַקבֹ וּבָניָו ירְָדוּ מִצְרֵָֽ

 

בָּרוּךְ הוּא חִשַּׁב  שֶׁהַקָּדוֹשׁ. בָּרוּךְ הוּא .רָאֵלבָּרוּךְ שׁוֹמֵר הַבְטָחָתוֹ לְישְִׂ 

, בִּבְרִית בֵּין הַבְּתָרִים לַעֲשׂוֹת ךְּמָה שֶּׁאָמַר לְאַבְרָהָם אָבִֵֽינוּ, אֶת־הַקֵּץ

עַ תֵּדַע: שֶׁ﬽אֱֶמַר ֵֹֽ ֵֹֽאמֶר לְאַבְרָם ידָ בְּאֵֶֽרֶץ לֹא , ךִּי־גֵר יהְִיהֶ זרְַעֲךָ, וַטּ



 

 

וְגַם אֶת־הַגּוֹי אֲשֶׁר : שָׁנהָוַעֲבָדוּם וְעִ﬽וּ אתָֹם אַרְבַּע מֵאוֹת , לָהֶם

 :גָּדוֹל בִּרְכֺשׁ, וְאַחֲרֵי כֵן יצְֵאוּ. דָּן אָנכִֹי יעֲַבדֹוּ

 

 .מכסים את המצות ומגביהים את הכוס

 

ֵֽנוּ ֵֽינוּ לְכַכּוֹתֵֵֽנוּ, שֶׁלֹא אֶחָד בִּלְבָד. וְהִיא שֶׁעָמְדָה לַאֲבוֹתֵֵֽינוּ וְלָ . עָמַד עָלֵ

ֵֽינוּ לְ , אֶכָּא שֶׁבְּכָל דּוֹר וָדוֹר בָּרוּךְ הוּא  וְהַקָּדוֹשׁ. כַכּוֹתֵֵֽנוּעוֹמְדִים עָלֵ

ֵֽנוּ מִטּדָָם  :מַצִּילֵ

 

שֶׁפַּרְעהֹ לֹא . מַה בִּקֵּשׁ לָבָן הָאֲרַלִּי לַעֲשׂוֹת לְיעֲַקבֹ אָבִֵֽינוּ, צֵא וּלְמַד

אֲרַלִּי : שֶׁ﬽אֱֶמַר, וְלָבָן בִּקֵּשׁ לַעֲקרֹ אֶת־הַךּלֹ, גָזרַ אֶכָּא עַל הַזּכְָרִים

ימְָה, אבֵֹד אָבִי , וַיהְִי שָׁם לְגוֹי גָּדוֹל.שָׁם בִּמְתֵי מְעָטוַטּגָָר , וַטּרֵֶד מִצְרֵַֽ

 :עָצוּם וָרָב

 

ימְָה מְלַלֵּד שֶׁכּאֹ ירַָד יעֲַקבֹ . וַטּגָָר שָׁם. אָנוּס עַל פִּי הַדִּבּוּר, וַטּרֵֶד מִצְרֵַֽ

יםִ עַ בְּמִצְרֵַֽ וַטּאֹמְרוּ : שֶׁ﬽אֱֶמַר, אֶכָּא לָגוּר שָׁם, אָבִֵֽינוּ לְהִשְׁתַּקֵֵֽ

ךִּי , י אֵין מִרְעֶה לַצּאֹן אֲשֶׁר לַעֲבָדֵֶֽיךָךִּ , לָגוּר בָּאֵָֽרֶץ בֵָּֽאנוּ, אֶל־פַּרְעהֹ

ֵֹֽשֶן, וְעַתָּה. כָבֵד הָרָעָב בְּאֵֶֽרֶץ ךְּנעַָן  :ישְֵׁבוּ־נאָ עֲבָדֵֶֽיךָ בְּאֵֶֽרֶץ גּ

 

ימְָה, בְּשִׁבְעִים נפֶֶשׁ: ךְּמָה שֶּׁ﬽אֱֶמַר. בִּמְתֵי מְעָט . ירְָדוּ אֲבתֵֶֹֽיךָ מִצְרֵָֽ

 .מֵַֽיםִ לָרבֹךְּכוֹכְבֵי הַשָּׁ , שָׂמְךָ ייְָ אֱלֹהֵֶֽיךָ, וְעַתָּה

 

 :מְלַלֵּד שֶׁהָיוּ ישְִׂרָאֵל מְצֺטּנָיִם שָׁם. וַיהְִי שָׁם לְגוֹי

 

, וַטּרְִבּוּ וַטּעַַצְמוּ, פָּרוּ וַטּשְִׁרְצוּ, וּבְניֵ ישְִׂרָאֵל: ךְּמָה שֶּׁ﬽אֱֶמַר, גָּדוֹל עָצוּם

 :וַתִּלָּלֵא הָאֵָֽרֶץ אתָֹם, בִּמְאדֹ מְאדֹ

 

, וַתִּגְדְּלִי, וַתִּרְבִּי, תִּיךְרְבָבָה ךְּצֵֶֽמַח הַשָּׂדֶה נתְַ : ךְּמָה שֶּׁ﬽אֱֶמַר. וָרָב

אִי בַּעֲדִי עֲדָייִם ֵֹֽ נוּ: וַתָּב ֵֹֽ  :וְאַתְּ עֵרםֹ וְעֶרְיהָ, וּשְׂעָרֵךְ צִלֵֵּֽחַ , שָׁדֵַֽיםִ נכָ



 

 

 

וָאמַֹר  וָאֶעֱברֹ עָלַיךְִ וָאֶרְאֵךְ מִתְבּוֹסֶסֶת בְּדָמָיךְִ וָאמַֹר לָךְ בְּדָמַיךְִ חֲייִ

 .לָךְ בְּדָמַיךְִ חֲייִ

 

עוּ אתֵָֹֽנוּ  ֵֽינוּ עֲבדָֹה קָשָׁה. הַלִּצְרִים וַיעְַ﬽ֵֽוּנוּוַטּרֵֵָֽ עוּ אתֵָֹֽנוּ : וַטּתְִּנוּ עָלֵ וַטּרֵֵָֽ

וְהָיהָ , פֶּן־ירְִבֶּה. הֵָֽבָה נתְִחַךְּמָה לוֹ:ךְּמָה שֶּׁ﬽אֱֶמַר. הַלִּצְרִים

אנהָ מִלְחָמָה וְנלְִחַם־בֵָּֽנוּ וְעָלָה , וְנוֹסַף גַּם הוּא עַל־שׂנאְֵֵֽינוּ, ךִּי־תִקְרֵֶֽ

 :מִן־הָאֵָֽרֶץ

 

ימוּ עָלָיו שָׂרֵי מִמִּים: ךְּמָה שֶּׁ﬽אֱֶמַר .וַיעְַ﬽ֵֽוּנוּ  לְמֵַֽעַן עַ﬽תֹוֹ, וַטּשִֵָֽׂ

וַטּתְִּנוּ : אֶת־פִּתםֹ וְאֶת־רַעַמְסֵס, וַטּבִֶן עָרֵי מִסְךְּנוֹת לְפַרְעהֹ: בְּסִבְלֹתָם

ֵֽינוּ עֲבדָֹה קָשָׁה יםִ אֶת־בְּניֵ ישְִׂרָאֵל : ךְּמָה שֶּׁ﬽אֱֶמַר. עָלֵ וַיעֲַבִֵֽדוּ מִצְרֵַֽ

 :בְּפֵָֽרֶךְ

 

ֵֽנוּ, אֶל־ייְָ אֱלֹהֵי אֲבתֵֵֹֽינוּוַ﬽צְִעַק  , וַטּרְַא אֶת־עָניְנֵוּ, וַטּשְִׁמַע ייְָ אֶת־קלֵֹ

ֵֽנוּ : ךְּמָה שֶּׁ﬽אֱֶמַר, וַ﬽צְִעַק אֶל־ייְָ אֱלֹהֵי אֲבתֵֵֹֽינוּ: וְאֶת לַחֲצֵֵֽנוּ, וְאֶת־עֲמָלֵ

יםִ, וַיהְִי בַטּמִָים הָרַבִּים הָהֵם  וַטּאֵָנחְוּ בְניֵ־ישְִׂרָאֵל, וַטּמָָת מֵֶֽלֶךְ מִצְרֵַֽ

 :וַתֵַּֽעַל שַׁוְעָתָם אֶל־הָאֱלֹהִים מִן־הַעֲבדָֹה. מִן־הָעֲבדָֹה וַטּזִעְֵָֽקוּ

 

ֵֽנוּ וַטּזִךְּרֹ , וַטּשְִׁמַע אֱלֹהִים אֶת־נאֲַקָתָם: ךְּמָה שֶּׁ﬽אֱֶמַר. וַטּשְִׁמַע ייְָ אֶת־קלֵֹ

 :וְאֶת יעֲַקבֹ, אֶת־יצְִחָק, אֶת־אַבְרָהָם, אֱלֹהִים אֶת־בְּרִיתוֹ

 

וַטּרְַא אֱלֹהִים : ךְּמָה שֶּׁ﬽אֱֶמַר. פְּרִישׁוּת דֵֶּֽרֶךְ אֵֶֽרֶץ וֹז: וַטּרְַא אֶת־עָניְנֵוּ

 :וַטּדֵַע אֱלֹהִים. אֶת־בְּניֵ ישְִׂרָאֵל

 

ֵֽנוּ רָה -ךָּל: ךְּמָה שֶּׁ﬽אֱֶמַר. אֵֵֽכּוּ הַבָּניִם.וְאֶת־עֲמָלֵ ֵֹֽ הַבֵּן הַטּכִּוֹד הַיאְ

 :הַבַּת תְּחַטּוּן-וְכָל, תַּשְׁלִיכֵֺֽהוּ

 



 

 

ֵֽחַץ: מַרךְּמָה שֶּׁ﬽אֱֶ . זהֶ הַדְּחַק. וְאֶת לַחֲצֵֵֽנוּ אֲשֶׁר , וְגַם־רָאִֵֽיתִי אֶת־הַכַּ

יםִ לֹחֲצִים אתָֹם  :מִצְרֵַֽ

 

יםִ עַ נטְוּיהָ, בְּידָ חֲזקָָה, וַטּוֹצִאֵֵֽנוּ ייְָ מִלִּצְרֵַֽ ֵֹֽ וּבְמרָֹא גָדוֹל וּבְאתֹוֹת , וּבִזרְ

 :וּבְמוֹפְתִים

 

יםִ א וְלֹ. וְלֹא עַל־ידְֵי שָׂרָף, לֹא עַל־ידְֵי מַלְאָךְ. וַטּוֹצִאֵֵֽנוּ ייְָ מִלִּצְרֵַֽ

ֵֽיחַ  : שֶׁ﬽אֱֶמַר. וּבְעַצְמוֹ בָּרוּךְ הוּא בִּכְבוֹדוֹ אֶכָּא הַקָּדוֹשׁ. עַל־ידְֵי שָׁלִ

ֵֽילְָה הַזּהֶ יםִ בַּכַּ יםִ, וְעָבַרְתִּי בְאֵֶֽרֶץ מִצְרֵַֽ , וְהִךֵּיתִי כָל־בְּכוֹר בְּאֵֶֽרֶץ מִצְרֵַֽ

יםִ אֶעֱשֶׂה שְׁפָטִים אֲניִ ייְָ , מֵאָדָם וְעַד בְּהֵמָה  :וּבְכָל־אֱלֹהֵי מִצְרֵַֽ

 

יםִ בַּכַּילְָה הַזּהֶוְעָבַרְ  וְהִךֵּיתִי כָל בְּכוֹר . אֲניִ וְלֹא מַלְאָךְ, תִּי בְאֵֶֽרֶץ־מִצְרֵַֽ

יםִ יםִ אֶעֱשֶׂה שְׁפָטִים. אֲניִ וְלֹא שָׂרָף. בְּאֵֶֽרֶץ־מִצְרֵַֽ , וּבְכָל־אֱלֹהֵי מִצְרֵַֽ

ֵֽיחַ   :אֲניִ הוּא וְלֹא אַחֵר. אֲניִ ייְָ . אֲניִ וְלֹא הַשָּׁלִ

 

בְּמִקְנךְָ אֲשֶׁר , הִ﬽הֵ ידַ־ייְָ הוֹיהָ: ךְּמָה שֶּׁ﬽אֱֶמַר .זוֹ הַדֵֶּֽבֶר. בְּידָ חֲזקָָה

 :דֵֶּֽבֶר ךָּבֵד מְאדֹ, בַּבָּקָר וּבַצּאֹן, בַּמּוּסִים בַּחֲמרִֹים בַּגְּמַכִּים, בַּשָּׂדֶה

 

עַ נטְוּיהָ ֵֹֽ נטְוּיהָ , שְׁלוּפָה בְּידָוֹ וְחַרְבּוֹ: ךְּמָה שֶּׁ﬽אֱֶמַר. זוֹ הַחֵֶֽרֶב. וּבִזרְ

ֵֽיםִ  :עַל־ירְוּשָׁלָ

 

לָבוֹא , אוֹ הֲנמִָּה אֱלֹהִים: ךְּמָה שֶּׁ﬽אֱֶמַר. שְׁכִינהָ ה גִּכּוּיזֶ , וּבְמוֹרָא גָּדוֹל

חַת לוֹ גוֹי מִקֵֶּֽרֶב גּוֹי וּבְידָ , בְּמַמּתֹ בְּאתֹתֹ וּבְמוֹפְתִים וּבְמִלְחָמָה, לָקֵַֽ

וֹעַ נטְוּיהָ ךְּכלֹ אֲשֶׁר־עָשָׂה לָכֶם ייְָ . וּבְמוֹרָאִים גְּדלִֹים, חֲזקָָה וּבִזרְֵֽ

יםִ  :לְעֵיניֶךָ, אֱלֹהֵיכֶם בְּמִצְרֵַֽ

 

אֲשֶׁר . וְאֶת הַלֶַּ﬷ה הַזּהֶ תִּקַּח בְּידֵֶָֽךָ: ךְּמָה שֶּׁ﬽אֱֶמַר, זהֶ הַלֶַּ﬷ה. וּבְאתֹוֹת

 :תַּעֲשֶׂה־בּוֹ אֶת־הָאתֹתֹ

 



 

 

 בַּשָּׁמֵַֽיםִ וּבָאֵָֽרֶץ, וְנתַָתִּי מוֹפְתִים: ךְּמָה שֶּׁ﬽אֱֶמַר. זהֶ הַדָּם. וּבְמוֹפְתִים

 

וגם באמירת דם , נוהגים להטיף מעט מן הכוס בעת אמירת דם ואש

 'ש וכו"ך עד"וגם באמירת דצ ,'וכו ,צפרדע

 

 :וְתִימְרוֹת עָשָׁן. וָאֵשׁ. דָּם

 

עַ נטְוּיהָ שְׁתֵַּֽיםִ. בְּידָ חֲזקָָה שְׁתֵַּֽיםִ. דָּבָר אַחֵר ֵֹֽ וּבְמוֹרָא גָּדוֹל . וּבִזרְ

אֵכּוּ עֶשֶׂר מַךּוֹת שֶׁהֵבִיא :וּבְמפְֹתִים שְׁתֵַּֽיםִ. וּבְאתֹוֹת שְׁתֵַּֽיםִ. שְׁתֵַּֽיםִ

יםִבָּרוּךְ הוּא עַל־הַלִּצְרִים  הַקָּדוֹשׁ  :וְאֵֵֽלוּ הֵן, בְּמִצְרֵַֽ

 
 

One might think that the Haggada should be recited on the first day of the month of Nisan, but the 

Torah says: "You shall tell your son on that day" [the first day of Passover]. One might think that 

the phrase on that day means that the story of the Exodus should be recited in the daytime; 

therefore, the Torah says: "This is on account of what the Lord did for me." The word this refers to 

the time when this matzo and this marror are placed before you--on Passover night when you are 

obliged to eat them. 

 

At first our forefathers worshiped idols, but now the Omnipresent has brought us near to His 

service, as it is written: "Joshua said to all the people: so says the Lord God of Israel--your fathers 

have always lived beyond the Euphrates River, Terah the father of Abraham and Nahor; they 

worshipped other gods. I took your father Abraham from the other side of the river and led him 

through all the land of Canaan. I multiplied his family and gave him Isaac. To Isaac I gave Jacob 

and Esau; to Esau I gave Mount Seir to inherit, however Jacob and his children went down to 

Egypt." 

 

Blessed be He who keeps His promise to Israel; blessed be He. The Holy One, blessed be he, 

predetermined the time for our final deliverance in order to fulfill what He had pledged to our 

father Abraham in a covenant, as it is written: "He said to Abram, Your descendants will surely 

sojourn in a land that is not their own, and they will be enslaved and afflicted for four hundred 

years; however, I will punish the nation that enslaved them, and afterwards they shall leave with 

great wealth." 

 

Raise the wine cup and say: 

 

This promise has sustained our fathers and us. For not only one enemy has risen against us to 

annihilate us, but in every generation men rise against us. But the Holy One, Blessed be He, saves 

us from their hand. The wine cup is put down. Learn what Laban the Syrian tried to do to our father 

Jacob. While Pharaoh decreed only against the newborn males, Laban tried to uproot all of Israel, 



 

 

as it is written: "The Aramaean sought to destroy my father, however, he went down to Egypt and 

sojourned there few in number and there he became a great, mighty, and numerous nation." He 

went down to Egypt, compelled by divine decree. He sojourned there implies that he did not come 

down to settle in Egypt but only to live there temporarily, as it is written: "They (the sons of Jacob) 

said to Pharaoh: 'We have come to sojourn in this land because there is no pasture for your servants' 

flocks, for the famine is severe in the land of Canaan. For now, though, let your servants dwell in 

the land of Goshen.' " Few in number, as it is written”:With seventy souls your ancestors went 

down to Egypt, and now the Lord your God has made you as numerous as the stars in the sky." 

There he became a nation means that they became a distinct people in Egypt. Great, mighty, as it is 

written. "The children of Israel were fruitful and increased greatly; they multiplied and became 

mighty, and the land was full of them." And numerous, as it is written: "I made you as populous as 

the plants of the field; you grew up and wore choice adornments; your breasts were firm and your 

hair grew long; yet, you were bare and naked." "The Egyptians suspected us of evil and afflicted us; 

they imposed hard labor upon us." The Egyptians suspected us of evil, as it is written: "Let us deal 

with them wisely lest they multiply, and, if we happen to be at war, they may join our enemies and 

fight against us and then leave the country." And afflicted us, as it is written: "They set taskmasters 

over them in order to oppress them with their burdens; the people of Israel built Pithom and 

Raamses as store cities for Pharaoh." They imposed hard labor upon us, as it is written: "They 

imposed back-breaking labor upon the people of Israel." "We cried to the Lord, the God of our 

fathers; the Lord heard our cry and saw our affliction, our toil, and our oppression." We cried to the 

Lord, the God of our fathers, as it is written: "It happened in the course of those many days that the 

king of Egypt died; the children of Israel sighed because of their labor and cried; their cry of 

servitude reached God." The Lord heard our cry, as it is written: "God heard their groaning; God 

remembered His covenant with Abraham, with Isaac, and with Jacob." And saw our affliction, that 

is, the conjugal separation of husband and wife, as it is written:"God saw the children of Israel and 

God knew." Our toil refers to the drowning of the sons, as it is written: "Every son that is born you 

shall cast into the river, but you shall let every daughter live" Our oppression means the pressure 

used upon them, as it is written: "I have also seen how the Egyptians are oppressing them." "The 

Lord brought us out of Egypt with a mighty hand and outstretched arm, with great awe, miraculous 

signs and wonders." The Lord brought us out of Egypt not by an angel, not by a seraph, not by a 

messenger, but by the Holy One, blessed be He, Himself, as it is written: "I will pass through the 

land of Egypt on that night; I will smite all the firstborn in the land of Egypt from man unto beast; 

on all the gods of Egypt I will execute judgments; I am the Lord." I will pass through the land of 

Egypt on that night, myself and not an angel; I will smite all the firstborn in the land of Egypt, 

myself and not a seraph; on all the gods of Egypt I will execute judgments, myself and not a 

messenger; I am the Lord, I and none other. 

 

Mighty hand refers to the disease among the cattle, as it is written: "Behold the hand of the Lord 

strikes your cattle which are in the field, the horses, the donkeys, the camels, the herds, and the 

flocks--a very severe pestilence." Outstretched arm means the sword, as it is written: "His drawn 

sword in his hand, outstretched over Jerusalem." Great awe alludes to the divine revelation, as it is 

written: "Has God ever attempted to take unto Himself, a nation from the midst of another nation 

by trials, miraculous signs and wonders, by war and with a mighty hand and outstretched arm and 

by awesome revelations, just as you saw the Lord your God do for you in Egypt, before your 

eyes?" Miraculous signs refers to the miracles performed with the staff of Moses, as it is written: 

"Take this staff in your hand, that you may perform the miraculous signs with it." Wonders alludes 



 

 

to the plague of blood, as it is written: "I will show wonders in the sky and on the earth." As one 

spills three drops of wine, he declares: "Blood, fire, and columns of smoke." Another explanation 

of the preceding verse: Each two-word phrase represents two plagues, hence strong hand, two: 

outstretched arm, two: great awe, two: miraculous signs, two; wonders, two. 

 

These are the ten plagues which the Holy One, blessed be He, brought upon the Egyptians in Egypt, 

namely: 

 

Pharaoh did not want to let the children of Israel go.  God had to bring plagues upon Egypt.  And so 

at the Seder we pour off ten drops of wine from the second cup, one for each plague.  Before we do 

this, let us sing „Go Down Moses.‟ 

GO DOWN MOSES 

1       2 

When Israel was in Egypt land   „Thus saith the Lord,‟bold Moses said, 

 Let my people go!     Let my people go! 

Oppressed so hard they could    If not I‟ll smite your first-born dead, 

         not stand      Let my people go! 

 Let my people go!     (Chorus) 

 

(Chorus)    3 

Go down Moses, way down in   The Lord told Moses what to do, 

 Egypt land      let my people go! 

Tell ol‟ Pharaoh     To lend the children of Israel through, 

Let my people go!      Let my people go! 

        (Chorus) 

      4 

     When they had reached the other shore, 

      Let my people go! 

     They sang a song of triumph o‟er 

      Let my people go! 

      (Chorus) 

 

These make up the Ten Plagues or afflictions which the Holy One, blessed be He, visited  upon the 

Egyptians in Egypt:  They are: 
 

. הבֶּ אַרְ . רָדבָּ . חִיןשְׁ . בֶרדֵֶּֽ . בוֹעָר. ים﬽ִ ךִּ . עַ דֵֵּֽ צְפַרְ . םדָּ 

 ֵֹֽ  :תוֹרוֹכבְּ ת ךַּ מַ . ךְשֶׁ ח

 

The Ten Plagues  

  

1 Blood - Auschwitz-Birkenau 

2. Frogs - Belzec 

3. Vermin - Buchenwald 

4. Wild Animals - Chalmno 



 

 

5. Cattle Disease - Dachau 

6. Boils - Majdanek 

7. Hail - Mauthausen 

8. Locusts - Plaszow 

9. Darkness - Sobibor 

10. Death of the Firstborn - Treblinka 

Version for the Remembrance of Victims of the Holocaust 

                                   ,                                               ,                                                                   
                                         ,                          ,           ,            ,                                      ,                     
                                                   .                                                              ,                                             , 
                ,                            ,                                    ,               

  

Meaning of "Bond of Life" 

The term "bond of life" which appears below in the request that the deceased's soul be 
"bound in the bond of life," most probably refers to the attainment of greater and greater 
closeness to Hashem. Hashem is called, "Chai HaOlamim," the "Life of the Worlds," 
meaning the source of life in "Olam HaZeh," "this world," the world of the here-and-now, 
and in "Olam HaBa," the "world to come," the indescribable spiritual "world" which we 
confidently expect to experience, as a cardinal principle of the Jewish faith, after death. 

For Martyrs: Hebrew Text 

 

For Martyrs: Transliteration 

Yizkor E-lohim 
nishmot hak'doshim v'hat'horim 
she-hum'tu v'she-nehergu v'she-nishchatu 
v'she-nis-rfu v'she-nit-b'u v'she-nech-nku 
al Kiddush Hashaym, 
ba-avur sheb'li neder 
etayn tz'dakah ba-adam. 

Bis-char ze 
ti-h'yeno nafshotayhem 
tz'rurot bitz-ror hacha-yim 

http://en.wikipedia.org/wiki/Holocaust


 

 

im nishmot 
Avraham, Yitzchak v'Ya-akov, 
Sarah, Rivkah Rachel v'Lay-ah, 
v'im sh'ar tzadikim v'tzidkoniyot 
sheb'Gan Eden. 

V'nomar: Amayn. 

For Martyrs: English Translation 

May the L-rd remember 
the souls of the holy and pure ones 
who were killed, murdered, slaughtered, burned, drowned, and strangled 
for the sanctification of the Name, 
because, without making a vow, I shall give to charity on their behalf. 

As reward for this, 
may their souls be bound in the Bond of Life, 
together with the souls of Abraham, Isaac, and Jacob; 
Sarah, Rebecca, Rachel, and Leah; 
and together with the other righteous men and women in the Garden of Eden. 

Now let us respond: Amen 

  

 

Rabbi Judah abbreviated the ten plagues by composing three words from their Hebrew initials: 

D'tzach, Adash, B'achab 

 

Rabbi Yose the Galilean says: How does one derive that, after the ten plagues in Egypt, the 

Egyptians suffered fifty plagues at the Sea? Concerning the plagues in Egypt the Torah states that 

"the magicians said to Pharaoh, it is the finger of God." However, at the Sea, the Torah relates that 

"Israel saw the great hand which the Lord laid upon the Egyptians, and the people revered the Lord 

and they believed in the Lord and in His servant Moses." It reasons that if they suffered ten plagues 

in Egypt, they must have been made to suffer fifty plagues at the Sea. Rabbi Eliezer says: How 

does one derive that every plague that God inflicted upon the Egyptians in Egypt was equal in 

intensity to four plagues? It is written: "He sent upon them his fierce anger, wrath, fury and trouble, 

a band of evil messengers." Since each plague was comprised of 1)wrath, 2)fury, 3)trouble and 4)a 

band of evil messengers, they must have suffered forty plagues in Egypt and two hundred at the 

Sea. Rabbi Akiva says: How does one derive that every plague that God inflicted upon the 

Egyptians in Egypt was equal in intensity to five plagues? It is written: "He sent upon them his 

fierce anger, wrath, fury and trouble, a band of evil messengers." Since each plague was comprised 

of 1)fierce anger 2)wrath 3)fury 4)trouble and 5) a band of evil messengers, they must have 

suffered fifty plagues in Egypt and two hundred and fifty at the Sea. 

 
 
 



 

 

 :רַבִּי יהְוּדָה הָיהָ נוֹתֵן בָּהֶם סִלָּניִם

ב"אַחַ בְּ  שׁ"ךְ עֲדַ "צַ דְּ  : 

Skarzysko - Flossenburg – Sachsenhausen 

 

יםִ , מִ﬽יַןִ אַתָּה אוֹמֵר: רַבִּי יוֹסֵי הַגְּלִילִי אוֹמֵר שֶׁכָּקוּ הַלִּצְרִים בְּמִצְרֵַֽ

יםִ מָה הוּ? לָקוּ חֲמִשִּׁים מַךּוֹת, וְעַל הַטּםָ, עֶשֶׂר מַךּוֹת : א אוֹמֵרבְּמִצְרֵַֽ

וְעַל הַטּםָ מָה הוּא .אֶצְבַּע אֱלֹהִים הִוא, וַטּאֹמְרוּ הַחַרְטֺלִּם אֶל־פַּרְעהֹ

יםִ, וַטּרְַא ישְִׂרָאֵל אֶת־הַטּדָ הַגְּדלָֹה? אוֹמֵר וַטּיִרְאוּ , אֲשֶׁר עָשָׂה ייְָ בְּמִצְרֵַֽ

 ָ עֵֶֽשֶׂר , בְּאֶצְבַּע ךַּלָּה לָקוּ. וּבְמשֶֹה עַבְדּוֹ, בַּייָ וַטּאֲַמִֵֽינוּ. הָעָם אֶת־ייְ

יםִ לָקוּ עֵֶֽשֶׂר מַךּוֹת, אֱמוֹר מֵעַתָּה: ךּוֹתמַ  לָקוּ , וְעַל־הַטּםָ, בְּמִצְרֵַֽ

 :חֲמִשִּׁים מַךּוֹת

 

בָּרוּךְ הוּא  שֶׁהֵבִיא הַקָּדוֹשׁ, מִ﬽יַןִ שֶׁךָּל־מַךָּה וּמַךָּה: רַבִּי אֱלִיעֵֶֽזרֶ אוֹמֵר

יםִ ישְַׁכַּח־בָּם : שֶׁ﬽אֱֶמַר? הָיתְָה שֶׁל אַרְבַּע מַךּוֹת, עַל הַלִּצְרִים בְּמִצְרֵַֽ

ֵֽעַם וְצָרָה, פּוֹחֲרוֹן אַ  ֵֽחַת מַלְאֲכֵי רָעִים. עֶבְרָה וָזַ . עֶבְרָה אַחַת. מִשְׁלַ

ֵֽעַם שְׁתַּיםִ ֵֽחַת מַלְאֲכֵי רָעִים אַרְבַּע. וְצָרָה שָׁלֹש. וָזַ , אֱמוֹר מֵעַתָּה: מִשְׁלַ

יםִ לָקוּ אַרְבָּעִים מַךּוֹת  :וְעַל הַטּםָ לָקוּ מָאתֵַֽיםִ מַךּוֹת, בְּמִצְרֵַֽ

 

בָּרוּךְ הוּא  שֶׁהֵבִיא הַקָּדוֹשׁ, יןִ שֶׁךָּל־מַךָּה וּמַךָּהמִ﬽ַ : רַבִּי עֲקִיבָא אוֹמֵר

יםִ ישְַׁכַּח־בָּם : שֶׁ﬽אֱֶמַר? הָיתְָה שֶׁל חָמֵשׁ מַךּוֹת, עַל הַלִּצְרִים בְּמִצְרֵַֽ

ֵֽעַם וְצָרָה, חֲרוֹן אַפּוֹ ֵֽחַת מַלְאֲכֵי רָעִים. עֶבְרָה וָזַ  .חֲרוֹן אַפּוֹ אַחַת. מִשְׁלַ

ֵֽעַם שָׁלֹש. עֶבְרָה שְׁתַּיםִ ֵֽחַת מַלְאֲכֵי רָעִים חָמֵשׁ . רְבַּעוְצָרָה אַ. וָזַ מִשְׁלַ

יםִ לָקוּ חֲמִשִּׁים מַךּוֹת, אֱמוֹר מֵעַתָּה:  וְעַל הַטּםָ לָקוּ חֲמִשִּׁים , בְּמִצְרֵַֽ

 :וּמָאתֵַֽיםִ מַךּוֹת

 

ֵֽינוּ  :ךַּלָּה מַעֲלוֹת טוֹבוֹת לַלָּקוֹם עָלֵ

 

יםִ  ,אִכּוּ הוֹצִיאֵָֽנוּ מִלִּצְרֵַֽ



 

 

 :דַּטּנֵוּ                ,וְלֹא עָשָׂה בָהֶם שְׁפָטִים

 

 ,אִכּוּ עָשָׂה בָהֶם שְׁפָטִים

 :דַּטּנֵוּ                  ,וְלֹא עָשָׂה בֵאלֹהֵיהֶם

 

 ,אִכּוּ עָשָׂה בֵאלֹהֵיהֶם

 :דַּטּנֵוּ                ,וְלֹא הָרַג אֶת־בְּכוֹרֵיהֶם

 

 ,אִכּוּ הָרַג אֶת־בְּכוֹרֵיהֶם

ֵֽנוּ אֶת־מָמוֹנםָ  :דַּטּנֵוּ               ,וְלֹא נתַָן לָ

 

ֵֽנוּ אֶ   , ת־מָמוֹנםָאִכּוּ נתַָן לָ

ֵֽנוּ אֶת־הַטּםָ  :דַּטּנֵוּ                ,וְלֹא קָרַע לָ

 

ֵֽנוּ אֶת־הַטּםָ  ,אִכּוּ קָרַע לָ

נוּ בְתוֹכוֹ בֶחָרָבָה  :דַּטּנֵוּ            וְלֹא הֶעֱבִירֵָֽ

 

נוּ בְתוֹכוֹ בֶחָרָבָה  ,אִכּוּ הֶעֱבִירֵָֽ

ינוּ  :דַּטּנֵוּ,                בְּתוֹכוֹ וְלֹא שִׁקַּע צָרֵֵֽ

 

י אִכּוּ  ,בְּתוֹכוֹ נוּשִׁקַּע צָרֵֵֽ

 :דַּטּנֵוּ    ,בַּלִּדְבָּר אַרְבָּעִים שָׁנהָ וְלֹא סִפֵּק צָרְךֵֵּֽנוּ

      

 ,בַּלִּדְבָּר אַרְבָּעִים שָׁנהָ אִכּוּ סִפֵּק צָרְךֵֵּֽנוּ

ֵֽנוּ אֶת־הַלָּן  :דַּטּנֵוּ               ,וְלֹא הֶאֱכִילָ

 

נָוּ אֶת־הַלָּן אִכּוּ  ,הֶאֱכִילֵֽ

ֵֽנוּ אֶת־הַשַּׁבָּת  :נוּדַּטֵּ               ,וְלֹא נתַָן לָ

 

ֵֽנוּ אֶת־הַשַּׁבָּת  ,אִכּוּ נתַָן לָ



 

 

 :דַּטּנֵוּ             ,וְלֹא קֵרְבֵָֽנוּ לִפְניֵ הַר סִיניַ

 

 ,אִכּוּ קֵרְבֵָֽנוּ לִפְניֵ הַר סִיניַ

נָוּ אֶת־הַתּוֹרָה  :דַּטּנֵוּ             ,וְלֹא נתַָן כֵּֽ

 

ֵֽנוּ אֶת־הַתּוֹרָה אִכּוּ  ,נתַָן לָ

 :דַּטּנֵוּ           ,וְלֹא הִכְניִסֵָֽנוּ לְאֵֶֽרֶץ ישְִׂרָאֵל

 

 ,אִכּוּ הִכְניִסֵָֽנוּ לְאֵֶֽרֶץ ישְִׂרָאֵל

ֵֽנוּ אֶת־בֵּית הַבְּחִירָה  :דַּטּנֵוּ        ,וְלֹא בֵָֽנהָ לָ

 

Dayyenu 

 

God has bestowed many favors upon us. 

 

Had He brought us out of Egypt, and not executed judgments against the Egyptians, It would have 

been enough--Dayyenu 

 

Had He executed judgments against the Egyptians, and not their gods, It would have been enough--

Dayyenu 

 

Had He executed judgments against their gods and not put to death their firstborn, It would have 

been enough--Dayyenu 

 

Had He put to death their firstborn, and not given us their riches, It would have been enough--

Dayyenu 

 

Had He given us their riches, and not split the Sea for us, It would have been enough--Dayyenu 

 

Had He split the Sea for us, and not led us through it on dry land, It would have been enough--

Dayyenu 

 

Had He led us through it on dry land, and not sunk our foes in it, It would have been enough--

Dayyenu 

 

Had He sunk our foes in it, and not satisfied our needs in the desert for forty years, It would have 

been enough--Dayyenu 

 

Had He satisfied our needs in the desert for forty years, and not fed us the manna, It would have 

been enough--Dayyenu 

 



 

 

Had He fed us the manna, and not given us the Sabbath, It would have been enough--Dayyenu 

 

Had He given us the Sabbath, and not brought us to Mount Sinai, It would have been enough--

Dayyenu 

 

Had He brought us to Mount Sinai, and not given us the Torah, It would have been enough--

Dayyenu 

 

Had He given us the Torah, and not brought us into Israel, It would have been enough--Dayyenu 

 

Had He brought us into Israel, and not built the Temple for us, It would have been enough--

Dayyenu 
 

ֵֽינוּ  :עַל אַחַת ךַּלָּה וְכַלָּה טוֹבָה כְפוּלָה וּמְכֺפֵֶּֽלֶת לַלָּקוֹם עָלֵ

יםִ  ,שֶׁהוֹצִיאֵָֽנוּ מִלִּצְרֵַֽ

 , וְעָשָׂה בָהֶם שְׁפָטִים

 ,וְעָשָׂה בֵאלֹהֵיהֶם

 ,וְהָרַג אֶת־בְּכוֹרֵיהֶם

ֵֽנוּ אֶת־מָמוֹנםָ  , וְנתַָן לָ

ֵֽנוּ אֶת־הַטּםָ  ,וְקָרַע לָ

נוּ בְתוֹכוֹ בֶחָרָבָה  ,וְהֶעֱבִירֵָֽ

ינוּוְשִׁקַּ   , בְּתוֹכוֹ ע צָרֵֵֽ

 ,בַּלִּדְבָּר אַרְבָּעִים שָׁנהָ וְסִפֵּק צָרְךֵֵּֽנוּ

ֵֽנוּ אֶת־הַלָּן  ,וְהֶאֱכִילָ

ֵֽנוּ אֶת־הַשַּׁבָּת  ,וְנתַָן לָ

 ,וְקֵרְבֵָֽנוּ לִפְניֵ הַר סִיניַ

ֵֽנוּ אֶת־הַתּוֹרָה  ,וְנתַָן לָ

 ,וְהִכְניִסֵָֽנוּ לְאֵֶֽרֶץ ישְִׂרָאֵל

ֵֽנוּ אֶת־בֵּית הַבְּחִירָה  ,וְבֵָֽנהָ לָ

 .ר עַל־ךָּל־עֲוֹנוֹתֵֵֽינוּלְכַפֵּ 

 



 

 

, בַּפֶּסַח ךָּל שֶׁכּאֹ אָמַר שְׁלֹשָה דְבָרִים אֵכּוּ: רַבָּן גַּמְלִיאֵל הָיהָ אוֹמֵר

 :וְאֵֵֽכּוּ הֵן, לֹא יצָָא ידְֵי חוֹבָתוֹ

 

 :מַצָּה וּמָרוֹר. פֶּסַח

 

עַל שׁוּם , בִּזמְַן שֶׁבֵּית הַלִּקְדָּשׁ הָיהָ קַטּםָ, יוּ אֲבוֹתֵינוּ אוֹכְלִיםהָ פֶּסַח שֶׁ 

יםִ עַל בָּתֵּי אֲבוֹתֵֵֽינוּ, סַח הַקָּדוֹשׁ בָּרוּךְ הוּאעַל שׁוּם שֶׁפָּ ? מָה , בְּמִצְרֵַֽ

אֲשֶׁר פָּסַח עַל בָּתֵּי בְניֵ ישְִׂרָאֵל , וַאֲמַרְתֶּם זבֶַח פֶּסַח הוּא לַטּיָ: שֶׁ﬽אֱֶמַר

יםִ יםִ וְאֶת־בָּתֵֵּֽינוּ הִצִּיל, בְּמִצְרֵַֽ  .וַטּקִּדֹ הָעָם וַטּשְִׁתַּחֲווּ, בְּנגְָפּוֹ אֶת־מִצְרֵַֽ
 

 יגביה המצה ויאמר

 

עַל שׁוּם שֶׁכּאֹ הִסְפִּיק בְּצֵקָם ? עַל שׁוּם מָה, שֶׁאָנוּ אוֹכְלִים ה זוֹמַצָּ 

, עַד שֶׁ﬽גְִלָה עֲלֵיהֶם מֶלֶךְ מַלְכֵי הַלְּלָכִים, שֶׁל אֲבוֹתֵינוּ לְהַחֲמִיץ

אֲשֶׁר הוֹצִֵֽיאוּ , וַטּאֹפוּ אֶת־הַבָּצֵק: שֶׁ﬽אֱֶמַר, וּגְאָלָם, בָּרוּךְ הוּא הַקָּדוֹשׁ

יםִ יםִ: מֵץךִּי לֹא חָ , עֺגתֹ מַצּוֹת, מִלִּצְרֵַֽ וְלֹא יכְָלוּ , ךִּי גרְֹשׁוּ מִלִּצְרֵַֽ

 .וְגַם צֵדָה לֹא עָשׂוּ לָהֶם, לְהִתְמַהְמֵהַּ 

 

 יגביה המרור ויאמר

 

עַל שׁוּם שֶׁלֵּרְרוּ הַלִּצְרִים ? עַל שׁוּם מָה, מָרוֹר זהֶ שֶׁאֵָֽנוּ אוֹכְלִים

יםִ אֶת־חַטּיֵ אֲבוֹתֵֵֽינוּ , קָשָׁהוַימְָרֲרוּ אֶת־חַטּיֵהֶם בַּעֲבדָֹה : שֶׁ﬽אֱֶמַר, בְּמִצְרֵַֽ

מֶר וּבִלְבֵניִם ֵֹֽ אֲשֶׁר עָבְדוּ , אֵת ךָּל־עֲבדָֹתָם: וּבְכָל־עֲבדָֹה בַּשָּׂדֶה, בְּח

 .בָהֶם בְּפֵָֽרֶךְ

 

יםִ, בְּכָל־דּוֹר וָדוֹר חַטּבָ אָדָם לִרְאוֹת אֶת־עַצְמוֹ , ךְּאִכּוּ הוּא יצָָא מִלִּצְרֵָֽ

, לִיבַּעֲבוּר זהֶ עָשָׂה ייְָ : וְהִגַּדְתָּ לְבִנךְָ בַּטּוֹם הַהוּא לֵאמרֹ: שֶׁ﬽אֱֶמַר

יםִ , בָּרוּךְ הוּא גָּאַל הַקָּדוֹשׁ, בִּלְבָד לֹא אֶת־אֲבוֹתֵינוּ. בְּצֵאתִי מִלִּצְרֵָֽ



 

 

לְמֵַֽעַן , וְאוֹתֵָֽנוּ הוֹצִיא מִשָׁם: שֶׁ﬽אֱֶמַר, גָּאַל עִלָּהֶם אֶכָּא אַף אוֹתֵָֽנוּ

ֵֽנוּ אֶת־הָאֵָֽרֶץ אֲשֶׁר נשְִׁבַּע לַאֲבתֵֵֹֽינוּ, הָבִיא אתֵָֹֽנוּ ֵֽתֶת לָ  .לָ

 

 ריכסה המצות ויאמ, יגביה הכוס

 

ֵֽחְנוּ חַטּבִָים לְהוֹדוֹת , לְהַדֵּר, לְרוֹמֵם, לְפָאֵר, לְשַׁבֵֵּֽחַ , לְהַכֵּל, לְפִיכָךְ אֲנַ

ֵֽנוּ אֶת־ךָּל־הַ﬽מִִּים , לְעַכֵּה וּלְקַכֵּס, לְבָרֵךְ לְמִי שֶׁעָשָׂה לַאֲבוֹתֵֵֽינוּ וְלָ

, וּמֵאֵבֶל לְיוֹם טוֹב, מִטּגָוֹן לְשִׂמְחָה, הוֹצִיאֵָֽנוּ מֵעַבְדוּת לְחֵרוּת. הָאֵכּוּ

. וְנאֹמַר לְפָניָו שִׁירָה חֲדָשָׁה. וּמִשִּׁעְבּוּד לִגְאֺכָּה, לְאוֹר גָּדוֹלוּמֵאֲפֵלָה 

 :הַלְלוּיהָּ

 

 מניחים את הכוס ומגלים את המצות

 

יהְִי שֵׁם ייְָ מְברָֹךְ מֵעַתָּה וְעַד . הַלְלוּ אֶת־שֵׁם ייְָ . הַלְלוּ עַבְדֵי ייְָ .הַלְלוּיהָּ

מֶשׁ עַד מְבוֹאוֹ: עוֹלָם עַל . רָם עַל־ךָּל־גּוֹיםִ ייְָ . מְהֺכָּל שֵׁם ייְָ .מִלִּזרְַח שֵֶֽׁ

בֶת. מִי ךַּייָ אֱלֹהֵֵֽינוּ: הַשָּׁמֵַֽיםִ ךְּבוֹדוֹ הַלַּשְׁפִּילִי לִרְאוֹת : הַלַּגְבִּיהִי לָשֵָֽׁ

לְהוֹשִׁיבִי : מֵאַשְׁפּתֹ ירִָים אֶבְיוֹן. מְקִימִי מֵעָפָר דָּל: בַּשָּׁמֵַֽיםִ וּבָאֵָֽרֶץ

. ם הַבָּניִם שְׂמֵחָהמוֹשִׁיבִי עֲקֶרֶת הַבֵַּֽיתִ אֵ : עִם נדְִיבֵי עַלּוֹ. עִם־נדְִיבִים

 :הַלְלוּיהָּ

 

יםִ . הָיתְָה יהְוּדָה לְקָדְשׁוֹ: בֵּית יעֲַקבֹ מֵעַם לֹעֵז, בְּצֵאת ישְִׂרָאֵל מִלִּצְרֵָֽ

הֶהָרִים רָקְדוּ : הַטּרְַדֵּן ימִּבֹ לְאָחוֹר, הַטּםָ רָאָה וַטּנָסֹ: ישְִׂרָאֵל מַמְשְׁלוֹתָיו

: הַטּרְַדֵּן תִּמּבֹ לְאָחוֹר. סמַה־כְּךָ הַטּםָ ךִּי תָנוּ:גְּבָעוֹת ךִּבְניֵ־צאֹן. כְאֵילִים

. מִכִּפְניֵ אָדוֹן חוּלִי אָרֶץ: גְּבָעוֹת ךִּבְניֵ־צאֹן. הֶהָרִים תִּרְקְדו כְאֵילִים

וֹהַּ יעֲַקבֹ  .חַכָּמִישׁ לְמַעְינְוֹ־מֵָֽיםִ. הַהפְֹכִי הַצּוּר אֲגַם־מֵָֽיםִ: מִכִּפְניֵ אֱלֵֽ

 

 כל אחד יקח כוסו בידו

 



 

 

יֵנ, ה ייְָ תָּ ךְ אַ וּרבָּ  ֵֽנגְּ ר שֶׁ אֲ , לָםוֹעמֵֶֽלֶךְ הָ  וּאֱלֹהֵֽ  וּתֵֵֽינוֹוְגָאַל אֶת־אֲב וּאָלָ

יםִלִּ מִ  ֵֽ לַ  וּיעֵָֽנגִּ וְהִ , צְרֵַֽ  וּייְָ אֱלֹהֵֵֽינ, ןךֵּ . רוֹמָרוּה צָּ מַ  בּוֹלֶאֱכָל־, הזֶּ ילְָה הַ כַּ

 וּאִים לִקְרָאתֵֵֽנבָּ הַ , עֲדִים וְלִרְגָלִים אֲחֵרִיםוֹלְמ וּיעֵֵֽנגִּ יַ , וּתֵֵֽינוֹוֵאלֹהֵי אֲב

ךָבִניְןַ עִיבְּ מֵחִים שְׂ . םוֹלשָׁ לְ  ם מִן שָׁ וְנאֹכַל , דָתֵֶֽךָוֹעֲבבַּ ים שִׂ שָׂ וְ , רֵֶֽ

מִן וּסָחִים פְּ במוצאי שבת אומרים מִן הַ )סָחִים פְּ מִן הַ וּבָחִים זְּ הַ 

ֵֽ ר יַ שֶׁ אֲ , (בָחִיםזְּ הַ  יר שִׁ ךָ כְּ דֶה וֹוְנ, ןוֹחֲךָ לְרָצבַּ עַל קִיר מִזְ , מָםדָּ יעַ גִּ

רָאֵלשְׂ אַל יִ גָּ , יָ ה יְ תָּ ךְ אַ וּבָר:וּנשֵֵֽׁ ת נפְַ וּדפְּ וְעַל , וּתֵֵֽנכָּ אֺ גְּ עַל  שׁחָדָ  : 
 

How much more so, then should we be grateful to God for the numerous favors that He bestowed 

upon us: He brought us out of Egypt, and punished the Egyptians; He smote their gods, and slew 

their firstborn; He gave us their wealth and split the Sea for us; He led us through it on dry land, 

and sunk our foes in it; He sustained us in the desert for forty years, and fed us with the manna; He 

gave us the Sabbath, and brought us to Mount Sinai; He gave us the Torah, and brought us to Israel; 

He built the Temple for us, to atone for all our sins. 

 

Rabbi Gamliel used to say: Anyone who has not discussed these three things on Passover has not 

fulfilled his duty, namely: 

 

Pesach, the Passover Offering; Matzo, the Unleavened Bread; Marror, the Bitter Herbs. 

 

Pesach Why did our fathers eat the Passover Offering during the period of the Temple? It is 

because the Holy One, Blessed be He, passed over the houses of our fathers in Egypt, as it is 

written: "You shall say: It is the Passover offering for the Lord, who passed over the houses of the 

children in Egypt when he smote the Egyptians and spared our houses. The people knelt and bowed 

down." 

 

One raises the Matzo and says: Matzo Why do we eat this matzo? It is because the King of Kings, 

the Holy one, revealed Himself to our fathers and redeemed them before their dough had time to 

ferment, as it is written: "They baked the dough which they had brought out of Egypt into 

unleavened cakes; for they were driven out of Egypt and could not delay, nor had they prepared any 

provision for their journey." One raises the Marror and says: Maror Why do we eat this bitter herb? 

It is because the Egyptians embittered the lives of our fathers in Egypt, as it is written: "They made 

life bitter for them with hard labor, with clay and bricks, and with all kinds of labor in the field; 

whatever work tasks they performed were backbreaking." In every generation it is man's duty to 

regard himself as though he personally had come out of Egypt, as it is written: "You shall tell your 

son on that day: This is on account of what the Lord did for me when I came out of Egypt." It was 

not only our fathers whom the Holy One redeemed from slavery; we, too, were redeemed with 

them, as it is written: "He took us out from there so that He might take us to the land which He had 

sworn to our fathers." The matzo is covered and the cup of wine is raised until the conclusion of the 

blessing, 'Ga-al Yisrael', so that the Hallel is recited over wine: Therefore it is our duty to thank and 

praise, pay tribute and glorify, exalt and honor, bless and acclaim the One who performed all these 



 

 

miracles for our fathers and for us. He took us out of slavery into freedom, out of grief into joy, out 

of mourning into a festival, out of darkness into a great light, out of slavery into redemption. We 

will recite a new song before Him! Halleluyah! 

 

Psalm 113 

 

Praise the Lord! Praise, you servants of the Lord, praise the name of the Lord. Blessed be the name 

of the Lord from this time forth and forever. From the rising of the sun to its setting, the Lord's 

name is to be praised. High above all nations is the Lord; above the heavens is His glory. Who is 

like the Lord our God, who though enthroned on high, looks down upon heaven and earth? He 

raises the poor man out of the dust and lifts the needy one out of the trash heap, to seat them with 

nobles, with the nobles of His people. He turns the barren wife into a happy mother of children. 

Halleluyah! 

 

Psalm 114 

 

When Israel went out of Egypt, Jacob's household from a people of strange speech, Judah became 

God's sanctuary, Israel His kingdom. The sea saw it and fled; the Jordan turned backward. The 

mountains skipped like rams, and the hills like lambs. Why is it, sea, that you flee? Why, O Jordan, 

do you turn backward? You mountains, why do you skip like rams? You hills, why do you leap like 

lambs? O earth, tremble at the Lord's presence, at the presence of the God of Jacob, who turns the 

rock into a pond of water, the flint into a flowing fountain. 

 

Blessed art Thou, Lord our God, King of the universe, who hast redeemed us and our fathers from 

Egypt and enabled us to reach this night that we may eat matzo and marror. So Lord our God and 

God of our fathers, enable us to reach also the forthcoming holidays and festivals in peace, 

rejoicing in the rebuilding of Zion thy city, and joyful at thy service. There we shall eat of the 

offerings and Passover sacrifices (On Saturday night read: of the Passover sacrifices and offerings) 

which will be acceptably placed upon thy altar. We shall sing a new hymn of praise to Thee for our 

redemption and for our liberation. Blessed art Thou, O Lord, who hast redeemed Israel.  

 

Over the second cup of wine, one recites:  
 

 כוס שני

הִננְיִ מוּכָן וּמְזלָֺּן לְקַטּםֵ מִצְוַת ךּוֹס שְׁנטִּהָ מֵאַרְבַּע ךּוֹסוֹת לְשֵׁם יחִוּד 

קוּדְשָׁא בְּרִיךְ הוּא וּשְׁכִינתְֵּיהּ עַל־ידְֵי הַהוּא טְמִיר וְנעְֶלָם בְּשֵׁם 

 .ךָּל־ישְִׂרָאֵל

 

ֵֽפֶן, אֱלֹהֵֵֽינוּ מֵֶֽלֶךְ הָעוֹלָם, בָּרוּךְ אַתָּה ייְָ   :בּוֹרֵא פְּרִי הַגָּ

 

Blessed art Thou, Lord our God, King of the universe, who createst the fruit of the vine.  

 



 

 

Step 6: Wash the hands for the meal 
 

 רָחְצָה

 

 :נוטלים ידים ומברכים

 

נוּ, בָּרוּךְ אַתָּה ייְָ אֱלֹהֵֵֽינוּ מֵֶֽלֶךְ הָעוֹלָם וְצִוָּנוּ עַל , בְּמִצְוֹתָיו אֲשֶׁר קִדְּשֵָֽׁ

 :נטְִילַת ידֵָָֽיםִ

 

Blessed art Thou, Lord our God, King of the universe, who hast sanctified us with thy 

commandments, and commanded us concerning the washing of the hands.  

 

Step 7: Blessings over the matzo 
 

.מַצָּה. מוֹצִיא  

 

 :נוטל את המצות שעל הקערה ומברך

 

ֵֽחֶם מִן הָאֵָֽרֶץ, אֱלֹהֵֵֽינוּ מֵֶֽלֶךְ הָעוֹלָם, בָּרְוּךְ אַתָּה ייְָ   : הַלּוֹצִיא לֶ

  

מניח את המצה התחתונה ובעודו אוחז את העליונה ואת הפרוסה 

 מברך

 

נוּ, אֱלֹהֵֵֽינוּ מֵֶֽלֶךְ הָעוֹלָם, בָּרוּךְ אַתָּה ייְָ  ֵֽנוּ עַל  אֲשֶׁר קִדְּשֵָֽׁ בְּמִצְוֹתָיַו וְצִוָּ

 :אֲכִילַת מַצָּה

 

 מצה וטובלים במלחאוכלים כשיעור שני זיתים 

 

Blessed art Thou, Lord our God, King of the universe, who bringest forth bread from the earth.  

 

Blessed art Thou, Lord our God, King of the universe, who hast sanctified us with thy 

commandments, and commanded us concerning the eating of matzo. 

 

Step 8: Bitter herbs dipped in Charoseth  

 



 

 

Blessed art Thou, Lord our God, King of the universe, who hast sanctified us with thy 

commandments, and commanded us concerning the eating of the bitter herbs. 

 

Step 9: Marror and matzo sandwich 
 

 מָרוֹר

 טובלו בחרוסת ומברך ואוכלו, קח כזית מרורלו

  
 

ֵֽ תָיו וְצִ וֹמִצְ בְּ  וּנשֵָֽׁ דְּ ר קִ שֶׁ אֲ , לָםוֹמֵֶֽלֶךְ הָע וּה ייְַָ אֱלֹהֵֵֽינתָּ ךְ אַ וּרבָּ  עַל  וּנוָּ

רוֹאֲכִילַת מָר : 
 

To remind us of the Temple we do as Hillel did in Temple times; he combined matzo and marror in 

a sandwich and ate them together, to fulfill what is written in the Torah: "They shall eat it with 

unleavened bread and bitter herbs." 

 

Step 10: Serve the meal 

 

Step 11: Partaking of the Afikoman 

 

Step 12: Grace after meals 
 

 בָּרֵךְ

 

 ברכת המזון

 

ֵֽינוּשִׁיר הַלַּעֲלוֹת בְּשׁוּב יְ  אָז ילִָּלֵא : ךְּחלְֹמִים יָ אֶת שִׁיבַת צִטּוֹן הָיִ

ֵֽנוּ רִ﬽הָ אָז יאֹמְרוּ שְׂחוֹק פִֵּֽינוּ : בַגּוֹיםִ הִגְדִּיל ייְָ לַעֲשׂוֹת עִם אֵֵֽכֶּה וּלְשׁוֹנֵ

ֵֽינוּ ךַּאֲפִיקִים  שׁוּבָה ייְָ אֶת שְׁבִיתֵֵֽנוּ: שְׂמֵחִים הִגְדִּיל ייְָ לַעֲשׂוֹת עִלֵָּֽנוּ הָיִ

ֵֽגֶב רוּהַזּרְֹעִים בְּדִמְעָה : בֶַּ﬽ ֵֹֽ הָלוֹךְ ילֵֵךְ וּבָכהֹ נשֵֹׂא מֵֶֽשֶׁךְ : בְּרִ﬽הָ יקְִצ

ֵֽרַע בּאֹ יבָאֹ בְרִ﬽הָ נשֵֹׂא אֲלֺלּתָֹיו  : הַזָּ

 
 
 

 !רַבּוֹתַי נבְָרֵךְ: המזמן



 

 

 .יהְִי שֵׁם ייְָ מְברָֹךְ מֵעַתָּה וְעַד עוֹלָם: המסובין

נןָ בִּרְשׂוּת מָרָנןָ וְרַבָּ . יהְִי שֵׁם ייְָ מְברָֹךְ מֵעַתָּה וְעַד עוֹלָם: המזמן

 .שֶׁאָכֵַֽלְנוּ מִשֶּׁכּוֹ( אֱלֹהֵֵֽינוּ)נבְָרֵךְ , וְרַבּוֹתַי

ֵֽינוּ שֶׁאָכֵַֽלְנוּ מִשֶּׁכּוֹ( אֱלֹהֵֵֽינוּ)בָּרוּךְ : המסובין  .וּבְטוּבוֹ חָיִ

ֵֽינוּ שֶׁאָכֵַֽלְנוּ מִשֶּׁכּוֹ( אֱלֹהֵֵֽינוּ)בָּרוּךְ : המזמן  .וּבְטוּבוֹ חָיִ

 

 :בָּרוּךְ הוּא וּבָרוּךְ שְׁמוֹ

בְּחֵן  בְּטוּבוֹ הַזּןָ אֶת הָעוֹלָם ךֺּכּוֹ, םאֱלֹהֵֵֽינוּ מֵֶֽלֶך הָעוֹלָ , בָּרוּךְ אַתָּה ייְָ 

ֵֽחֶם לְכָל בָשָׂר ךִּי לְעוֹלָם חַסְדּוֹ וּבְטוּבוֹ . בְּחֵֶֽסֶד וּבְרַחֲמִים הוּא נוֹתֵן לֶ

ֵֽנוּ ֵֽנוּ מָזוֹן לְעוֹלָם וָעֶד, הַגָּדוֹל תָּמִיד לֹא חֵָֽסַר לָ בַּעֲבוּר . וְאַל יחְֶסַר לָ

וּמֵכִין מָזוֹן לְכלֹ , ךּלֹךִּי הוּא אֵל זןָ וּמְפַרְנסֵ לַךּלֹ וּמֵטִיב לַ , שְׁמוֹ הַגָּדוֹל

 :הַזּןָ אֶת הַךּלֹ, בָּרוּךְ אַתָּה ייְָ . בְּרִטּוֹתָיו אֲשֶׁר בָּרָא

 

אֵֶֽרֶץ חֶמְדָּה טוֹבָה , נוֹדֶה כְּךָ ייְָ אֱלֹהֵֵֽינוּ עַל שֶׁהִנחְֵַֽלְתָּ לַאֲבוֹתֵֵֽינוּ

ים, וּרְחָבָה מִבֵּית , וּפְדִיתֵָֽנוּ, וְעַל שֶׁהוֹצֵאתֵָֽנוּ ייְָ אֱלֹהֵֵֽינוּ מֵאֵֶֽרֶץ מִצְרֵַֽ

נוּ, יםעֲבָדִ  וְעַל , וְעַל תּוֹרָתְךָ שֶׁכִּלַּדְתֵָּֽנוּ, וְעַל בְּרִיתְךָ שֶׁחָתֵַֽמְתָּ בִּבְשָׂרֵֵֽ

וְעַל אֲכִילַת מָזוֹן , חֺקֵֶּֽיךָ שֶׁהוֹדַעְתֵָּֽנוּ וְעַל חַטּיִם חֵן וָחֵֶֽסֶד שֶׁחוֹננַתְֵָּֽנוּ

 :בְּכָל יוֹם וּבְכָל עֵת וּבְכָל שָׁעָה, תָּמִיד שָׁאַתָּה זןָ וּמְפַרְנסֵ אוֹתֵָֽנוּ

 
 

ֵֽחְנוּ מוֹדִים לָךְוְעַל הַךּלֹ יְ  יתְִבָּרַךְ שִׁמְךָ , וּמְבָרְכִים אוֹתָךְ, יָ אֱלֹהֵֵֽינוּ אֲנַ

בֵָֽעְתָּ , ךַּךָּתוּב. בְּפִי ךָּל חַי תָּמִיד לְעוֹלָם וָעֶד וּבֵרַכְתָּ אֶת ייְָ , וְאָכַלְתָּ וְשְָׂ

ֵֽתַן לָךְ ְ עַל הָאֵָֽרֶץ וְעַל , בָּרוּךְ אַתָּה ייְָ . אֱלֹהֵֶֽיךָ עַל הָאֵָֽרֶץ הַ﬷בָֹה אֲשֶׁר נָ

 :לָּזוֹןהַ 

 

ךָ, עַל ישְִׂרָאֵל עַלֵֶּֽךָ, רַחֵם נאָ ייְָ אֱלֹהֵֵֽינוּ ֵֽיםִ עִירֵֶֽ וְעַל צִטּוֹן , וְעַל ירְוּשָׁלַ

וְעַל הַבֵַּֽיתִ הַגָּדוֹל , וְעַל מַלְכוּת בֵּית דָּוִד מְשִׁיחֵֶֽךָ, מִשְׁךַּן ךְּבוֹדֵֶֽךָ



 

 

ֵֽנוּ, רְעֵֵֽנוּ, אָבִֵֽינוּ, אֱלֹהֵֵֽינוּ. שֶׁ﬽קְִרָא שִׁמְךָ עָלָיו וְהַקָּדוֹשׁ , רְנסְֵֵֽנוּפַּ , זוּנֵ

ֵֽנוּ ֵֽנוּ ייְָ אֱלֹהֵֵֽינוּ מְהֵרָה מִךָּל צָרוֹתֵֵֽינוּ, וְהַרְוִיחֵֵֽנוּ, וְכַלְךְּלֵ , וְנאָ, וְהַרְוַח לָ

צְרִיכֵֵֽנוּ ייְָ אֱלֹהֵֵֽינוּ ַַ וְלֹא לִידֵי , לֹא לִידֵי מַתְּנתַ בָּשָׂר וָדָם, אַל תַּ

שֶׁכּאֹ , בָההַקְּדוֹשָׁה וְהָרְחָ , הַפְּתוּחָה, ךִּי אִם לְידְָךָ הַלְּלֵאָה. הַלְוָאָתָם

 :נבֵוֹשׁ וְלֹא נךִָּלֵם לְעוֹלָם וָעֶד

 

בְּמִצְוֹתֵֶֽיךָ וּבְמִצְוַת יוֹם הַשְּׁבִיעִי  לשבת רְצֵה וְהַחֲלִיצֵֵֽנוּ ייְָ אֱלֹהֵֵֽינוּ

ֵֽיךָ. הַשַּׁבָּת הַגָּדוֹל וְהַקָּדוֹשׁ הַזהֶ , ךִּי יוֹם זהֶ גָּדוֹל וְקָדוֹש הוּא לְפָנֶ

ֵֽ  לִשְׁבָּת בּוֹ וְלָנֵֽוּחַ בּוֹ ֵֽנוּ ייְָ בְּאַהֲבָה ךְּמִצְוַת רְצוֹנֶ ֵֽיחַ לָ ךָ וּבִרְצוֹנךְָ הָנִ

וְהַרְאֵֵֽנוּ ייְָ . שֶׁכּאֹ תְהֵא צָרָה וְיגָוֹן וַאֲנחָָה בְּיוֹם מְנוּחָתֵֵֽנוּ, אֱלֹהֵֵֽינוּ

ךָ אֱלֹהֵֵֽינוּ ֵֽיםִ עִיר קָדְשֵֶֽׁךָ, בְּנחֶָמַת צִטּוֹן עִירֵֶֽ ךִּי אַתָּה הוּא , וּבְבִניְןַ ירְוּשָׁלַ

 :בֵַּֽעַל הַישְׁוּעוֹת וּבֵַֽעַל הַ﬽חֶָמוֹת

  

ֵֽיעַ , נוּ וֵאלֹהֵי אֲבוֹתֵֵֽינוּאֱלֹהֵֵֽי , וְישִָּׁמַע, וְירֵָצֶה, וְירֵָאֶה, יעֲַלֶה וְיבָאֹ וְיגִַּ

ֵֽנוּ, וְיפִָּקֵד ֵֽנוּ וְיזִּכֵָר זכְִרוֹנֵ יחַ בֶּן , וְזכְִרוֹן אֲבוֹתֵֵֽינוּ, וּפִקְדּוֹנֵ וְזכְִרוֹן מָשִֵֽׁ

ֵֽיםִ עִיר קָדְשֵֶֽׁךָ, דָּוד עַבְדֶּךָ ישְִׂרָאֵל  וְזכְִרוֹן ךָּל עַלְּךָ בֵּית, וְזכְִרוֹן ירְוּשָׁלַ

ֵֽיךָ  לְחַטּיִם וּלְשָׁלוֹם בְּיוֹם, לִפְלֵיטָה לְטוֹבָה לְחֵן וּלְחֵֶֽסֶד וּלְרַחֲמִים, לְפָנֶ

נוּ ייְָ אֱלֹהֵֵֽינוּ. חַג הַמַצּוֹת הַזּהֶ . וּפָקְדֵֵֽנוּ בוֹ לִבְרָכָה. בּוֹ לְטוֹבָה זכְָרֵֵֽ

ֵֽנוּ, וּבִדְבַר ישְׁוּעָה וְרַחֲמִים, וְהוֹשִׁיעֵֵֽנוּ בוֹ לְחַטּיִם ֵֽינוּ וְרַחֵם עָ , חוּס וְחֵָ﬽ לֵ

ֵֽינוּ, וְהוֹשִיעֵֵֽנוּ ֵֽיךָ עֵינֵ  :ךִּי אֵל מֵֶֽלֶךְ חַ﬽וּן וְרַחוּם אֵָֽתָּה, ךִּי אֵלֶ

 

דֶשׁ ֵֹֽ ֵֽיםִ עִיר הַקּ בּוֹנהֵ , בָּרוּךְ אַתָּה ייְָ . בִּמְהֵרָה בְימֵֵָֽינוּ וּבְנהֵ ירְוּשָׁלַ

ֵֽיםִ  אָמֵן. בְּרַחֲמָיו ירְוּשָׁלָ

 

נוּ, מַלְךֵֵּֽנוּ, נוּהָאֵל אָבִֵֽי, בָּרוּךְ אַתָּה ייְָ אֱלֹהֵֵֽינוּ מֵֶֽלֶךְ הָעוֹלָם  אַדִירֵֵֽ

ֵֽנוּ, בּוֹרְאֵֵֽנוּ נוּ, גּוֹאֲלֵ נוּ קְדוֹשׁ יעֲַקבֹ, יוֹצְרֵֵֽ . רוֹעֵֵֽנוּ רוֹעֵה ישְִׂרָאֵל, קְדוֹשֵֵֽׁ

, הוּא מֵטִיב, שֶׁבְּכָל יוֹם וָיוֹם הוּא הֵטִיב, וְהַלֵּטִיב לַךּלֹ, הַלֵֶּֽלֶךְ הַ﬷וֹב



 

 

ֵֽנו ֵֽנוּ. הוּא ייֵטִיב לָ ֵֽנוּ, הוּא גְמָלָ ֵֽנוּ לָעַד, הוּא גוֹמְלֵ לְחֵן וּלְחֵֶֽסֶד  הוּא יגְִמְלֵ

וַח הַצָּלָה וְהַצְלָחָה בְּרָכָה וִישׁוּעָה פַּרְנסָָה , נחֶָמָה, וּלְרַחֲמִים וּלְרֵֶֽ

וּמִךָּל טוּב לְעוֹלָם אַל , וְכָל טוֹב, וְחַטּיִם וְשָׁלוֹם, וְרַחֲמִים, וְכַלְךָּלָה

נוּ  :יחְַמְּרֵֵֽ

 

ֵֽינוּ לְעוֹלָם וָעֶד, הָרַחֲמָן  .הוּא ימְִלוֹךְ עָלֵ

 .רַךְ בַּשָׁמֵַֽיםִ וּבָאֵָֽרֶץהוּא יתְִבָּ , הָרַחֲמָן

ֵֽצַח נצְָחִים, הוּא ישְִׁתַּבַּח לְדוֹר דּוֹרִים, הָרַחֲמָן , וְיתְִפֵָּֽאַר בֵָּֽנוּ לָעַד וּלְנֵ

 .וְיתְִהַדַּר בֵָּֽנוּ לָעַד וּלְעוֹלְמֵי עוֹלָמִים

 .בְּכָבוֹד הוּא יפְַרְנסְֵֵֽנוּ, הָרַחֲמָן

נוּ וְהוּא יוֹלִיכֵֵֽ , הָרַחֲמָן ֵֽנוּ מֵעַל צַוָּארֵֵֽ נוּ קוֹמְמִטּוּת הוּא ישְִׁבּוֹר עֺכֵּ

 .לְאַרְצֵֵֽנוּ

ֵֽנוּ, הָרַחֲמָן וְעַל שֺׁלְחָן זהֶ , בְּרָכָה מְרֺבָּה בַּבֵַּֽיתִ הַזּהֶ הוּא ישְִׁלַח לָ

 .שֶׁאָכֵַֽלְנוּ עָלָיו

ֵֽהוּ הַ﬽בִָיא זכָוּר לַ﬷וֹב, הָרַחֲמָן ֵֽנוּ אֶת אֵלִטָּ ֵֽנוּ, הוּא ישְִׁלַח לָ  וִיבַשֶּׂר לָ

 .בְּשׂוֹרוֹת טוֹבוֹת ישְׁוּעוֹת וְנחֶָמוֹת

 
 

אִלִּי )וְאֶת , בֵַּֽעַל הַבֵַּֽיתִ הַזּהֶ( אָבִי מוֹרִי)בָרֵךְ אֶת הוּא יְ , הָרַחֲמָן

 ,בַּעֲלַת הַבֵַּֽיתִ הַזּהֶ( מוֹרָתִי

 
 

 (וְאָבִי וְאִלִּי וְאִשְׁתִּי וְזרְַעִי וְאֶת ךָּל אַשֶׁר לִי)הוּא יבְָרֵךְ אוֹתִי , הָרַחֲמָן

 
 

 .ת הַבֵַּֽיתִ הַזּהֶבַּעֲלַ  וְאֶת אִשְׁתּוֹ, הוּא יבְָרֵךְ אֶת בַּעַל הַבֵַּֽיתִ הַזּהֶ, הָרַחֲמָן

 
 



 

 

ךָּל אֲשֶׁר  אוֹתָם וְאֶת בֵּיתָם וְאֶת זרְַעָם וְאֶת ךָּל אַשֶׁר לָהֶם אוֹתֵָֽנוּ וְאֶת

ֵֽנוּ . ךּלֹ, מִךּלֹ, בַּךּלֹ: אַבְרָהָם יצְִחָק וְיעֲַקבֹ, שֶׁנתְִבָּרְכוּ אֲבוֹתֵֵֽינוּ ךְּמוֹ, לָ

ֵֽחַד ךֵּן יבְָרֵךְ אוֹתֵָֽנוּ  :וְנאֹמַר אָמֵן, בִּבְרָכָה שְׁלֵמָה. ךֺּכָּנוּ יַ

 

ֵֽינוּ זכְוּת וְנשִָּׂא , שֶׁתְּהֵא לְמִשְׁמֵֶֽרֶת שָׁלוֹם, בַּלָּרוֹם ילְַלְּדוּ עֲלֵיהֶם וְעָלֵ

כֶל טוֹב בְּעֵיניֵ , בְרָכָה מֵאֵת ייְָ וּצְדָקָה מֵאֱלֹהֵי ישְִׁעֵֵֽנוּ וְנמְִצָא חֵן וְשֵֵֽׂ

 :אֱלֹהִים וְאָדָם

 

ֵֽנוּ יוֹם שֶׁךֺּכּוֹ, לשבת הָרַחֲמָן  .מִיםשַׁבָּת וּמְנוּחָה לְחַטּיֵ הָעוֹלָ  הוּא ינַחְִילֵ

 

ֵֽנוּ יוֹם שֶׁךֺּכּוֹ טוֹב, הָרַחֲמָן   .הוּא ינַחְִילֵ

 

יחַ וּלְחַטּיֵ הָעוֹלָם הַבָּא, הָרַחֲמָן   .הוּא יזְךֵֵַּֽנוּ לִימוֹת הַלָּשִֵֽׁ

שֶׂה חֵֶֽסֶד לִמְשִׁיחוֹ לְדָוִד וּלְזרְַעוֹ עַד עוֹלָם, מִגְדּוֹל ישְׁוּעוֹת מַלְךּוֹ ֵֹֽ : וְע

ֵֽינוּ וְעַ , הוּא יעֲַשֶׂה שָׁלוֹם, עשֶֹׂה שָׁלוֹם בִּמְרוֹמָיו , ל ךָּל ישְִׂרָאֵלעָלֵ

 :וְאִמְרוּ אָמֵן

 

, ךְּפִירִים רָשׁוּ וְרָעֵֵֽבוּ: ךִּי אֵין מַחְסוֹר לִירֵאָיו, ירְאוּ אֶת ייְָ קְדשָֹיו

: ךִּי לְעוֹלָם חַסְדּוֹ, הוֹדוּ לַייָ ךִּי טוֹב: וְדוֹרְשֵׁי ייְָ לֹא יחְַסְרוּ כָל טוֹב

ֵֽבֶר: וּמַשְׂבִֵּֽיעַ לְכָל חַי רָצוֹן, פּוֹתֵֵֽחַ אֶת ידֵֶָֽךָ , אֲשֶׁר יבְִטַח בַּייְָ  בָּרוּךְ הַגֶּ

נתְִּי וְלֹא רָאִֵֽיתִי צַדִּיק נעֱֶזבָ: וְהָיהָ ייְָ מִבְטַחוֹ ֵֽיתִי גַם זקֵַָֽ ֵֽעַר הָיִ וְזרְַעוֹ , נַ

ֵֽחֶם  :ייְָ יבְָרֵךְ אֶת עַלּוֹ בַשָּׁלוֹם, ייְָ עזֹ לְעַלּוֹ יתִֵּן: מְבַקֵשׁ לָ

 

 כוס שלישית

 

מֵאַרְבַּע ךּוֹסוֹת לְשֵׁם יחִוּד הִננְיִ מוּכָן וּמְזלָֺּן לְקַטּםֵ מִצְוַת ךּוֹס שְׁלִישִׁית 

קוּדְשָׁא בְּרִיךְ הוּא וּשְׁכִינתְֵּיהּ עַל־ידְֵי הַהוּא טְמִיר וְנעְֶלָם בְּשֵׁם 

 .ךָּל־ישְִׂרָאֵל

 



 

 

ֵֽפֶן, אֱלֹהֵֵֽינוּ מֵֶֽלֶךְ הָעוֹלָם, בָּרוּךְ אַתָּה ייְָ   :בּוֹרֵא פְּרִי הַגָּ

 

 ופותחים את הדלת ואומרים, מוזגים כוס מיוחדת לאליהו הנביא

 

וּךָ וְעַל־מַמְלָכוֹת אֲשֶׁר בְּשִׁמְךָ , ךָ אֶל־הַגּוֹיםִשְׁפךְֹ חֲמָתְ  אֲשֶׁר לֹא ידְָעֵֽ

אוּ ֵֽהוּ הֵשֵַֽׁלּוּ. ךִּי אָכַל אֶת־יעֲַקבֹ: לֹא קָרֵָֽ , שְׁפָךְ־עֲלֵיהֶם זעְַמֵֶֽךָ: וְאֶת־נוֵָ

 :מִתֵַּֽחַת שְׁמֵי ייְָ , תִּרְדּףֹ בְּאַף וְתַשְׁמִידֵם: וַחֲרוֹן אַפְּךָ ישִַּׂיגֵם

 
 

 

Psalm 126 

 

A Song of Ascents. When the Lord brought the exiles back to Zion, we were like those who dream. 

Then our mouth was filled with laughter, and our tongue with glad song. Then it was said among 

the nations: "The Lord has done great things for them." The Lord had done great things for us, and 

we rejoiced. Restore our captives, O Lord, like streams in the Negev. Those who sow in tears shall 

reap in joy. Though the farmer bears the measure of seed to the field in sadness, he shall come 

home with joy, bearing his sheaves. 

 

The word "our" in parentheses is added if a minyan is present. 

 

Seder leader: Gentlemen, let us say grace. 

Guests respond, then Seder leader continues: Blessed be the name of the Lord from this time forth 

and forever. 

Seder leader: With your permission, let us now bless (our) God whose food we have eaten. 

Guests respond, then Seder leader: Blessed be (our) God whose food we have eaten and through 

whose goodness we live. 

All: Blessed be He and blessed be His name 

 

Blessed art Thou, Lord our God, King of the universe, who nourishes the whole world with grace, 

kindness, and mercy. Thou givest food to all creatures, for thy kindness endures forever. Through 

this great goodness we have never been in want; may we never be in want of sustenance for His 

great name's sake. He is the God who sustainest all, doest good to all, and providest food for all the 

creatures which He hast created. Blessed art Thou, O Lord, who sustains all. 

 

We thank Thee, Lord our God, for having given a beautiful, good, and spacious land to our fathers 

as a heritage; for having taken us out, Lord our God, from the land of Egypt and redeemed us from 

the house of slavery; thy covenant which thou hast sealed in our flesh; for thy Torah which Thou 

has taught us; for thy statues which Thou hast made known to us; for the life, grace and kindness 

Thou has bestowed on us; and for the food which Thou sustains us at all times. 

 



 

 

For everything, Lord our God, we thank Thee and bless Thee. Be Thy name constantly blessed by 

all forever, as it is written: "After you have eaten and are satisfied, you shall bless the Lord your 

God for the good land He has given you." Blessed art thou, O Lord, for the land and the food. 

 

Have mercy, Lord our God, on Israel thy people, on Jerusalem thy city, on Zion the abode of thy 

glory, on the kingdom of the house of David thy anointed one, and on the great and holy Temple 

that bears thy name. Our God, our Father, tend and feed us; sustained and support us and relieve us. 

Speedily, Lord our God, grant us relief from all our troubles. Lord our God, O make us not rely on 

the gifts and loans of men but rather on thy full, open and generous hand, that we may never be put 

to shame and disgrace. 

 

On Sabbath add following paragraph: (Favor us and strengthen us, Lord our God, with thy 

commandments-with the commandment concerning the seventh day, this great and holy Sabbath. 

This day is great and holy before Thee to abstain from work and rest on it in love according to thy 

will. In thy will, Lord our God, grant us rest so that there be nor sorrow and grief on our day of rest. 

Let us, Lord our God, live to see Zion thy city comforted, Jerusalem thy holy city rebuilt, for Thou 

art Master of all salvation and consolation.) 

 

Our God and God of our fathers, may the remembrance of us, of our fathers, of the anointed son of 

David thy servant, of Jerusalem thy holy city, and of all thy people the house of Israel, ascend, 

come, appear, be heard, and be accepted before Thee for deliverance and good, for grace, kindness 

and mercy, for life and peace, on this day of the Feast of Matzot. Remember us this day, Lord our 

God, for goodness; consider us for blessing; save us for life. With a word of salvation and mercy 

spare us and favor us; have pity on us and save us, for we look to Thee, for Thou art a gracious and 

merciful God and King. 

 

Rebuild Jerusalem the holy city speedily in our days. Blessed art Thou, O Lord, who will rebuild 

Jerusalem in mercy. Amen. 

 

Blessed art Thou, Lord our God, King of the universe. God Thou art our Father, our King and 

Sovereign, our Creator, our Redeemer, our Maker, the Holy One of Jacob, the Shepherd of Israel, 

the good King who does good to all and has done good, is doing good, and will do good. Thou 

bestowest favors on us constantly. Thou dost ever lavish on us kindness and mercy, relief and 

deliverance, success, blessing, salvation, comfort, sustenance, support mercy, life and peace and all 

goodness. Mayest Thou never deprive us of any good thing. 

 

May the Merciful One reign over us forever and ever. 

May the Merciful One be blessed in heaven and on earth. 

May the Merciful One be praised for all generations; may He be glorified in us forever and ever; 

may He be honored in us to all eternity. 

May the Merciful One grant us an honorable livelihood. 

May the Merciful One break the yoke from our neck; may He lead us upstanding into our land.  

May the Merciful One send ample blessing into this house and upon this table at which we have 

eaten. 

May the Merciful One send us Elijah the prophet of blessed memory who will bring us good tidings 

of consolation and comfort. 



 

 

May the Merciful One bless At parents' table, add words in parenthesis: (my revered father) the 

master of this house and (my revered mother) the mistress of this house. At own table, add: myself 

(my wife/my husband and children) and all that belongs to me and all those who are participating in 

this meal. May He bless us all together and all our possessions just as He blessed our forefathers 

Abraham, Isaac, and Jacob, with every blessing. May He bless us all together with a perfect 

blessing, and let us say, Amen. 

May they in heaven find merits with us so that we may enjoy a lasting peace. May we receive 

blessings from the Lord, justice from the God of our salvation, and may we find favor and good 

sense in the eyes of God and men. 

On Sabbath add sentence in parenthesis: (May the Merciful One cause us to inherit the day which 

will be all Sabbath and rest in the eternal life). 

May the Merciful One cause us to inherit the day of total goodness. 

May the Merciful One enable us to live in the days of the Messiah and in the world to come. He is 

the tower of salvation of His chosen king and shows kindness to His anointed prince, to David and 

his descendents forever. He who creates peace in His heavenly heights, may He grant peace for us 

and for all Israel; and say, Amen. 

 

Revere the Lord, you His holy ones for those who revere him suffer no want. Lions may be 

famishing and starving, but those who seek the Lord shall not lack any good thing. Give thanks to 

the Lord, for He is good; His kindness endures forever. Thou openest thy hand and satisfiest the 

desire of every living thing. Blessed is the man who trusts in the Lord, and whose trust is in the 

Lord. I have been young and now I am old, but never have I seen the righteous man forsaken, nor 

his children wanting bread. The Lord will give strength to his people; the Lord will bless His 

people with peace. 

 

Over the third cup of wine, say: 

Blessed art Thou, Lord our God, King of the universe, who createst the fruit of the vine. 

 

The Third Cup 
 

 כוס שלישית

 

הִננְיִ מוּכָן וּמְזלָֺּן לְקַטּםֵ מִצְוַת ךּוֹס שְׁלִישִׁית מֵאַרְבַּע ךּוֹסוֹת לְשֵׁם יחִוּד 

קוּדְשָׁא בְּרִיךְ הוּא וּשְׁכִינתְֵּיהּ עַל־ידְֵי הַהוּא טְמִיר וְנעְֶלָם בְּשֵׁם 

 .ךָּל־ישְִׂרָאֵל

 

ֵֽפֶן, אֱלֹהֵֵֽינוּ מֵֶֽלֶךְ הָעוֹלָם, בָּרוּךְ אַתָּה ייְָ   :בּוֹרֵא פְּרִי הַגָּ

 

 ופותחים את הדלת ואומרים, ם כוס מיוחדת לאליהו הנביאמוזגי

 



 

 

וּךָ וְעַל־מַמְלָכוֹת אֲשֶׁר בְּשִׁמְךָ , שְׁפךְֹ חֲמָתְךָ אֶל־הַגּוֹיםִ אֲשֶׁר לֹא ידְָעֵֽ

אוּ ֵֽהוּ הֵשֵַֽׁלּוּ. ךִּי אָכַל אֶת־יעֲַקבֹ: לֹא קָרֵָֽ , שְׁפָךְ־עֲלֵיהֶם זעְַמֵֶֽךָ: וְאֶת־נוֵָ

 :מִתֵַּֽחַת שְׁמֵי ייְָ , וְתַשְׁמִידֵם תִּרְדּףֹ בְּאַף: וַחֲרוֹן אַפְּךָ ישִַּׂיגֵם

 
A cup of wine is poured in honor of the Prophet Elijah. The door is opened and the Hallel 

continues, introduced by the paragraph 'Shfoch Chamatcha'. 

 

THIS CUP OF WINE 

This cup of wine is called Elijah‟s cup.  In Jewish tradition, wth Prophet Elijah is the messenger of 

God appointd to herald the era of the Messiah, the era of perfect happiness, when the Jewish people 

and all peoples throughout the world shall be free.  As a symbol of our expectation of Elijah‟s 

arrival, we open the door. 

 

Let us sing together the song Eliyohu Hanovi, and pray that we may soon see that happy world. 

 

 

 

ELIYOHU HANOVI 

Refrain: 

E-li-yo-hu ha-no-vi, E-li-yo-hu ha-tish-bi 

E-li-yo-hu, E-li-yo-hu, E-li-yo-hu ha-gi-lo-di. 

 

Bim‟-hay-roh b‟-yo-may-nu yo-vo ay-lay-nu 

Im Mo-shi-ach-ben Do-vid, Im Mo-shi-ach ben Do-vid. 

(repeat refrain) 
   

Zog Nit Keynmol 
 
"Zog Nit Keyn Mol" (Yiddish:                 ) (also referred to as "Partizaner Lid" or "Partisan song", 
though it shares this title with other works) is the name of a Yiddish song written in 1943 by Hirsh Glick, a 
young Jewish inmate of the Vilna Ghetto. The song is considered one of the chief anthems of Holocaust 
survivors and is sung in memorial services around the world. During World War II, it was the anthem of 
various Jewish partisan brigades. 
The lyrics Glick wrote were later set to music by Dmitri Pokrass. The music was actually written earlier than 
the lyrics, in 1935, for the song "Одесская Походная" (Odessa March), also known as "То не тучи - 
грозовые облака" (those aren t just clouds - they are storm clouds) about the Russian Civil War. That song 
was first performed by the well known Soviet Jewish singer Leonid Utyosov. 
Hirsch was inspired to write the song by news of the Warsaw Ghetto Uprising. 

  

Meaning 
The title means "Never Say", and derives from the first line of the song, "Never say that you have reached 
the final road." "Zog Nit Keynmol" was adopted by a number of Jewish partisan groups operating in Eastern 



 

 

Europe. It became a symbol of resistance against Nazi Germany's persecution of the Jews and the 
Holocaust. 

Lyrics 
English translation 

Never say this is the final road for you, 

Though leaden skies may cover over days of blue. 

As the hour that we longed for is so near, 

Our step beats out the message: we are here! 

 

From lands so green with palms to lands all white with snow. 

We shall be coming with our anguish and our woe, 

And where a spurt of our blood fell on the earth, 

There our courage and our spirit have rebirth! 

 

The early morning sun will brighten our day, 

And yesterday with our foe will fade away, 

But if the sun delays and in the east remains – 

This song as password generations must remain. 

 

This song was written with our blood and not with lead, 

It's not a little tune that birds sing overhead, 

This song a people sang amid collapsing walls, 

With pistols in hand [1] they heeded to the call. 

 

Therefore never say the road now ends for you, 

Though leaden skies may cover over days of blue. 

As the hour that we longed for is so near, 

Our step  

 

 

For Discussion: 

They Went Like Sheep to the Slaughter and Other Myths 
 

By Rabbi Dr. Bernhard H. Rosenberg 

 

 As a child of survivors of the Nazi death camps who has published extensive articles and 

editorials regarding the Holocaust, I am deeply disturbed and sense the deep pangs of anguish of 

those who still cannot either comprehend or appreciate the true acts of heroism which prevailed.  

As a practicing rabbi who refuses to allow the memories of the past to be distorted, I appeal to our 

fellow Jew:  “Never forget the acts of heroism which made it possible for us to exist.” 

 The recurring questions which haunts survivors and their children echo through the halls of 

time.  “Why didn‟t they fight back?  Why did they enter the chambers of death like sheep to the 

slaughter?”  By our standards, such actions as placidly lining up against a wall to be shot or 

walking silently into the gas chambers or standing nude and obedient at the edge of a ravine filled 

with blood-covered bodies awaiting one‟s own turn to die, defy all understanding.  Indeed, anti-
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Semites would suggest that Jews were different, somehow not quite as brave, and not quite as 

courageous as the average person.  Our enemies will even conclude that the Jews were guilty of the 

crimes they were accused of, and hence with heavy conscience and accepting the punishment for 

their “crimes,” the Jews quietly submitted to their deserved punishment. 

 Nothing could be a greater falsification of the truth.  The hopelessness seen in their faces 

was not a reflection of guilt; rather it was a realization that they had been completely deserted and 

betrayed by humanity.  The light of morality, conscience and brotherhood had been completely 

extinguished and for them life became a terror-filled abyss.  Responsibility for their death clearly 

lies with the Nazis and their collaborators. 

 Individuals confronted by the Holocaust often ask obvious questions to which there are no 

simplistic answers.  One needs to read, to study, to discuss, to reflect and to interview individuals 

who have lived through the tortures of hell on earth.  Since it is evident that many will not read the 

volumes necessary for research, allow us to attempt to analyze the crucial and sensitive issue of 

“sheep to the slaughter.” 

 In order to understand the Jew of the Holocaust, we must attempt to put ourselves in his 

place.  He knew of centuries of persecution carried out by the drunk and the sober, by the church 

and by government dictum.  He had suffered many instances of prejudice, degradation, and 

depersonalization prior to the Holocaust.  The Holocaust begins with the Nuremberg Laws, anti 

Semitic newspaper articles, cartoons, radio broadcasts, rallies, humiliations, beatings, intimidations, 

and economic boycott.  The Holocaust victim begins to feel as if he is choking; fear becomes a part 

of daily life.   

 Maybe he should leave Europe, he thinks.  But to where should he go, and should he not 

stay together with his family?  The International Conference at Evian, France, demonstrates that the 

world does not want the Jew.  Not one country is willing to open the doors of freedom.  The victim 

is trapped, like a child in a cage with a ravenous lion.  The victim‟s passport is marked with the 

letter “J” for Jude and Kristallnacht results in vast destruction; his home, his shop and even his 

place of worship cannot escape the wrath of maniacs bent upon the complete annihilation of the 

Jew. 

 Some Jews are arrested and sent to concentration camps and the victim is informed that his 

children are expelled from school.  The children do not understand, the victim is powerless to 

explain these atrocities to them.  A yellow badge is to be worn and to be found on the streets 

without it means death. 

 The innocent victim and his family are uprooted and resettled in a ghetto, seven people in a 

room, little food, almost no medicine.  The old and the young perish in the street.  The victim‟s 

child falls ill and dies.  He cries and screams in anguish.  He is helpless to save her.  A four-month-

old baby perishes and the world remains silent. 

 His family is ordered to report to the train station.  On the journey there are no sanitary 

facilities, pressed together like sardines, there is no room for the corpses to fall.  They stand like the 

rest for nine days.  The victim‟s grandfather dies begging for air. 

 Finally, the concentration camp.  They arrive ravenous with hunger, nearly unconscious.  

Here, a short man motions with his finger to the left or to the right.  The victim goes to the right; his 

family to the left.  He soon discovers that the only means of escape is through the chimney. 

 His family, his wife, his two children are already in the next world.  The chimney continues 

operating at full capacity.  The heart and the soul of the world remain uncompassionate. 



 

 

 An inmate attempts to overcome a guard.  He is tortured brutally and hung in front of the 

inmates.  Each victim begins thinking to himself that he wants to avoid that suffering, revolt is 

meaningless, and even if he escaped where would he go?  No one wants him. 

 The victim dreams and longs for a better world.  He yearns for the time to come when he 

will no longer suffer and will begin to rebuild anew.  The world remains silent to his pleas.  His 

dreams remain unfulfilled.  His heroic vision of hope for the future is clouded by the reality of the 

inferno surrounding him.  He is tormented by recurring nightmares.  He hears the voices of his 

children, wife, his parents and loved ones.  He remembers the sight of Joseph, his friend and 

neighbor, who was buried alive.  In front of his eyes stand Yaakov, his uncle who was 

disemboweled, Chaim who was hanged and Chana who was subjected to medical experiments and 

then tortured to death.  Tears flow as he envisions Pinchas who was drowned and his brother who 

was trampled to death.  He awakens, scarred by the memory of Shmuel who was burnt with 

cigarettes and then thrown into the burning crematorium while still alive.   

 Today the world has the audacity to exclaim “Why didn‟t they fight back?  Why didn‟t they 

rush the armed guards?  Why didn‟t they attempt mass suicide?”  The world refuses to realize that 

courage and heroism is often expressed in the individual‟s will to live; to seek to survive and build 

a better life, a better world for himself and his future family.  The world dares to forget that 

numerous heroic uprisings did occur. 

 The remnants of Hitler‟s inferno came back from the grave to build a new nation, a nation 

conceived in blood and tears, a nation which loudly proclaims, “We will not be silent, Jews return 

to your own home, our gates are eagerly awaiting you.”  These survivors dedicated themselves and 

their children to a new purpose; the atrocities of the past, the inhumanity of mankind, could not 

extinguish the Jewish spirit. 

 Our young must be told that we have always fought tyranny, we did not die like sheep for 

the slaughter.  The Jewish nation has experienced the inferno of humanity.  Jews have been 

criticized, labeled, stereotyped and maligned, we have experienced anguish and peril, many have 

tried to murder us; others to missionize our young and yet, through it all, we unlike any other 

people, have survived. 

 Sophisticated 20
th

 century mechanistic society not only wishes to forget the atrocities of the 

Holocaust, but tragically wishes to deny that it ever existed.  Professor Arthur Butz and his 

followers would have us believe that the Nazi extermination of six million Jews was a myth created 

by the Jewish establishment.  The tears and frequent nightmares of terror experienced by survivors 

– are these exaggerations exploited by Zionists?  Are the numbers branded on the arms of survivors 

beauty marks, reminders of the good old days when the orchestra played such melodic tunes as 

“Arbeit Macht Frei?” 

 The gas chambers of yesteryear have been replaced with sophisticated mind-controlling 

devices.  Organized cults are directing their deceptive ploys against Jewish children.  These 

evangelists robe themselves with creative labels such as Hari Krishna, Jews for Jesus and Moonie.  

These antagonists are deceptive; their prime target is our youth. 

 The propaganda machine rings aloud with the deceptions of Hitler‟s Mein Kampf.  

Twentieth century anti-Semites declare that Jews control industry, that Jews operate the banks, 

direct Wall Street and manipulate the economy.  These anti-Semites suggest that we control the 

mass media and that newspapers echo Jewish propaganda.  The General Browns of the world have 

not learned the tragic lessons of the past. 

 We Jews have been gassed in the bathhouses of humanity, burned in crematoria constructed 

by the world‟s intellectuals, our children bayoneted, their blood spilt on the walls of the most 



 

 

civilized nations in the world.  We have returned from the grave.  We did not perish in the inferno.  

Our nation will never march like sheep to the slaughter.  The people of Israel shall live. 

 

 

Step 13: Hallel 
 

 הַכֵּל

 
 

ֵֽנוּ ֵֽנוּ ייְָ לֹא לָ ֵֽלָּה . עַל חַסְדְּךָ עַל אֲמִתֵֶּֽךָ, ךִּי לְשִׁמְךָ תֵּן ךָּבוֹד לֹא לָ לָ

וֵאלֹהֵֵֽינוּ בַשָּׁמֵָֽיםִ ךּלֹ אֲשֶׁר חָפֵץ . אַטּהֵ נאָ אֱלֹהֵיהֶם, יאֹמְרוּ הַגּוֹיםִ

, פֶּה לָהֶם וְלֹא ידְַבֵֵּֽרוּ. מַעֲשֵׂה ידְֵי אָדָם, עֲצַבֵּיהֶם ךֵֶּֽסֶף וְזהָָב. עָשָׂה

 ֵֽ ֵֽיםִ לָהֶם וְלֹא ישְִׁמֵָֽעוּ. יםִ לָהֶם וְלֹא ירְִאועֵינַ . אַף לָהֶם וְלֹא ירְִיחוּן, אָזנְַ

ֵֽכוּ, ידְֵיהֶם וְלֹא ימְִישׁוּן ךְּמוֹהֶם . בִּגְרוֹנםָ לֹא יהְֶגּוּ, רַגְלֵיהֶם וְלֹא יהְַכֵּ

עֶזרְָם וּמָגִ﬽םָ , ישְִׂרָאֵל בְּטַח בַּייָ: ךּלֹ אֲשֶׁר בּטֵֵֹֽחַ בָּהֶם, יהְִיוּ עשֵֹׂיהֶם

, ירְִאֵי ייְָ בִּטְחוּ בַייְָ . עֶזרְָם וּמָגִ﬽םָ הוּא, בֵּית אַהֲרןֹ בִּטְחוּ בַייְָ . הוּא

 :עֶזרְָם וּמָגִ﬽םָ הוּא

 

נוּ יבְָרֵךְ  יבְָרֵךְ . יבְָרֵךְ אֶת בֵּית אַהֲרןֹ, יבְָרֵךְ אֶת בֵּית ישְִׂרָאֵל, ייְָ זכְָרֵָֽ

. לֵיכֶם וְעַל בְּניֵכֶםעֲ , יסֵֹף ייְָ עֲלֵיכֶם. הַקְּטַ﬽יִם עִם הַגְּדלִֹים, ירְִאֵי ייְָ 

וְהָאֵָֽרֶץ נתַָן , הַשָּׁמֵַֽיםִ שָּׁמֵַֽיםִ לַייְָ . עשֵֹׂה שָּׁמֵַֽיםִ וָאֵָֽרֶץ, בְּרוּכִים אַתֶּם לַייְָ 

ֵֽחְנוּ נבְָרֵךְ . וְלֹא ךָּל ירְֹדֵי דוּמָה, לֹא הַלֵּתִים יהְַלְלוּ יהָּ. לִבְניֵ אָדָם וַאֲנַ

 : הַלְלוּיהָּ, מֵעַתָּה וְעַד עוֹלָם, יהָּ

 
 

: ךִּי הִָ﬷ה אָזנְוֹ לִי וּבְימַָי אֶקְרָא. אֶת קוֹלִי תַּחֲנוּניָ, י ישְִׁמַע ייְָ אָהֵַֽבְתִּי ךִּ 

וּניִ חֶבְלֵי מֵָֽוֶת וּניִ צָרָה וְיגָוֹן אֶמְצָא, אֲפָפֵֽ וּבְשֵׁם ייְָ . וּמְצָרֵי שְׁאוֹל מְצָאֵֽ

שׁמֵֹר . וֵאלֹהֵֵֽינוּ מְרַחֵם, חַ﬽וּן ייְָ וְצַדִּיק. אָ﬽הָ ייְָ מַכְּטָה נפְַשִׁי, אֶקְרָא

יעַ פְּתָאִ  ךִּי ייְָ גָּמַל , שׁוּבִי נפְַשִׁי לִמְנוּחֵָֽיכְִי. ים ייְָ דַּכּוֹתִי וְלִי יהְוֹשִֵֽׁ

ֵֽיכְִי ֵֽצְתָּ נפְַשִׁי מִלֵָּֽוֶת אֶת עֵיניִ מִן דִּמְעָה. עָלָ . אֶת רַגְלִי מִדֵֶּֽחִי, ךִּי חִכַּ



 

 

. מְאדֹאֲניִ עֵָֽניִתִי , הֶאֱמֵַֽנתְִּי ךִּי אֲדַבֵּר. בְּאַרְצוֹת הַחַטּיִם, אֶתְהַכֵּךְ לִפְניֵ ייְָ 

 .אֲניִ אָמֵַֽרְתִּי בְחָפְזיִ ךָּל הָאָדָם ךּזֹבֵ

 

וֹהִי עָלָי, מָה אָשִׁיב לַייָ וּבְשֵׁם ייְָ , ךּוֹס ישְׁוּעוֹת אֶשָּׂא. ךָּל תַּגְמוּלֵֽ

יקָָר בְּעֵיניֵ ייְָ הַלֵָּֽוְתָה . נגְֶדָה ﬽אָ לְכָל עַלּוֹ, נדְָרַי לַייָ אֲשַׁכֵּם. אֶקְרָא

. בֶּן אֲמָתֵֶֽךָ פִּתֵַּֽחְתָּ לְמוֹסֵרָי, אֲניִ עַבְדְּךָ אָ﬽הָ ייְָ ךִּי אֲניִ עַבְדֵֶּֽךָ. לַחֲסִידָיו

ֵֽבַח תּוֹדָה וּבְשֵׁם ייְָ אֶקְרָא נדְָרַי לַייְָ אֲשַׁכֵּם נגְֶדָה ﬽אָ לְכָל . לְךָ אֶזבְַּח זֶ

ֵֽיםִ הַלְלוּיהָּ. עַלּוֹ  .בְּחַצְרוֹת בֵּית ייְָ בְּתוֹכֵֵֽכִי ירְוּשָׁלָ

 

וּהוּ, ךָּל גּוֹיםִ, הַלְלוּ אֶת ייְָ  ֵֽינוּ חַסְדּוֹךִּ . ךָּל הָאֺלִּים שַׁבְּחֵֽ , י גָבַר עָלֵ

 : וֶאֱמֶת ייְָ לְעוֹלָם הַלְלוּיהָּ

 

 :ךִּי לְעוֹלָם חַסְדּוֹ, הוֹדוּ לַייָ ךִּי טוֹב

 :ךִּי לְעוֹלָם חַסְדּוֹ, יאֹמַר נאָ ישְִׂרָאֵל 

 :ךִּי לְעוֹלָם חַסְדּוֹ, יאֹמְרוּ נאָ בֵית אַהֲרןֹ 

 :ךִּי לְעוֹלָם חַסְדּוֹ, יאֹמְרוּ נאָ ירְִאֵי ייְָ  

 

א ֵֽניִ בַלֶּרְחָב יהָּ, תִי טּהָּמִן הַלֵּצַר קָרֵָֽ מַה טּעֲַשֶׂה לִי , ייְָ לִי לֹא אִירָא. עָנָ

חַ , טוֹב לַחֲסוֹת בַּייְָ . וַאֲניִ אֶרְאֶה בְשׂנאְָי, ייְָ לִי בְּעזֹרְָי. אָדָם ֵֹֽ מִבְּט

חַ בִּנדְִיבִים. בָּאָדָם ֵֹֽ וּניִ בְּשֵׁם ייְָ ךִּי . טוֹב לַחֲסוֹת בַּייְָ מִבְּט ךָּל גּוֹיםִ סְבָבֵֽ

וּנִ . אֲמִילַם וּניִ בְּשֵׁם ייְָ ךִּי אֲמִילַםסַבֵּֽ וּניִ כִדְברִֹים דּעֲֹכוּ. י גַם סְבָבֵֽ  סַבֵּֽ

ניִ, דָּחהֹ דְחִיתֵַֽניִ לִנפְּלֹ. בְּשֵׁם ייְָ ךִּי אֲמִילַם, ךְּאֵשׁ קוֹצִים עָזּיִ . וַייְָ עֲזרֵָָֽ

ימְִין , קוֹל רִ﬽הָ וִישׁוּעָה בְּאָהֳלֵי צַדִּיקִים. וַיהְִי לִי לִישׁוּעָה, וְזמְִרָת יהָּ

שָׂה ֵֹֽ שָׂה חֵָֽילִ, ימְִין ייְָ רוֹמֵמָה. חֵָֽילִ ייְָ ע ֵֹֽ , לֹא אָמוּת ךִּי אֶחְיהֶ. ימְִין ייְָ ע

﬽יִ טּהָּ. וַאֲסַפֵּר מַעֲשֵׂי יהָּ ֵֽניִ, ימַּרֹ ימְִּרֵַֽ פִּתְחוּ לִי שַׁעֲרֵי . וְלַלָּוֶת לֹא נתְָנָ

עַר לַייְָ . אָבאֹ בָם אוֹדֶה יהָּ,צֵֶֽדֶק  אוּ בוֹ, זהֶ הַשֵַּֽׁ ֵֹֽ אוֹדְךָ ךִּי . צַדִּיקִים יבָ

אֵֶֽבֶן . אוֹדְךָ ךִּי עֲניִתֵָֽניִ וַתְּהִי לִי לִישׁוּעָה. וַתְּהִי לִי לִישׁוּעָה, יתֵָֽניִעֲנִ 



 

 

 הָיתְָה לְראֹשׁ, אֵֶֽבֶן מָאֲסוּ הַבּוֹניִם .פִּ﬽הָ הָיתְָה לְראֹשׁ, מָאֲסוּ הַבּוֹניִם

ֵֽינוּ, מֵאֵת ייְָ הֵָֽיתְָה זּאֹת. פִּ﬽הָ , מֵאֵת ייְָ הֵָֽיתְָה זּאֹת: הִיא נפְִלָאת בְּעֵינֵ

ֵֽינוּהִיא נפְִ  ֵֽילָה וְנשְִׂמְחָה בוֹ, זהֶ הַטּוֹם עָשָׂה ייְָ . לָאת בְּעֵינֵ זהֶ הַטּוֹם . נגִָ

ֵֽילָה וְנשְִׂמְחָה בוֹ  .עָשָׂה ייְָ נגִָ

 

יעָה ﬽אָ   :אָ﬽אָ ייְָ הוֹשִֵֽׁ

יעָה ﬽אָ   :אָ﬽אָ ייְָ הוֹשִֵֽׁ

 :אָ﬽אָ ייְָ הַצְלִיחָה נאָ 

 :אָ﬽אָ ייְָ הַצְלִיחָה נאָ 

 

, בָּרוּךְ הַבָּא בְּשֵׁם ייְָ . נוּכֶם מִבֵּית ייְָ בֵּרַכְ , בָּרוּךְ הַבָּא בְּשֵׁם ייְָ 

ֵֽנוּ. בֵּרַכְנוּכֶם מִבֵּית ייְָ  ֵֽאֶר לָ אִסְרוּ חַג בַּעֲבתִֹים עַד קַרְנוֹת , אֵל ייְָ וַטָּ

ֵֽנוּ .הַלִּזבְֵֵּֽחַ  ֵֽאֶר לָ אֵלִי . עַד קַרְנוֹת הַלִּזבְֵֵּֽחַ , אִסְרוּ חַג בַּעֲבתִֹים, אֵל ייְָ וַטָּ

הוֹדוּ : אֵלִי אַתָּה וְאוֹדֵֶֽיָּ אֱלֹהַי אֲרוֹמְמֵֶֽיָּ . אַתָּה וְאוֹדֵֶֽיָּ אֱלֹהַי אֲרוֹמְמֵֶֽיָּ 

 .ךִּי לְעוֹלָם חַסְדּוֹ, הוֹדוּ לַייָ ךִּי טוֹב: ךִּי לְעוֹלָם חַסְדּוֹ, לַייָ ךִּי טוֹב

 

ךִּי לְעוֹלָם , הוֹדוּ לֵאלֹהֵי הָאֱלֹהִים: ךִּי לְעוֹלָם חַסְדּוֹ, הוֹדוּ לַייָ ךִּי טוֹב

לְעשֵֹׂה נפְִלָאוֹת גְּדלֹוֹת : וֹךִּי לְעוֹלָם חַסְדּ, הוֹדוּ לַאֲדנֹיֵ הָאֲדנֹיִם: חַסְדּוֹ

: ךִּי לְעוֹלָם חַסְדּוֹ, לְעשֵֹׂה הַשָּׁמֵַֽיםִ בִּתְבוּנהָ: ךִּי לְעוֹלָם חַסְדּוֹ, לְבַדּוֹ

ךִּי , לְעשֵֹׂה אוֹרִים גְּדלִֹים: ךִּי לְעוֹלָם חַסְדּוֹ, לְרוֹקַע הָאֵָֽרֶץ עַל הַלֵָּֽיםִ

לֶת בַּטּוֹם: לְעוֹלָם חַסְדּוֹ חַ : ךִּי לְעוֹלָם חַסְדּוֹ, אֶת הַשֵֶּֽׁמֶשׁ לְמֶמְשֵֶֽׁ אֶת הַטּרֵֵָֽ

ֵֽילְָה יםִ : ךִּי לְעוֹלָם חַסְדּוֹ, וְכוֹכָבִים לְמֶמְשְׁלוֹת בַּכָּ לְמַךֵּה מִצְרֵַֽ

: ךִּי לְעוֹלָם חַסְדּוֹ, וַטּוֹצֵא ישְִׂרָאֵל מִתּוֹכָם: ךִּי לְעוֹלָם חַסְדּוֹ, בִּבְכוֹרֵיהֶם

וֹעַ נטְוּיהָ ךִּי , לְגזֹרֵ יםַ סוּף לִגְזרִָים: ךִּי לְעוֹלָם חַסְדּוֹ, בְּידָ חֲזקָָה וּבִזרְֵֽ

וְנעִֵר פַּרְעהֹ : ךִּי לְעוֹלָם חַסְדּוֹ, וְהֶעֱבִיר ישְִׂרָאֵל בְּתוֹכוֹ: עוֹלָם חַסְדּוֹלְ 

ךִּי לְעוֹלָם , לְמוֹלִיךְ עַלּוֹ בַלִּדְבָּר: ךִּי לְעוֹלָם חַסְדּוֹ, וְחֵילוֹ בְיםַ סוּף



 

 

, וַטּהֲַרגֹ מְלָכִים אַדִּירִים: ךִּי לְעוֹלָם חַסְדּוֹ, לְמַךֵּה מְלָכִים גְּדלִֹים: חַסְדּוֹ

וּלְעוֹג מֵֶֽלֶךְ : ךִּי לְעוֹלָם חַסְדּוֹ, לְסִיחוֹן מֵֶֽלֶךְ הָאֱמרִֹי: סְדּוֹךִּי לְעוֹלָם חַ 

נחֲַלָה : ךִּי לְעוֹלָם חַסְדּוֹ, וְנתַָן אַרְצָם לְנחֲַלָה: ךִּי לְעוֹלָם חַסְדּוֹ, הַבָּשָׁן

ֵֽנוּ: ךִּי לְעוֹלָם חַסְדּוֹ, לְישְִׂרָאֵל עַבְדּוֹ ֵֽכַר לָ ֵֽנוּ זָ : ךִּי לְעוֹלָם חַסְדּוֹ, שֶׁבְּשִׁפְלֵ

נוּ  ינוּוַטּפְִרְקֵֵֽ ֵֽחֶם לְכָל בָּשָׂר: ךִּי לְעוֹלָם חַסְדּוֹ, מִצָּרֵֵֽ ךִּי לְעוֹלָם , נוֹתֵן לֶ

 : ךִּי לְעוֹלָם חַסְדּוֹ, הוֹדוּ לְאֵל הַשָּׁמֵָֽיםִ: חַסְדּוֹ

 

וּחַ ךָּל בָּשָׂר. תְּבָרֵךְ אֶת שִׁמְךָ ייְָ אֱלֹהֵֵֽינוּ, נשְִׁמַת ךָּל חַי תְּפָאֵר , וְרֵֽ

. ד הָעוֹלָם אַתָּה אֵלמִן הָעוֹלָם וְעַ , תָּמִיד וּתְרוֹמֵם זכְִרְךָ מַלְךֵֵּֽנוּ

יעַ  ֵֽנוּ מֵֶֽלֶךְ גּוֹאֵל וּמוֹשִֵֽׁ , פּוֹדֶה וּמַצִּיל וּמְפַרְנסֵ וּמְרַחֵם, וּמִבַּלְעָדֵֶֽיךָ אֵין לָ

ֵֽנוּ מֵֶֽלֶךְ אֶכָּא אֵָֽתָּה. בְּכָל עֵת צָרָה וְצוּקָה אֱלֹהֵי הָרִאשׁוֹניִם : אֵין לָ

וֹהַּ ךָּל בְּרִטּוֹת, וְהָאַחֲרוֹניִם ֹ , אֲדוֹן ךָּל תּוֹלָדוֹת, אֱלֵֽ ב הַמְהֺכָּל בְּר

וַייְָ לֹא ינָוּם וְלֹא . וּבְרִטּוֹתָיו בְּרַחֲמִים, בְּחֵֶֽסֶד הַמְנהֵַג עוֹלָמוֹ, הַתִּשְׁבָּחוֹת

רְדָּמִים, ייִשָׁן ִַ יחַ אִכְּמִים, הַמְעוֹרֵר ישְֵׁניִם וְהַלֵּקִיץ נִ וְהַלַּתִּיר , וְהַלֵּשִֵֽׂ

ֵֽחְנוּ מוֹדִים, וְהַזּוֹקֵף ךְּפוּפִים, וְהַמּוֹמֵךְ נוֹפְלִים, אֲסוּרִים  .לְךָ לְבַדְּךָ אֲנַ

ֵֽנוּ רִ﬽הָ ךַּהֲמוֹן גַּכָּיו, אִכּוּ פִֵֽינוּ מָלֵא שִׁירָה ךַּטּםָ  וְשִׂפְתוֹתֵֵֽינוּ, וּלְשׁוֹנֵ

יעַ  בַח ךְּמֶרְחֲבֵי רָקִֵֽ חַ , שֵֶֽׁ מֶשׁ וְכַטּרֵֵָֽ ֵֽינוּ מְאִירוֹת ךַּשֵֶּֽׁ וְידֵֵָֽינוּ פְרוּשׂוֹת , וְעֵינֵ

ֵֽינוּ קַכּוֹת ךָּאַטּלָוֹת, ךְּנשְִׁרֵי שָׁמֵָֽיםִ ֵֽחְנוּ מַסְפִּיקִים, וְרַגְלֵ ת לְהוֹדוֹ, אֵין אֲנַ

וּלְבָרֵךְ אֶת שְׁמֵֶֽךָ עַל אַחַת מֵאֵָֽלֶף אֵֶֽלֶף , לְךָ ייְָ אֱלֹהֵֵֽינוּ וֵאלֹהֵי אֲבוֹתֵֵֽינוּ

יתָ עִם אֲבוֹתֵֵֽינוּ , אַלְפֵי אֲלָפִים וְרִבֵּי רְבָבוֹת פְּעָמִים הַ﬷וֹבוֹת שֶׁעָשִֵֽׂ

יםִ גְּאַלְתֵָּֽנוּ ייְָ אֱלֹהֵֵֽינוּ. וְעִלֵָּֽנוּ ב בְּרָעָ , וּמִבֵּית עֲבָדִים פְּדִיתֵָֽנוּ, מִלִּצְרֵַֽ

וּמֵחֳלָיםִ , וּמִדֵֶּֽבֶר מִכַּטְתֵָּֽנוּ, מֵחֵֶֽרֶב הִצַּלְתֵָּֽנוּ, וּבְשָׂבָע ךִּלְךַּלְתֵָּֽנוּ, זנַתְֵָּֽנוּ

וּנוּ רַחֲמֵֶֽיךָ: רָעִים וְנאֱֶמָניִם דִּכִּיתֵָֽנוּ וּנוּ חֲסָדֵֶֽיךָ , עַד הֵֵֽ﬽הָ עֲזרֵָֽ וְלֹא עֲזבֵָֽ

ֵֽצַח נוּ ייְָ אֱלֹהֵֵֽינוּ לָנֶ ֵֽגְתָּ . וְאַל תְִּ﬷שֵֵֽׁ וּחַ , בֵָּֽנוּ עַל ךֵּן אֵבָרִים שֶׁפִּכַּ וְרֵֽ

מְתָּ בְּפִֵֽינוּ, וּנשְָׁמָה שֶׁ﬽פֵַָֽחְתָּ בְּאַפֵֵּֽינוּ הֵן הֵם יוֹדוּ וִיבָרְכוּ , וְלָשׁוֹן אֲשֶׁר שֵַֽׂ



 

 

ֵֽיכוּ אֶת שִׁמְךָ מַלְךֵֵּֽנוּ יצוּ וְיקְַדִֵּֽישׁוּ וְימְַלִ , וִישַׁבְּחוּ וִיפָאֲרוּ וִירוֹמְמוּ וְיעֲַרִֵֽ

וְכָל , ךְ לְךָ תִכְרַעוְכָל בֵֶּֽרֶ , וְכָל לָשׁוֹן לְךָ תִשָּׁבַע, ךִּי כָל פֶּה לְךָ יוֹדֶה

ֵֽיךָ תִשְׁתַּחֲוֶה וּךָ, קוֹמָה לְפָנֶ רֶב וּכְלָיוֹת יזְלְַּרוּ , וְכָל לְבָבוֹת ייִרָאֵֽ וְכָל קֵֶֽ

וֹךָ, ךַּדָּבָר שֶׁךָּתוּב. לִשְׁמֵֶֽךָ מַצִּיל עָניִ . ךָּל עַצְמוֹתַי תּאֹמֵַֽרְנהָ ייְָ מִי כָמֵֽ

וּמִי ישְִׁוֶה כָּךְ וּמִי יעֲַרָךְ , מִי ידְִמֶה כָּךְ: וְעָניִ וְאֶבְיוֹן מִגּזֹלְוֹ, מֵחָזקָ מִלֵֶּֽ﬽וּ

נהְַכֶּלְךָ : אֵל עֶלְיוֹן קנֹהֵ שָׁמֵַֽיםִ וָאֵָֽרֶץ, הָאֵל הַגָּדוֹל הַגִּבּוֹר וְהַ﬽וֹרָא: לָךְ

בָּרְכִי נפְַשִׁי , לְדָוִד, ךָּאָמוּר. וּנשְַׁבֵּחֲךָ וּנפְָאֶרְךָ וּנבְָרֵךְ אֶת־שֵׁם קָדְשֵֶֽׁךָ

 :וְכָל קְרָבַי אֶת שֵׁם קָדְשוֹ, אֶת ייְָ 

 

ֵֽךָהָאֵל בְּ  ֵֽצַח וְהַ﬽וֹרָא . הַגָּדוֹל בִּכְבוֹד שְׁמֵֶֽךָ, תַעֲצֺמוֹת עֺזֶּ הַגִּבּוֹר לָנֶ

 :הַלֵֶּֽלֶךְ הַטּוֹשֵׁב עַל ךִּמֵּא רָם וְנשִָּׂא. בְּנוֹרְאוֹתֵֶֽיךָ

 

לַישְָׁרִים , רַ﬽נְוּ צַדִּיקִים בַּייְָ , וְכָתוּב: מָרוֹם וְקָדוֹש שְׁמוֹ, שׁוֹכֵן עַד

וּבִלְשׁוֹן . י צַדִּיקִים תִּתְבָּרַךְוּבְדִבְרֵ . בְּפִי ישְָׁרִים תִּתְהַכָּל. נאָוָה תְהִכָּה

רֶב קְדוֹשִׁים תִּתְקַדָּשׁ. חֲסִידִים תִּתְרוֹמָם  : וּבְקֵֶֽ

 

בְּכָל , בְּרִ﬽הָ יתְִפָּאַר שִׁמְךָ מַלְךֵֵּֽנוּ, וּבְמַקְהֲלוֹת רִבְבוֹת עַלְּךָ בֵּית ישְִׂרָאֵל

ֵֽיךָ ייְָ אֱלֹהֵֵֽינוּ, שֶׁךֵּן חוֹבַת ךָּל הַיצְוּרִים, דּוֹר וָדוֹר וֵאלֹהֵי , לְפָנֶ

לְהוֹדוֹת לְהַכֵּל לְשַבֵֵּֽחַ לְפָאֵר לְרוֹמֵם לְהַדֵּר לְבָרֵךְ לְעַכֵּה , ינוּאֲבוֹתֵֵֽ

 :עַל ךָּל דִּבְרֵי שִׁירוֹת וְתִשְׁבְּחוֹת דָּוִד בֶּן ישִַׁי עַבְדְּךָ מְשִׁיחֵֶֽךָ, וּלְקַכֵּס

 

בַּשָּׁמַיםִ  הָאֵל הַלֵֶּֽלֶךְ הַגָּדוֹל וְהַקָּדוֹשׁ, ישְִׁתַּבַּח שִׁמְךָ לָעַד מַלְךֵּנוּ

הַכֵּל , שִׁיר וּשְׁבָחָה: ייְָ אֱלֹהֵֵֽינוּ וֵאלֹהֵי אֲבוֹתֵֵֽינוּ, הךִּי לְךָ נאֶָ . וּבָאֵָֽרֶץ

ֵֽצַח, עזֹ וּמֶמְשָׁלָה, וְזמְִרָה ה, נֶ קְדֺשָּׁה , תְּהִכָּה וְתִפְאֵֶֽרֶת, גְּדֺכָּה וּגְבוּרַָ

 .בְּרָכוֹת וְהוֹדָאוֹת מֵעַתָּה וְעַד עוֹלָם. וּמַלְכוּת

 



 

 

וּךָ ייְָ אֱלֹהֵֵֽינוּ יךָ יהְַלְלֵֽ ֵֽךָוַחֲסִידֵֶֽיךָ צַ , ךָּל מַעֲשֵֶֽׂ וְכָל , דִּיקִים עוֹשֵׂי רְצוֹנֶ

עַלְּךָ בֵּית ישְִׂרָאֵל בְּרִ﬽הָ יוֹדוּ וִיבָרְכוּ וִישַׁבְּחוּ וִיפָאֲרוּ וִירוֹמְמוּ 

ֵֽיכוּ אֶת שִׁמְךָ מַלְךֵֵּֽנוּ יצוּ וְיקְַדִֵּֽישׁוּ וְימְַלִ ךִּי לְךָ טוֹב לְהוֹדוֹת , וְיעֲַרִֵֽ

, תָּה ייְָ בָּרוּךְ אַ . ךִּי מֵעוֹלָם וְעַד עוֹלָם אַתָּה אֵל, וּלְשִׁמְךָ נאֶָה לְזלֵַּר

 .מֵֶֽלֶךְ מְהֺכָּל בַּתִּשְׁבָּחוֹת

 

Psalm 115:1-11 

 

Nor for our sake, O Lord, not for our sake, but for thy name's sake give glory, because of thy 

kindness and thy truth. Why should the nations say: "Where is their God?" Our God is in the 

heavens; He does whatever He pleases! Their idols are silver and gold, the work of human hands. 

They have a mouth, but they cannot speak; they have eyes, but they cannot see; they have ears, but 

they cannot hear; they have a nose, but they cannot smell; they have hands, but they cannot feel; 

they have feet, but they cannot walk; nor can they utter a sound with their throat. Those who make 

them shall become like them, whoever trusts in them. O Israel, trust in the Lord! He is their help 

and shield. You who revere the Lord, trust in the Lord! He is their help and shield. 

 

Psalm 115:12-18 

 

The Lord who has remembered us will bless; He will bless the house of Israel; He will bless the 

house of Aaron; He will bless those who revere the Lord, the small with the great. May the Lord 

increase you, and your children. You are blessed by the Lord, who made the heaven and earth. The 

heaven is the Lord's heaven, but He has given the earth to mankind. The dead cannot praise the 

Lord, nor can any who go down into silence. We will bless the Lord from this time forth and 

forever. Halleluyah! 

 

Psalm 116:1-11 

 

I love that the Lord hears my supplications. Because He has inclined His ear to me, I will call upon 

Him as long as I live. The cords of death encircled me; the pains of the grave have overtaken me; I 

found trouble and sorrow. Then I called upon the name of the Lord: "O Lord, save my life!" 

Gracious is the Lord, and righteous and our God is merciful. The Lord protects the simple; I was 

brought low and He saved me. Return to thy rest, O my soul, for the Lord has been kind to you. 

Thou hast delivered my soul from death, my eyes from tears and my feet from stumbling. I shall 

walk before the Lord in the lands of the living. I kept faith even when I cry out: "I am greatly 

afflicted.' [I kept faith even when] I said in haste: "All men are deceitful." 

 

Psalm 116:12-19 

 

How can I repay the Lord for all His kind acts toward me? I will raise the cup of salvations, and 

call upon the name of the Lord. My vows to the Lord I will pay in the presence of all His people. 

Precious in the sight of the Lord is the death of His pious followers. Please, O Lord, I am truly thy 



 

 

servant; I am thy servant, the son of thy handmaid; Thou has loosened my bonds. To Thee I 

sacrifice a thanksgiving offering, and call upon the name of the Lord. My vows to the Lord I will 

pay in the presence of all His people, in the courts of the Lord's house, in the midst of Jerusalem. 

Halleluyah! 

 

Psalm 117 

 

Give thanks to the Lord, all you nations; praise Him, all you peoples! For His kindness overwhelms 

us, and the truth of the Lord is forever, Halleluyah! 

 

Psalm 118:1-4 

 

Give thanks to the Lord, for He is good; His kindness endures forever. Let Israel say: His kindness 

endures forever. Let the house of Aaron say: His kindness endures forever. Let those who revere 

the Lord say: His kindness endures forever. 

 

Psalm 118:5-29 

 

From the narrows I called upon the Lord; the Lord answered me by placing me in a great expanse. 

The Lord is with me; I have no fear of what man can do to me. The Lord is with me among my 

helpers; I shall see the defeat of my foes. It is better to seek refuge in the Lord than to trust in man. 

It is better to seek refuge in the Lord than to trust in princes. All nations have encompassed me; but 

in the name of the Lord, I routed them. They swarmed around me; but in the name of the Lord, I cut 

them down. They swarmed like bees about me, but they were extinguished like a fire of thorns; but 

in the name of the Lord, I cut them down. You pushed me that I might fall, but the Lord helped me. 

The Lord is my strength and song; He has become my salvation. The voice of rejoicing and 

salvation is heard in the tents of the righteous: "The right hand of the Lord does valiantly. The 

Lord's right hand is raised in triumph; the Lord's right hand does valiantly!" I shall not die, but live 

to relate the deeds of the Lord. The Lord has surely punished me, but He has not left me to die. 

Open for me the gates of righteousness, that I may enter and praise the Lord. This is the gate of the 

Lord; the righteous may enter through it. Each verse is recited twice: I thank Thee for Thou has 

answered me and have become my salvation. The stone which the builders rejected has become the 

major cornerstone. This the Lord's doing; It is marvelous in our eyes. This is the day which the 

Lord has made; We will be glad and rejoice on it. O Lord, please save us! O Lord, please save us! 

O Lord, let us prosper! O Lord, let us prosper! Each verse is recited twice: Blessed be he who 

comes in the name of the Lord; We bless you from the house of the Lord. The Lord is God who has 

shown us light; Bind the sacrifice with cords, up to the altar-horns. Thou art my God, and I thank 

Thee; Thou art my God, and I exalt Thee. Give thanks to the Lord, for He is good; His kindness 

endures forever. 

 

Psalm 136 

 

Give thanks to the Lord, for He is good, His kindness endures forever; Give thanks to the God 

above gods, His kindness endures forever; Give thanks to the Lord of lords, His kindness endures 

forever; To Him who alone does great wonders, His kindness endures forever; To Him who made 

the heavens with understanding, His kindness endures forever; To Him who stretched the earth 



 

 

over the waters, His kindness endures forever; To Him who made the great lights, His kindness 

endures forever; The sun to reign by day, His kindness endures forever; The moon and the stars to 

reign by night, His kindness endures forever; To Him who smote Egypt in their firstborn, His 

kindness endures forever; And took Israel out from among them, His kindness endures forever; 

With strong hand and outstretched arm, His kindness endures forever; To him who parted the Red 

Sea, His kindness endures forever; And caused Israel to pass through it, His kindness endures 

forever; And threw Pharaoh and his host in the Red Sea, His kindness endures forever; To Him 

who led His people through the wilderness, His kindness endures forever; To Him who smote great 

kings, His kindness endures forever; And slew mighty kings, His kindness endures forever; Sihon, 

king of the Amorites, His kindness endures forever; And Og, king of Bashan, His kindness endures 

forever; And gave their land as an inheritance, His kindness endures forever; An inheritance to 

Israel His servant, His kindness endures forever; Who remembered us in our low state, His 

kindness endures forever; And released us from our foes, His kindness endures forever; Who gives 

food to all creatures, His kindness endures forever; Give thanks to God of all heaven, His kindness 

endures forever. 

 

NISHMATH 

 

The soul of every living being shall bless thy name, Lord our God the spirit of all flesh shall ever 

glorify and exalt thy remembrance, our King. Throughout eternity Thou art God. Besides Thee we 

have no king who redeems and saves, ransoms and rescues, sustains and shows mercy in all times 

of trouble and distress. We have no King but Thee-God of the first and of the last, God of all 

creatues, Master of all generations, One acclaimed with a multitude of praises, He who guides His 

world with kindness and His creatures with mercy. The Lord neither slumbers nor sleeps; He rouses 

those who sleep and wakens those who slumber; He enables the speechless to speak and loosens the 

bonds of the captives; He supports those who are fallen and raises those who are bowed down. To 

Thee alone we give thanks. Were our mouth filled with song as the ocean, and our tongue with joy 

as the endless waves; were our lips full of praise as the wide heavens, and our eyes shining like the 

sun or the moon; were our hands spread out in prayer as the eagles of the sky and our feet running 

as swiftly as the deer--we should still be unable to thank Thee and bless thy name, Lord our God 

and God of our fathers, for one of the thousands and even myriads of favors which Thou hast 

bestowed on our fathers and on us. Thou hast liberated us from Egypt, Lord our God, and redeemed 

us from the house of slavery. Thou has fed us in famine and sustained us with plenty. Thou hast 

saved us from the sword, helped us to escape the plague, and spared us from severe and enduring 

diseases. Until now Thy mercy has helped us, and Thy kindness has not forsaken us; mayest Thou, 

Lord our God, never abandon us. Therefore, the limbs which Thou has given us, the spirit and soul 

which Thou has breathed into our nostrils, and the tongue which Thou hast placed in our mouth, 

shall all thank and bless, praise and glorify, exalt and revere, sanctify and acclaim thy name, our 

King. To Thee, every mouth shall offer thanks; every tongue shall vow allegiance; every knee shall 

bend, and all who stand erect shall bow. All hearts shall revere Thee, and men's inner beings shall 

sing to thy name, as it is written: "all my bones shall say: O Lord, who is like Thee? Thou savest 

the poor man from one that is stronger, the poor and needy from one who would rob him." Who 

may be likened to Thee? Who is equal to Thee? Who can be compared to Thee? O Great, mighty 

and revered God, supreme God is the Master of heaven and earth. Let us praise, acclaim and glorify 

Thee and bless thy holy name, as it is said: "A Psalm of David: Bless the Lord, O my soul, and let 

my whole inner being bless His holy name." O God in thy mighty acts of power, great in the honor 



 

 

of thy name, powerful forever and revered for thy awe-inspiring acts, O King seated upon a high 

and lofty throne! He who abidest forever, exalted and holy is His name. And it is written: "Rejoice 

in the Lord, you righteous; it is pleasant for the upright to give praise." By the mouth of the upright 

you shall be praised; By the words of the righteous you shall be blessed; By the tongue of the pious 

you shall be exalted; And in the midst of the holy you shall be sanctified. In the assemblies of the 

multitudes of thy people, the house of Israel, with song shall thy name, our King, be glorified in 

every generation. For it is the duty of all creatures to thank, praise, laud, extol, exalt, adore, and 

bless Thee; even beyond the songs and praises of David the son of Jesse, thy anointed servant. 

Praise be thy name forever, our King, who rules and is great and holy in heaven and on earth; for to 

Thee, Lord our God, it is fitting to render song and praise, hallel and psalms, power and dominion, 

victory, glory and might, praise and beauty, holiness and sovereignty, blessings and thanks, from 

now and forever. All thy works praise Thee, Lord our God; thy pious followers who perform thy 

will, and all thy people the house of Israel, praise, thank, bless, glorify, extol, exalt, revere, sanctify, 

and coronate thy name, our King. To Thee it is fitting to give thanks, and unto thy name it is proper 

to sing praises, for Thou art God eternal. 

 

The fourth cup 
 

 שותים כוס רביעית ומברכים ברכה אחרונה

 

ֵֽ רִי הַ פְּ רֵא בּוֹ, לָםוֹמֵֶֽלֶךְ הָע וּאֱלֹהֵֵֽינ, ה ייְָ תָּ ךְ אַ וּרבָּ   :פֶןגָּ
 

 שותים כוס רביעית ומברכים ברכה אחרונה

 

ֵֽפֶןבּוֹרֵא פְּרִ , אֱלֹהֵֵֽינוּ מֵֶֽלֶךְ הָעוֹלָם, בָּרוּךְ אַתָּה ייְָ   :י הַגָּ

 

ֵֽפֶן ֵֽפֶן וְעַל פְּרִי הַגֶּ  .בָּרוּךְ אַתָּה ייְָ אֱלֹהֵֵֽינוּ מֵֶֽלֶךְ הָעוֹלָם עַל הַגֶּ

 

שֶׁרָצִֵֽיתָ וְהִנחְֵַֽלְתָּ , וְעַל אֵֶֽרֶץ חֶמְדָּה טוֹבָה וּרְחָבָה, וְעַל תְּנוּבַת הַשָּׂדֶה

וֹעַ מִ﬷וּבָהּ, לַאֲבוֹתֵֵֽינוּ נוּ עַל רַחֵם נאָ ייְָ אֱלֹהֵֵֽי. לֶאֱכוֹל מִפִּרְיהָּ וְלִשְׂבֵּֽ

ךָ, ישְִׂרָאֵל עַלֶּךָ ֵֽיםִ עִירֵֶֽ וְעַל , וְעַל צִטּוֹן מִשְׁךַּן ךְּבוֹדֵֶֽךָ, וְעַל ירְוּשָׁלַ

ֵֽךָ דֶשׁ. מִזבְְּחֵֶֽךָ וְעַל הֵיכָלֶ ֵֹֽ ֵֽיםִ עִיר הַקּ , בִּמְהֵרָה בְימֵֵָֽינוּ וּבְנהֵ ירְוּשָלַ

ֵֽנוּ לְתוֹכָהּ , הּבְּבִניְנָהָּ וְנאֹכַל מִפִּרְיהָּ וְנשְִׂבַּע מִ﬷וּבָ  וְשַׂלְּחֵֵֽנוּ, וְהַעֲלֵ

ֵֽיהָ בִּקְדֺשָּׁה וּבְטָהֳרָה  וּנבְָרֶכְךָ עָלֶ

 .(בְּיוֹם הַשַּׁבָּת הַזּהֶ בשבת וּרְצֵה וְהַחֲלִיצֵֵֽנוּ)



 

 

וְנוֹדֶה כְּךָ , ךִּי אַתָּה ייְָ טוֹב וּמֵטִיב לַךּלֹ. בְּיוֹם חַג הַלַּצּוֹת הַזּהֶ וְשַׂלְּחֵֵֽנוּ 

ֵֽפֶן ֵֽפֶןעַל הָאֵָֽרֶץ וְעַל פְּ , בָּרוּךְ אַתָּה ייְָ . עַל הָאֵָֽרֶץ וְעַל פְּרִי הַגָּ  :רִי הַגָּ

 
 

Blessed art Thou, Lord our God, King of the universe, who creates the fruit of the vine. 

 

Blessed, art Thou, Lord our God, King of the universe, for the vine and its fruit, and for the produce 

of the field, for the beautiful and spacious land which Thou gave to our fathers as a heritage to eat 

of its fruit and to enjoy its goodness. Have mercy, Lord our God, on Israel thy people, on Jerusalem 

thy city, on Zion the abode of thy glory, on thy altar and thy Temple. Rebuild Jerusalem, the holy 

city, speedily in our days. Bring us there and cheer us with its restoration; may we eat of its fruit 

and enjoy of its goodness; may we bless Thee for it in holiness and purity. (On Sabbath add: Favor 

us and strengthen us on this Sabbath day) and grant us happiness on this Feast of Matzot; For Thou, 

O Lord, are good and beneficent to all, and we thank Thee for the land and the fruit of the vine. 

Blessed art Thou, O Lord for the land and the fruit of the vine. 

 

Step 14: Acceptance 
 

 נרְִצָה

 

ֵֽינוּ לְסַדֵּר . ךְּכָל מִשְׁפָּטוֹ וְחֺקָּתוֹ, ךְּהִלְכָתוֹחֲסַל סִדּוּר פֶּסַח  ךַּאֲשֶׁר זכִָ

. קוֹמֵם קְהַל עֲדַת מִי מָנהָ, זךְָ שׁוֹכֵן מְעוֹנהָ. ךֵּן נזִךְֶּה לַעֲשׂוֹתוֹ, אוֹתוֹ

 .פְּדוּיםִ לְצִטּוֹן בְּרִ﬽הָ, בְּקָרוֹב נהֵַל נטְִעֵי כַ﬽הָ

 
 

The Seder is accepted by God: 

 

The Seder now concludes according to Halacha, Complete in all laws and ordinances. Just as we 

were privileged to arrange it tonight, So may we be granted to perform it again. O Pure One who 

dwellest in the heights above, Establish us as a countless people once again, Speedily guide thy 

plants Israel as a redeemed people, To the land of Zion with song. 

 

NEXT YEAR IN JERUSALEM 
 

ֵֽיםִ  :לְשָׁנהָ הַבָּאָה בִּירוּשָׁלָ

 

Hatikvah 
 



 

 

As long as the Jewish spirit is yearning 

deep in the heart, 

With eyes turned toward the East, 

looking toward Zion, 

Then our hope - the two-thousand-year-

old hope - will not be lost: 

To be a free people in our land, 

The land of Zion and Jerusalem. 

  

Kol ode balevav  

P'nimah - 

Nefesh Yehudi homiyah 

Ulfa'atey mizrach kadimah 

Ayin l'tzion tzofiyah. 

Ode lo avdah tikvatenu 

Hatikvah bat shnot alpayim: 

L'hiyot am chofshi b'artzenu -  

Eretz Tzion v'Yerushalayim. 

                         
                     , 

                  ,         , 
                     , 

                        , 
                             , 
                             , 

                        . 
 

 

On the first night, recite: 

 

IT CAME TO PASS AT MIDNIGHT 

 

Thou didst perform most wonders at night, In the early watches of this night; The righteous convert 

Abraham didst Thou cause to triumph at night; It came to pass at midnight. Grar's king Abimelech, 

didst Thou judge in a dream by night; Thou didst frighten Laban in the dark of night; Israel 

overcame an angel and won by night; It came to pass at midnight. Egypt's firstborn didst Thou 

crush at midnight; Their strength they found not when they rose at night; Sisera, prince of Harashet, 

didst Thou rout through stars of the night; It came to pass at midnight. Senncherib, the blasphemer, 

didst Thou disgrace by night; Babylon's idol fell in the dark of night; Daniel was shown the secret 

of the king's dream of the night; It came to pass at midnight. Belshazzar, who drank from the 

Temple's vessel, was killed that same night; Daniel who was saved from the lion's den interpreted 

the visions of night; Hateful Haman the Agagite wrote letters in the night; It came to pass at 

midnight. Thou didst triumph against Haman in the king's sleepless night; Trample the winepress 

and aid those who ask; "What of the night?" The watchman responds: "Morning comes after night"; 

It came to pass at midnight. Hasten the eternal day which is not really day or night; Exalted One, 

proclaim that Thine are day and night; Set guards about thy city all day and night; Brighten as day 

the darkness of the night; It came to pass at midnight. 

 



 

 

On the second night, recite: 

 

Thy wondrous powers didst Thou display on Pesach; Chief of all feasts didst Thou make Pesach; 

Thou didst reveal Thyself to Abraham on the midnight of Pesach; And you shall say: It is the 

Pesach sacrifice. To his door didst Thou come at noon on Pesach; With matzot he served angels on 

Pesach; To the herd he ran for the ox recalling Joseph on Pesach; And you shall say: It is the 

Pesach sacrifice. The men of Sodom were burned in wrath on Pesach; Lot was saved, he baked 

matzot at the end of Pesach; Thou didst sweep and destroy Egypt when passing on Pesach; And 

you shall say: It is the Pesach sacrifice. Lord, every Egyptian firstborn Thou didst crush on Pesach; 

But thy firstborn Thou didst passover on the Pesach; So that no evil destroyed Israel's homes on 

Pesach; And you shall say: It is the Pesach sacrifice. The well-locked city of Jericho fell on Pesach; 

Midian was destroyed through a barley-cake from the Omer of Pesach; Assyria's mighty armies 

were consumed by fire on Pesach; And you shall say: It is the Pesach sacrifice; Senncherib would 

have held his ground at Nov but the siege on Pesach; A hand inscribed Babylon's fate on Pesach; 

Babylon's festive table was destroyed on Pesach; And you shall say: It is the Pesach sacrifice. 

Esther called a three-day fast on Pesach; Thou didst hang the evil Haman on Pesach; Doubly, wilt 

Thou punish Edom on Pesach; Let Thy mighty arm save us from harm on the night of Pesach; 

 
 
 

 .ךִּי לוֹ יאֶָה, ךִּי לוֹ נאֶָה

 

 :גְּדוּדָיו יאֹמְרוּ לוֹ, ר ךַּהֲלָכָהבָּחוּ, אַדִּיר בִּמְלוּכָה

 .לְךָ ייְָ הַלַּמְלָכָה, לְךָ אַף לְךָ, לְךָ ךִּי לְךָ, לְךָ וּלְךָ

 .ךִּי לוֹ יאֶָה, ךִּי לוֹ נאֶָה

 

 :וְתִיקָיו יאֹמְרוּ לוֹ, הָדוּר ךַּהֲלָכָה, דָּגוּל בִּמְלוּכָה

 .לְךָ ייְָ הַלַּמְלָכָה, לְךָ אַף לְךָ, לְךָ ךִּי לְךָ, לְךָ וּלְךָ

 .ךִּי לוֹ יאֶָה, נאֶָהךִּי לוֹ 

 

 :טַפְסְרָיו יאֹמְרוּ לוֹ, חָסִין ךַּהֲלָכָה, זךַַּאי בִּמְלוּכָה

 .לְךָ ייְָ הַלַּמְלָכָה, לְךָ אַף לְךָ, לְךָ ךִּי לְךָ, לְךָ וּלְךָ

 .ךִּי לוֹ יאֶָה, ךִּי לוֹ נאֶָה

 

 :לִלּוּדָיו יאֹמְרוּ לוֹ, ךַּבִּיר ךַּהֲלָכָה, יחִָיד בִּמְלוּכָה

 .לְךָ ייְָ הַלַּמְלָכָה, לְךָ אַף לְךָ, לְךָ ךִּי לְךָ, לְךָ וּלְךָ



 

 

 .ךִּי לוֹ יאֶָה, ךִּי לוֹ נאֶָה

 

 :סְבִיבָיו יאֹמְרוּ לוֹ, נוֹרָא ךַּהֲלָכָה, מוֹשֵׁל בִּמְלוּכָה

 .לְךָ ייְָ הַלַּמְלָכָה, לְךָ אַף לְךָ, לְךָ ךִּי לְךָ, לְךָ וּלְךָ

 .ךִּי לוֹ יאֶָה, ךִּי לוֹ נאֶָה

 

 :דִּיקָיו יאֹמְרוּ לוֹצַ , פּוֹדֶה ךַּהֲלָכָה, עָנוָ בִּמְלוּכָה

 .לְךָ ייְָ הַלַּמְלָכָה, לְךָ אַף לְךָ, לְךָ ךִּי לְךָ, לְךָ וּלְךָ

 .ךִּי לוֹ יאֶָה, ךִּי לוֹ נאֶָה

 
 

 :שִׁנאְַ﬽יָו יאֹמְרוּ לוֹ, רַחוּם ךַּהֲלָכָה, בִּמְלוּכָה קָדּוֹשׁ

 .לְךָ ייְָ הַלַּמְלָכָה, לְךָ אַף לְךָ, לְךָ ךִּי לְךָ, לְךָ וּלְךָ

 .וֹ יאֶָהךִּי ל, ךִּי לוֹ נאֶָה

 

 :תְּמִימָיו יאֹמְרוּ לוֹ, תּוֹמֵךְ ךַּהֲלָכָה, תַּקִּיף בִּמְלוּכָה

 .לְךָ ייְָ הַלַּמְלָכָה, לְךָ אַף לְךָ, לְךָ ךִּי לְךָ, לְךָ וּלְךָ

 .ךִּי לוֹ יאֶָה, ךִּי לוֹ נאֶָה

 

KI LO NAEH 

 

Powerful in kingship, truly chosen, His troops sing to Him: "Thine only Thine, O Lord, is the 

Majestic Kingdom." Beautiful praises are His due Famous in kingship, truly glorious, His faithful 

sing to Him: "Thine only Thine, O Lord, is the Majestic Kingdom." Beautiful praises are His due 

Guiltless in kingship, truly strong, His angels sing to Him: "Thine only Thine, O Lord, is the 

Majestic Kingdom." Beautiful praises are His due Alone in kingship, truly powerful, His scholars 

sing to Him: "Thine only Thine, O Lord, is the Majestic Kingdom." Beautiful praises are His due 

Commanding in kingship, truly revered, His near ones sing to Him: "Thine only Thine, O Lord, is 

the Majestic Kingdom." Beautiful praises are His due Humble in kingship, truly redeeming, His 

righteous sing to Him: "Thine only Thine, O Lord, is the Majestic Kingdom." Beautiful praises are 

His due Holy in kingship, truly merciful, His angels sing to Him: "Thine only Thine, O Lord, is the 

Majestic Kingdom." Beautiful praises are His due Indomitable in kingship, truly sustaining, His 

innocent sing to Him: "Thine only Thine, O Lord, is the Majestic Kingdom." Beautiful praises are 

His due 

 
 



 

 

 

אֵל . בְּקָרוֹב בְּימֵָינוּ, בִּמְהֵרָה בִּמְהֵרָה, בְּקָרוֹב יבְִנהֶ בֵיתוֹ, אַדִּיר הוּא

 .בְּנהֵ בֵיתְךָ בְּקָרוֹב, בְּנהֵ

 

בִּמְהֵרָה , בְּקָרוֹב יבְִנהֶ בֵיתוֹ, דָּגוּל הוּא, גָּדוֹל הוּא, בָּחוּר הוּא

 .בְּנהֵ בֵיתְךָ בְּקָרוֹב, אֵל בְּנהֵ, אֵל בְּנהֵ. נוּ בְקָרוֹבבְּימֵָי, בִּמְהֵרָה

 

, בְּקָרוֹב יבְִנהֶ בֵיתוֹ, חָסִיד הוּא, זךַַּאי הוּא, וָתִיק הוּא, הָדוּר הוּא

בְּנהֵ בֵיתְךָ , אֵל בְּנהֵ, אֵל בְּנהֵ. בְּימֵָינוּ בְקָרוֹב, בִּמְהֵרָה בִּמְהֵרָה

 .בְּקָרוֹב

 

, נוֹרָא הוּא, מֶלֶךְ הוּא, וּאלָמוּד ה, ךַּבִּיר הוּא, יחִָיד הוּא, טָהוֹר הוּא

, בְּקָרוֹב יבְִנהֶ בֵיתוֹ, צַדִּיק הוּא, פּוֹדֶה הוּא, עִזּוּז הוּא, סַגִּיב הוּא

בְּנהֵ בֵיתְךָ , אֵל בְּנהֵ, אֵל בְּנהֵ. בְּימֵָינוּ בְקָרוֹב, בִּמְהֵרָה בִּמְהֵרָה

 .בְּקָרוֹב

 

, בְּקָרוֹב יבְִנהֶ בֵיתוֹ, תַּקִּיף הוּא, שַׁדַּי הוּא, רַחוּם הוּא, קָדוֹשׁ הוּא

בְּנהֵ בֵיתְךָ , אֵל בְּנהֵ, אֵל בְּנהֵ. בְּימֵָינוּ בְקָרוֹב, רָה בִּמְהֵרָהבִּמְהֵ 

 .בְּקָרוֹב

 

ADIR HU 

 

He is powerful, May He build His temple very soon. O God, build thy temple speedily. He is 

chosen, great, and famous; May He build His temple very soon. O God, build thy temple speedily. 

He is glorious, pure and guiltless; May He build His temple very soon. O God, build thy temple 

speedily. He is pious, clean and unique; May He build His temple very soon. O God, build thy 

temple speedily. He is powerful, wise and majestic; May He build His temple very soon. O God, 

build thy temple speedily. He is revered, eminent and strong; May He build His temple very soon. 

O God, build thy temple speedily. He is redeeming, righteous and holy; May He build His temple 

very soon. O God, build thy temple speedily. He is merciful, ominipotent, and indomitable; May 

He build His temple very soon. O God, build thy temple speedily. 

 
 

 .שֶׁבַּשָּׁמַיםִ וּבָאָרֶץ אֶחָד אֱלֹהֵינוּ: אֶחָד אֲניִ יוֹדֵעַ ? אֶחָד מִי יוֹדֵעַ 



 

 

 אֶחָד אֱלֹהֵינוּ, שְׁניֵ לֺחוֹת הַבְּרִית: דֵעשְׁניַםִ אֲניִ יוֹ? שְׁניַםִ מִי יוֹדֵעַ 

 .שֶׁבַּשָּׁמַיםִ וּבָאָרֶץ

 

, שְׁניֵ לֺחוֹת הַבְּרִית, שְׁלֹשָׁה אָבוֹת: שְׁלֹשָה אֲניִ יוֹדֵעַ ? שְׁלֹשָה מִי יוֹדֵעַ 

 .שֶׁבַּשָּׁמַיםִ וּבָאָרֶץ אֶחָד אֱלֹהֵינוּ

 

שְׁניֵ , שְׁלֹשָׁה אָבוֹת, אַרְבַּע אִלָּהוֹת: אַרְבַּע אֲניִ יוֹדֵעַ ? אַרְבַּע מִי יוֹדֵעַ 

 .שֶׁבַּשָּׁמַיםִ וּבָאָרֶץ אֶחָד אֱלֹהֵינוּ, לֺחוֹת הַבְּרִית

 

אַרְבַּע , חֲמִשָּׁה חוּמְשֵׁי תוֹרָה: חֲמִשָּׁה אֲניִ יוֹדֵעַ ? חֲמִשָּׁה מִי יוֹדֵעַ 

שֶׁבַּשָּׁמַיםִ  אֶחָד אֱלֹהֵינוּ, שְׁניֵ לֺחוֹת הַבְּרִית, שְׁלֹשָׁה אָבוֹת, אִלָּהוֹת

 .וּבָאָרֶץ

 

חֲמִשָּׁה חוּמְשֵׁי , שִׁשָּׁה סִדְרֵי מִשְׁנהָ: שִׁשָּׁה אֲניִ יוֹדֵעַ ? שִׁשָּׁה מִי יוֹדֵעַ 

 אֶחָד אֱלֹהֵינוּ, שְׁניֵ לֺחוֹת הַבְּרִית, שְׁלֹשָׁה אָבוֹת, אַרְבַּע אִלָּהוֹת, תוֹרָה

 .שֶׁבַּשָּׁמַיםִ וּבָאָרֶץ

 

שִׁשָּׁה סִדְרֵי , שִׁבְעָה ימְֵי שַׁבַּתָּא: שִׁבְעָה אֲניִ יוֹדֵעַ ? שִׁבְעָה מִי יוֹדֵעַ 

שְׁניֵ לֺחוֹת , שְׁלֹשָׁה אָבוֹת, בַּע אִלָּהוֹתאַרְ , חֲמִשָּׁה חוּמְשֵׁי תוֹרָה, מִשְׁנהָ

 .שֶׁבַּשָּׁמַיםִ וּבָאָרֶץ אֶחָד אֱלֹהֵינוּ, הַבְּרִית

 

שִׁבְעָה ימְֵי , שְׁמוֹנהָ ימְֵי מִילָה: שְׁמוֹנהָ אֲניִ יוֹדֵע? שְׁמוֹנהָ מִי יוֹדֵעַ 

, אַרְבַּע אִלָּהוֹת, חֲמִשָּׁה חוּמְשֵׁי תוֹרָה, שִׁשָּׁה סִדְרֵי מִשְׁנהָ, שַׁבַּתָּא

 .שֶׁבַּשָּׁמַיםִ וּבָאָרֶץ אֶחָד אֱלֹהֵינוּ, ניֵ לֺחוֹת הַבְּרִיתשְׁ , שְׁלֹשָׁה אָבוֹת

 

שְׁמוֹנהָ ימְֵי , תִּשְׁעָה ירְַחֵי לֵדָה: תִּשְׁעָה אֲניִ יוֹדֵעַ ? תִּשְׁעָה מִי יוֹדֵעַ 

, חֲמִשָּׁה חוּמְשֵׁי תוֹרָה, שִׁשָּׁה סִדְרֵי מִשְׁנהָ, שִׁבְעָה ימְֵי שַׁבַּתָּא, מִילָה



 

 

 אֶחָד אֱלֹהֵינוּ, וֹת הַבְּרִיתשְׁניֵ לֺח, שְׁלֹשָׁה אָבוֹת, אַרְבַּע אִלָּהוֹת

 .שֶׁבַּשָּׁמַיםִ וּבָאָרֶץ

 

, תִּשְׁעָה ירְַחֵי לֵדָה ,עֲשָׂרָה דִבְּרַיאָ: עֲשָׂרָה אֲניִ יוֹדֵעַ ? עֲשָׂרָה מִי יוֹדֵעַ 

חֲמִשָּׁה , שִׁשָּׁה סִדְרֵי מִשְׁנהָ, שִׁבְעָה ימְֵי שַׁבַּתָּא, שְׁמוֹנהָ ימְֵי מִילָה

אֶחָד , שְׁניֵ לֺחוֹת הַבְּרִית, תשְׁלֹשָׁה אָבוֹ, אַרְבַּע אִלָּהוֹת, חוּמְשֵׁי תוֹרָה

 .שֶׁבַּשָּׁמַיםִ וּבָאָרֶץ אֱלֹהֵינוּ

 

, ךּוֹכְבַטּאָ   אַחַד עָשָׂר: אַחַד עָשָׂר אֲניִ יוֹדֵעַ ? אַחַד עָשָׂר מִי יוֹדֵעַ 

שִׁבְעָה ימְֵי , שְׁמוֹנהָ ימְֵי מִילָה, תִּשְׁעָה ירְַחֵי לֵדָה ,עֲשָׂרָה דִבְּרַיאָ

, אַרְבַּע אִלָּהוֹת, חוּמְשֵׁי תוֹרָה חֲמִשָּׁה, שִׁשָּׁה סִדְרֵי מִשְׁנהָ, שַׁבַּתָּא

 .שֶׁבַּשָּׁמַיםִ וּבָאָרֶץ אֶחָד אֱלֹהֵינוּ, שְׁניֵ לֺחוֹת הַבְּרִית, שְׁלֹשָׁה אָבוֹת

 

אַחַד , שְׁניֵם עָשָׂר שִׁבְטַטּאָ: שְׁניֵם עָשָׂר אֲניִ יוֹדֵעַ ? שְׁניֵם עָשָׂר מִי יוֹדֵעַ 

, ה ימְֵי מִילָהשְׁמוֹנָ , תִּשְׁעָה ירְַחֵי לֵדָה ,עֲשָׂרָה דִבְּרַיאָ, עָשָׂר ךּוֹכְבַטּאָ

אַרְבַּע , חֲמִשָּׁה חוּמְשֵׁי תוֹרָה, שִׁשָּׁה סִדְרֵי מִשְׁנהָ, שִׁבְעָה ימְֵי שַׁבַּתָּא

שֶׁבַּשָּׁמַיםִ  אֶחָד אֱלֹהֵינוּ, שְׁניֵ לֺחוֹת הַבְּרִית, שְׁלֹשָׁה אָבוֹת, אִלָּהוֹת

 .וּבָאָרֶץ

 

, שְׁלֹשָׁה עָשָׂר מִדַּטּאָ: שְׁלֹשָׁה עָשָׂר אֲניִ יוֹדֵעַ ? שְׁלֹשָה עָשָׂר מִי יוֹדֵעַ 

תִּשְׁעָה ירְַחֵי  ,עֲשָׂרָה דִבְּרַיאָ, אַחַד עָשָׂר ךּוֹכְבַטּאָ, שְׁניֵם עָשָׂר שִׁבְטַטּאָ

, שִׁשָּׁה סִדְרֵי מִשְׁנהָ, שִׁבְעָה ימְֵי שַׁבַּתָּא, שְׁמוֹנהָ ימְֵי מִילָה, לֵדָה

שְׁניֵ לֺחוֹת , שְׁלֹשָׁה אָבוֹת, אַרְבַּע אִלָּהוֹת, חֲמִשָּׁה חוּמְשֵׁי תוֹרָה

 .מַיםִ וּבָאָרֶץשֶׁבַּשָּׁ  אֶחָד אֱלֹהֵינוּ, הַבְּרִית

 
 

ECHAD MI YODEA 

 

Who knows one? I know one! One is our God in heaven and earth. Who knows two? I know two! 

Two are the tablets of the covenant; One is our God in heaven and earth. Who knows three? I know 



 

 

three! Three are the fathers of Israel; Two are the tablets of the covenant; One is our God in heaven 

and earth. Who knows four? I know four! Four are the mothers of Israel; Three are the fathers of 

Israel; Two are the tablets of the covenant; One is our God in heaven and earth. Who knows five? I 

know five! Five are the books of the Torah; Four are the mothers of Israel; Three are the fathers of 

Israel; Two are the tablets of the covenant; One is our God in heaven and earth. Who knows six? I 

know six! Six are the orders of the Mishnah; Five are the books of the Torah; Four are the mothers 

of Israel; Three are the fathers of Israel; Two are the tablets of the covenant; One is our God in 

heaven and earth. Who knows seven? I know seven! Seven are the days of the week; Six are the 

orders of the Mishnah; Five are the books of the Torah; Four are the mothers of Israel; Three are 

the fathers of Israel; Two are the tablets of the covenant; One is our God in heaven and earth. Who 

knows eight? I know eight! Eight are the days to circumcision; Seven are the days of the week; Six 

are the orders of the Mishnah; Five are the books of the Torah; Four are the mothers of Israel; 

Three are the fathers of Israel; Two are the tablets of the covenant; One is our God in heaven and 

earth. Who knows nine? I know nine! Nine are the months to childbirth; Eight are the days to 

circumcision; Seven are the days of the week; Six are the orders of the Mishnah; Five are the books 

of the Torah; Four are the mothers of Israel; Three are the fathers of Israel; Two are the tablets of 

the covenant; One is our God in heaven and earth. Who knows ten? I know ten! Ten are the 

commandments; Nine are the months to childbirth; Eight are the days to circumcision; Seven are 

the days of the week; Six are the orders of the Mishnah; Five are the books of the Torah; Four are 

the mothers of Israel; Three are the fathers of Israel; Two are the tablets of the covenant; One is our 

God in heaven and earth. Who knows eleven? I know eleven! Eleven are the stars in Joseph's 

dream; Ten are the commandments; Nine are the months to childbirth; Eight are the days to 

circumcision; Seven are the days of the week; Six are the orders of the Mishnah; Five are the books 

of the Torah; Four are the mothers of Israel; Three are the fathers of Israel; Two are the tablets of 

the covenant; One is our God in heaven and earth. 

 

Who knows twelve? I know twelve! Twelve are the tribes of Israel; Eleven are the stars in Joseph's 

dream; Ten are the commandments; Nine are the months to childbirth; Eight are the days to 

circumcision; Seven are the days of the week; Six are the orders of the Mishnah; Five are the books 

of the Torah; Four are the mothers of Israel; Three are the fathers of Israel; Two are the tablets of 

the covenant; One is our God in heaven and earth. Who knows thirteen? I know thirteen! Thirteen 

are the attributes of God; Twelve are the tribes of Israel; Eleven are the stars in Joseph's dream; Ten 

are the commandments; Nine are the months to childbirth; Eight are the days to circumcision; 

Seven are the days of the week; Six are the orders of the Mishnah; Five are the books of the Torah; 

Four are the mothers of Israel; Three are the fathers of Israel; Two are the tablets of the covenant; 

One is our God in heaven and earth. 
 

 חַד גַּדְיאָ, חַד גַּדְיאָ

 .חַד גַּדְיאָ, חַד גַּדְיאָ, רֵי זוּזיֵדְזבִַּין אַבָּא בִּתְ 

 

חַד , חַד גַּדְיאָ, דְזבִַּין אַבָּא בִּתְרֵי זוּזיֵ, וְאָכְלָה לְגַדְיאָ, וְאָתָא שׁוּנרְָא

 .גַּדְיאָ

 



 

 

, דְזבִַּין אַבָּא בִּתְרֵי זוּזיֵ, דְּאָכְלָה לְגַדְיאָ, וְנשַָׁךְ לְשׁוּנרְָא, וְאָתָא כַלְבָּא

 .חַד גַּדְיאָ, חַד גַּדְיאָ

 

דְזבִַּין , דְּאָכְלָה לְגַדְיאָ, דְּנשַָׁךְ לְשׁוּנרְָא, וְהִךָּה לְכַלְבָּא, חוּטְרָאוְאָתָא 

 .חַד גַּדְיאָ, חַד גַּדְיאָ, אַבָּא בִּתְרֵי זוּזיֵ

 

דְּאָכְלָה , דְּנשַָׁךְ לְשׁוּנרְָא, דְהִךָּה לְכַלְבָּא, וְשָׂרַף לְחוּטְרָא, וְאָתָא נוּרָא

 .חַד גַּדְיאָ, דְיאָחַד גַּ , דְזבִַּין אַבָּא בִּתְרֵי זוּזיֵ, לְגַדְיאָ

 

דְּנשַָׁךְ , דְהִךָּה לְכַלְבָּא, דְּשָׂרַף לְחוּטְרָא, וְכָבָה לְנוּרָא, וְאָתָא מַטּאָ

 .חַד גַּדְיאָ, חַד גַּדְיאָ, דְזבִַּין אַבָּא בִּתְרֵי זוּזיֵ, דְּאָכְלָה לְגַדְיאָ, לְשׁוּנרְָא

 

דְהִךָּה  ,דְּשָׂרַף לְחוּטְרָא, דְּכָבָה לְנוּרָא, וְשָׁתָא לְמַטּאָ, וְאָתָא תוֹרָא

חַד , דְזבִַּין אַבָּא בִּתְרֵי זוּזיֵ, דְּאָכְלָה לְגַדְיאָ, דְּנשַָׁךְ לְשׁוּנרְָא, לְכַלְבָּא

 .חַד גַּדְיאָ, גַּדְיאָ

 

דְּשָׂרַף , דְּכָבָה לְנוּרָא, דְּשָׁתָא לְמַטּאָ, וְשָׁחַט לְתוֹרָא, וְאָתָא הַשׁוֹחֵט

דְזבִַּין אַבָּא , דְיאָדְּאָכְלָה לְגַ , דְּנשַָׁךְ לְשׁוּנרְָא, דְהִךָּה לְכַלְבָּא,לְחוּטְרָא

 .חַד גַּדְיאָ, חַד גַּדְיאָ, בִּתְרֵי זוּזיֵ

 

, דְּשָׁתָא לְמַטּאָ, דְּשָׁחַט לְתוֹרָא, וְשָׁחַט לְשׁוֹחֵט, וְאָתָא מַלְאַךְ הַלָּוֶת

דְּאָכְלָה , דְּנשַָׁךְ לְשׁוּנרְָא, דְהִךָּה לְכַלְבָּא,דְּשָׂרַף לְחוּטְרָא, דְּכָבָה לְנוּרָא

 .חַד גַּדְיאָ, חַד גַּדְיאָ, רֵי זוּזיֵדְזבִַּין אַבָּא בִּתְ , לְגַדְיאָ

 

, דְּשָׁחַט לְתוֹרָא, וְשָׁחַט לְמַלְאָךְ הַלָּוֶת, בָּרוּךְ הוּא וְאָתָא הַקָּדוֹשׁ

דְּנשַָׁךְ , דְּהִךָּה לְכַלְבָּא, דְּשָׂרַף לְחוּטְרָא, דְּכָבָה לְנוּרָא, דְּשָׁתָא לְמַטּאָ

 .חַד גַּדְיאָ, ד גַּדְיאָחַ , דְזבִַּין אַבָּא בִּתְרֵי זוּזיֵ, דְּאָכְלָה לְגַדְיאָ, לְשׁוּנרְָא

 
 

HAD GADYA 



 

 

 

One kid, one kid that Father bought for two zuzim; One kid, one kid. The cat came and ate the kid 

that father bought for two zuzim; One kid, one kid. The dog came and bit the cat that ate the kid 

that father bought for two zuzim; One kid, one kid. The stick came and beat the dog that bit the cat 

that ate the kid that father bought for two zuzim; One kid, one kid. The fire came and burned the 

stick that beat the dog that bit the cat that ate the kid that father bought for two zuzim; One kid, one 

kid. The water came and quenched the fire that burned the stick that beat the dog that bit the cat 

that ate the kid that father bought for two zuzim; One kid, one kid. The ox came and drank the 

water that quenched the fire that burned the stick that beat the dog that bit the cat that ate the kid 

that father bought for two zuzim; One kid, one kid. The slaughterer came and killed the ox that 

drank the water that quenched the fire that burned the stick that beat the dog that bit the cat that ate 

the kid that father bought for two zuzim; One kid, one kid. The angel of death came and slew the 

slaughterer that killed the ox that drank the water that quenched the fire that burned the stick that 

beat the dog that bit the cat that ate the kid that father bought for two zuzim; One kid, one kid.  

The Holy One, blessed be He, came and slew the angel of death that slew the slaughterer that killed 

the ox that drank the water that quenched the fire that burned the stick that beat the dog that bit the 

cat that ate the kid that father bought for two zuzim; One kid, one kid. 

 

 

 


